




Christ Set Forth Copy

Thomas Goodwin

Monergism Books



Copyright © 2025

Christ Set Forth (Modernized0

By Thomas Goodwin

Published by by
Monergism Books
P.O. Box 491
West Linn Oregon 97068
www.monergism.com

All rights reserved.

No portion of this book may be reproduced in any form without written permission from the
publisher or author, except as permitted by U.S. copyright law.



To the Reader

Part One: Christ the Object and Example of Faith

"Who is he that condemns? It is Christ that died, yes rather, that
is risen again, who is even at the right hand of God, who also
makes intercession for us."—Romans 8:34

1. Chapter One

2. Chapter Two

3. Chapter Three

Part Two: Christ Crucified — The Ground of Justifying Faith

Who shall condemn? Christ has died.—Romans 8:34

4. Chapter One

5. Chapter Two

Contents



6. Chapter Three

Part Three: Christ Risen — The Power of Justifying Faith

"…Yes rather, that is risen again." —Romans 8:34

7. Chapter One

8. Chapter Two

9. Chapter Three

10. Chapter Four

11. Chapter Five

12. Chapter Six

13. Chapter Seven

Part Four: Christ Ascended — The Confidence of Justifying Faith

Who is he that condemns? It is Christ, who is even at the right
hand of God. Romans 8:34

14. Chapter One

15. Chapter Two

16. Chapter Three

17. Chapter Four

18. Chapter Five

Part Five: Christ Interceding — The Triumph of Justifying Faith

Who also makes intercession for us.—Romans 8:34

19. Chapter One



20. Chapter Two

21. Chapter Three

22. Chapter Four

23. Chapter Five

24. Chapter Six

25. Chapter Seven

26. Chapter Eight

27. Chapter Nine

28. Chapter Ten



he title and following table of this treatise will sufficiently inform you
of its purpose. I will only briefly share my own intentions. I have

observed many devout and precious souls who have fully surrendered
themselves to Christ for salvation, and who initially embraced Christ alone
for their justification. However, in their daily spiritual journey, they have
been overly focused on the evidence of Christ in their own hearts, rather
than on Christ himself. Their thoughts and deepest intentions are often
consumed with examining their own gracious dispositions, hoping to
glimpse Christ through them. Yet, Christ himself is near them, if they would
simply focus on him through thoughts of pure and single faith.

While it is acceptable to use our own graces as signs and evidence of
Christ within us, we must not overly focus on them to the point of
neglecting Christ. Just as it is wrong to excessively indulge in lawful
pleasures to the point of deadening our hearts to the delight in God, it is
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also wrong to excessively rely on signs to the point of diverting our
attention from daily thoughts of faith towards Christ.

Many believers are so preoccupied with their own hearts that Christ is
scarcely in their thoughts. This is a dishonor to Christ, who should be the
primary focus of our hearts, and a shame for believers, who should look
directly to Christ, their spiritual husband, rather than through the mediation
of their own graces.

To correct this error, we should not reject all use of such evidences, but
rather use them appropriately. We should first renew our faith in Christ
before examining our own graces. If we find evidence of grace while our
faith is focused on Christ, we should use this evidence to strengthen our
faith, but not to the point of neglecting Christ.

Many Christians live more in the comfort of their own graces and their
duties towards Christ, rather than in the assurance of their faith in Christ.
This is partly due to a lack of knowledge about Christ and a lack of skill in
using what they know about Christ to strengthen their faith.

This treatise aims to present Christ as the object of our justifying faith and
the cause of our justification, whether we have assurance or not. I have
discussed Christ's death, resurrection, ascension, sitting at God's right hand,
and intercession, focusing on how these aspects of Christ contribute to our
justification.

Through this, you can see the abundant provision God has made in Christ
for all believers. Everything in Christ speaks of our justification. You can
also see that God has justified us repeatedly through Christ, and therefore,
there is no need to seek comfort elsewhere.

In this treatise, I have also discussed how Christ's heart, now that he is in
heaven, is still affectionate towards us sinners here below. This is a true



representation of Christ's heart, and I hope it will encourage believers in
their faith.

May the Father of our Lord Jesus Christ grant us, according to the riches
of his glory, that Christ may dwell in our hearts by faith, and that we may
know the love of Christ, which surpasses knowledge! Amen. - Thomas
Goodwin



Part One: Christ the Object and Example of
Faith

"Who is he that condemns? It is Christ that died, yes rather, that is risen
again, who is even at the right hand of God, who also makes

intercession for us."—Romans 8:34
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"Who is he that condemns? It is Christ that died, yes rather,
that is risen again, who is even at the right hand of God, who
also makes intercession for us."—Romans 8:34

he purpose of these words: they were originally Christ's. Christ as the
highest example of faith. Encouragements to our faith from this.

These words are a triumphant challenge spoken by the apostle on behalf
of all the chosen; as he begins in Romans 8:33, "Who shall lay anything to
the charge of God's elect? It is God that justifies." Then follows these
words, "Who shall condemn?" specifically, God's chosen. "It is Christ that
died." This challenge was first proclaimed by Jesus Christ himself, our only
champion, in Isaiah 50:8 (a chapter made for and about Christ), "He is near
that justifies me; who will contend with me?" These were Christ's words,
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spoken about God's justification of him: and these are every believer's
words here, intended about God's justification of them. Christ is portrayed
there uttering them while standing at the high priest's tribunal, when they
spat on him, and struck him; when he was condemned by Pilate, then he
exercised this faith on God his Father, "He is near that justifies me." And as
in his condemnation he stood in our place, so in his hope of his justification
he speaks in our place also, representing us in both. And based on this, the
apostle here declares, in similar words, for all the chosen, "It is God that
justifies; who shall accuse?" Christ was condemned, yes, "has died; who
therefore shall condemn?" Look, here is the fellowship we have with Christ
in his death and condemnation, yes in his very faith; if he trusted in God, so
may we, and we shall certainly be delivered. Let's first observe from this, as
a premise to all that follows.

Observation: Christ lived by faith, just as we do.
In John 1:16, we are said to "receive of his fullness grace for grace," that

is, grace corresponding to and like his; and so (among others) faith.
First, in some sense he had a faith for justification similar to ours, though

not a justification through faith, as we have. He did not, indeed, go outside
of himself, to rely on another for righteousness, for he had enough of his
own (he being "the Lord our righteousness"); yet he believed in God to
justify him, and turned to God for justification. "He is near" (says he) "that
justifies me." If he had stood merely in his own person, and only on his own
foundation, there would have been no need for such a statement; yet
consider him as he stood in our place, there was; for what need of such a
justification, if he had not been in some way near a condemnation? He
therefore must be supposed to stand here (in Isaiah) at God's tribunal, as
well as at Pilate's, with all our sins upon him. And so the same prophet tells



us, in Isaiah 53:6, "God made the iniquities of us to meet on him." He was
now made sin, and a curse, and stood not in danger of Pilate's condemnation
only, but of God's too, unless he satisfied him for all those sins. And when
the wrath of God for sin came in upon him, his faith was put to the test, to
trust and wait on him for his justification, to remove all those sins, along
with his wrath from him, and to acknowledge himself satisfied and him
acquitted.

Therefore, in Psalm 22 (which was made for Christ when hanging on the
cross, and speaks of how his heart was occupied at that time), he is
portrayed as expressing such a faith as we are discussing, when he called
God his God, "My God! My God!" then, when as far as he could tell, he
had forsaken him, "Why have you forsaken me?" Yes, he supported his faith
with the faith of the forefathers, whom God had delivered upon their trust in
him. "Our fathers," says he, "trusted in you; they trusted, and you did
deliver them." Yes, in Psalm 22:5, we find him laying himself at God's feet,
lower than any man ever did. "I am a worm," says he, (which every man
steps on, and considers it a matter of nothing to kill), "and no man," as it
follows; and all this, because he bore our sins. Now his deliverance and
justification from all these, to be given him at his resurrection, was the
matter, the business he thus trusted in God for, even that he should rise
again, and be acquitted from them. So in Psalm 16 (a psalm also made for
Christ, when to suffer, and lie in the grave), Psalm 16:8-10, "The Lord is at
my right hand, I shall not be moved; Therefore my heart is glad, my flesh
also rests in hope," or, as in the original, "dwells in confident sureness."
"You will not leave my soul in hell," that is, under the load of these sins,
and your wrath laid on me for them; "neither will you allow your holy One
(in my body) to see corruption." This is essentially the same as what is said



here in this one phrase, "He is near that justifies me," for Christ's
resurrection was a justification of him, as I shall show later.

Second, he did not exercise faith only for himself, but for us also, and that
more than any of us is required to exercise for himself; for he, in dying, and
emptying himself, trusted God with the merit of all his sufferings
beforehand, there being many thousands of souls to be saved by it a long
while after, even to the end of the world. He died and trusted all that wealth
into his Father's hands, to give it out in grace and glory, as those for whom
he died should have need. And this is a greater trust (considering the infinite
number of his chosen as then yet to come) than any man has occasion to put
forth for himself alone. God trusted Christ before he came into the world,
and saved many millions of the Jews on his mere word. And then Christ, at
his death, trusts God again as much, both for the salvation of Jews and
Gentiles that were to believe after his death. In Hebrews 2:12-15, it is made
an argument that Christ was a man like us, because he was required to live
by faith like as we are (which the angels do not); and for this purpose, the
apostle brings in these words prophesied of him, as spoken by him of
himself, "I will put my trust in him," as one proof that he was a man like us.
Now for what was it that he trusted God? By the context it appears to be
this, that he should be the salvation of his "brethren" and "children," and
that he should have "a seed and a generation to serve him," and raise up a
church to God to praise him in. For this is made his confidence, and the
outcome of his sufferings, in that previously cited Psalm 22, from verse 22
to the end.

Use. How should the consideration of these things both draw us to faith,
and encourage us in it, and lift up our hearts above all doubts and
hesitations in believing! For in this example of Christ we have the highest



instance of faith that ever was. He trusted God (as we have seen) for
himself, and for many thousands besides, even for all his chosen; and do
you not have the heart to trust him for one poor soul? Yes, Christ thus
trusted God on his single promise; but we, for our assurance, have both
Christ and God bound to us, even God with his surety Christ (for he is
God's surety as well as ours). A double promise from two such persons,
whom would it not secure? If God the Father and God the Son thus
mutually trusted one another for our salvation, whom would it not persuade
to trust them both, for one's own salvation, when otherwise they must be
damned that will not?

1. This example of Christ may teach and incite us to believe. For did
Christ lay down all his glory, and empty himself, and leave himself worth
nothing, but made a deed of surrendering all he had into his Father's hands,
and this in a pure trust that God would "justify many by him" (as it is in
Isaiah 53)? And shall we not lay down all we have, and part with whatever
is dear to us beforehand, with the same submission, in a dependence and
hope of being ourselves justified by him? And further;—

2. It may encourage us to believe, especially against the greatness of sins.
Do you have the guilt of countless transgressions coming in and
discouraging you from trusting in him? Consider what Christ had, though
not of his own; Christ was made (as Luther boldly, in this sense that we
speak of him, speaks), the greatest sinner that ever was, that is, by
imputation; for the sins of all God's chosen met in him. And yet he trusted
God to be justified from them all, and to be raised up from under the wrath
due to them. Alas! You are but one poor sinner, and your faith has but a
light and small load laid upon it, namely, your own sins, which compared to
this sum he undertook for, are but as a unit to an infinite number. "God laid



upon him the iniquities of us all." Christ trusted God for his own acquittal
from the sins of all the world, and when that was given him, he yet again
further trusted him, to acquit the world for his satisfaction's sake.

But you will say, Christ was Christ, one personally united to God, and so
knew that he could satisfy him; but I am a sinful man. Well, but if you
believe, and so are one of those who are one with Christ, then Christ
speaking these words in the name both of himself and of his chosen, as has
been shown, you have the very same ground to utter them that he had, and
all that encouraged him may embolden you, for he stood in your place. It
was only yours and others' sins that put him in any danger of condemnation;
and you see what his confidence beforehand was, that God would justify
him from them all. And if he had left any of them unsatisfied for, he had not
been justified; and also, in performing his own part undertaken by him, he
performed yours as well and so in his being justified you were justified
also. His confidence, then, may be your confidence now; only his was in
and from himself, but yours must be on him. Yet so as by reason of your
fellowship with him in his both condemnation and justification, you may
take and turn all that emboldened him to this his trust and confidence, to
embolden you also in yours, as truly as he did for himself. Yes, in this you
have now a further support and encouragement to your faith than he had;
for now (when you are to believe), Christ has fully performed the
satisfaction he undertook, and we now see Jesus crucified, acquitted, yes
crowned with glory and honor, as the apostle speaks; but he when he took
up this triumph, was (as Isaiah here foretold and prophesied it of him), but
as then entering upon that work. The prophet seeing the day of his
arraignment and agony, utters these words as his; showing what thoughts
should then possess his heart, when Pilate and the Jews should condemn



him, and our sins come in upon him. 'God is near that justifies me; who
therefore shall contend with me?' But now this comes to be added to our
challenge here, that 'Christ has died, and is also risen again;' that he was
condemned and justified; who therefore shall condemn? May we say, and
say much more.

But you will yet say, He knew himself to be the Son of God, but so do not
I? Well, do you but cast yourself upon him, to be adopted and justified by
him, with a surrendering of your soul to his saving you his own way, and
though you know it not, the thing is done. And as for that so great and usual
discouragement to poor souls from doing this, namely, the greatness and
multitudes of sins, this very example of his faith, and the consideration of it,
may alone remove it, more than any I have ever met with; for he, in bearing
the sins of his chosen, did bear as great and infinitely more sins than yours,
yes, all sorts of sins whatever, for some one of his chosen or other, for he
said upon it that all (that is, all sorts of) sins shall be forgiven unto men, and
therefore were first borne by him for them. And yet you see how confident
beforehand he was and is now clearly justified from them all.

And by virtue of his being justified from all sorts of sins, even so shall all
sorts of sinners in and through him be justified also; and therefore, should
not you also hope to be from yours? Certainly for this very reason our sins,
simply and alone considered, cannot be supposed any hindrance to us.

Thus we have met with one great and general encouragement at the very
entrance of this text, which comes forth to invite us before we have entered
into it, and which will accompany us throughout all that shall be said, and
have an influence into our faith, and help to direct it in all that follows.



he focus and argument of this discourse is either to direct towards
Christ as the object of faith, or to encourage believers, drawing from

all those aspects of Christ mentioned in the text.
Faith and its supports, or rather Christ, as through his death and

resurrection, he is the foundation of faith and the cause of our justification,
is the main subject of these words. Therefore, to discuss this more
extensively is the intended subject of this discourse. And so, as we have
seen Christ's faith for us, let us now see what our faith is to be towards him.
However, keep this in mind for a correct understanding of all that follows,
that the faith (the object and support of which I would discuss), is only faith
as justifying. For justification was precisely the matter of Christ's faith for
us, and is also correspondingly presented here by Paul, as that faith which
believers are to have in him. Now faith is called justifying, only as it has
justification for its object, and as it reaches out to Christ for justification.
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Therefore, all that will be spoken must be confined to this alone, as the
intention of the text. And concerning this, the text does two things:

1. It presents Christ as the object of it, "Who shall condemn? Christ has
died." And he being the sole subject of those four particulars that follow, as
encouragements to faith, must necessarily be therefore the object here set
forth unto our faith.2. In Christ we have here all those four things made a
matter of triumph for believers, to assure them they shall not be
condemned, but justified: in that Christ (1.) died, (2.) rose again, (3.) is at
God’s right hand, (4.) intercedes.

So, in general, I am to do two things; and therein I shall fulfill the text’s
scope.

1. Direct your faith to Christ, as to its rightful object.

2. To encourage your faith from these various actions of Christ for
us, and show how they all contain matter of triumph for faith in
them, and also teach your faith how to triumph from each of
them. And in this, I am to stick closely to the argument
proposed, namely, faith as justifying; or to show how faith,
seeking justification in Christ, may be greatly elevated from
each of these particulars, and supported by them, as by so many
pillars of it. So, although Christ’s death, and resurrection, may
aptly serve to encourage our faith in many other acts it tends to
put forth (as in the matter of sanctification to be had from
Christ, into which his death and resurrection have an
influence), yet here we are limited to the matter of justification
only; “It is God that justifies; who shall condemn, seeing Christ
has died?” Romans 8:33-34. And in this, to show how his



death, and resurrection, may and do provide matter of comfort
and triumphing in the matter of justification from all these. And
thus you have the summary of these words, and of my focus in
this ensuing treatise.



irst, instructions for directing faith towards Christ. How Christ is the
object of justifying faith in three distinct ways.

Before I proceed to bolster your faith with these points, let me first guide
your faith correctly towards its true and rightful object, Christ. I will do this
briefly, and only to the extent that it serves as an introduction to the
encouragements from these four particulars, which are my main focus.

1. Christ is the object of our faith, in partnership with God the Father.
2. Christ is the object of faith, in contrast to our own humility, or virtues,

or duties.
3. Christ is the object of faith, distinct from the promises.
1. Firstly, Christ is the object of faith, in partnership with God the Father.

As it is stated here, "it is God that justifies," and "Christ that died." Both are
presented as the foundation of a believer's confidence. Elsewhere, faith is
described as "believing in him (namely, God), that justifies the ungodly,"
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Romans 4:5; and a "believing in Christ," Acts 16:31. Therefore, faith should
regard both, for both contribute equally to the justification of a sinner. It is
Christ who paid the price, who performed the righteousness by which we
are justified; and it is God who accepts it, and credits it to us: therefore
justification is attributed to both. This is seen in Romans 3:24, where it is
attributed to both together, "Being justified freely by his grace, through the
redemption that is in Jesus Christ." Here we see that God's free grace and
Christ's righteousness work together in our justification. Christ paid as full a
price, as if there were no grace shown in justifying us (for mercy did not
lessen Christ's payment); and yet its acceptance for us, is as free grace, and
as great as if Christ had paid nothing. Now as both these meet to justify us,
so faith in justification is to look at both these. This is followed in the next
verse, Romans 3:25, "Whom God has set forth to be a propitiation, through
faith in his blood." And although it is true, that God justifying is the
ultimate object of our faith, for Christ "leads us by the hand" (as the phrase
is, Ephesians 2:18), "unto God;" and in 1 Peter 1:21, we are said "by Christ
to believe on God who raised him, that so our faith and hope might be on
God." Yet, under the New Testament, Christ is made the more immediate
object of faith; for God dwelling in our nature is made more familiar to our
faith than the person of the Father is, who is purely God.

Under the Old Testament, when Christ was only in the promise, and not
yet come in the flesh, then indeed their faith had a more usual recourse unto
God, who had promised the Messiah, of whom they then had not so distinct,
but only vague, thoughts; though they knew that God accepted and saved
them through the Messiah. But now under the New Testament, because
Christ as mediator exists not only in a promise of God's, but has come and
is manifest in the flesh, and is "set forth by God" (as the apostle's phrase is),



to handle all our affairs for us between God and us; hence the more usual
and immediate address of our faith is to be made unto Christ; who as he is
distinctly set forth in the New Testament, so he is as distinctly to be grasped
by the faith of believers. "You believe in God" (says Christ to his disciples,
whose faith and understanding of the Messiah was until Christ's
resurrection, of the same level with that of the Old Testament believers),
"believe also in me," John 14:1. Make me the object of your trust for
salvation, as well as the Father. And, therefore, when faith and repentance
come more narrowly to be distinguished by their more immediate objects, it
is "repentance towards God," but "faith towards our Lord Jesus Christ,"
Acts 20:21; not that God and Christ are the objects of both, but that Christ
is more immediately the object of faith, and God of repentance, so that we
believe in God through believing in Christ first, and turn to Christ by
turning to God first. And this is there spoken, when they are made the sum
of Christian doctrine and of the apostles' preaching.

And, therefore, the faith of some being much enlarged to the mercies of
God and his free grace, and but in way of' assumption unto Christ, or in a
taking for granted that all mercies are communicated in and through Christ,
yet so as their thoughts do not dwell much upon, nor are occupied with
Christ; although this may be true faith under the New Testament, in that
God and his free grace is the joint object of faith, together with Christ and
his righteousness—and the one cannot be without the other—and God often
does more prominently direct the flow of a man's thoughts in one direction
rather than in another, and so may guide the course of a man's thoughts
towards his free grace, when the flow runs less towards Christ, yet it is not
such a faith as befits the times of the gospel; it is of an Old Testament
character and nature. Whereas our faith now should, in the more direct and



immediate exercises of it, be focused upon Jesus Christ, that "through him,"
first apprehended, "our faith might be in God" (as the ultimate object of it),
as the apostle speaks, 1 Peter 1:21. And so much for the first.

2. The second is, that Christ is to be the object of our faith, in contrast to
our own humility, or virtues, or duties.

(1.) We are not to trust, nor rest in humility, as many do, who calm their
consciences from this, that they have been troubled. That promise, "Come
to me, you that are weary and heavy laden, and you shall find rest," has
been much misunderstood; for many have interpreted it, as if Christ had
spoken peace and rest simply unto that condition, without any further
action, and so have applied it unto themselves, as giving them a stake in
Christ; whereas it is only an invitation of such (because they are most likely
to be discouraged) to come unto Christ, as in whom alone their rest is to be
found. If therefore men will find their rest in being "weary and heavy
laden," and not come to Christ for it, they sit down beside Christ for it, they
sit down in sorrow. This is to make John (who only prepared the way for
Christ) to be the Messiah indeed (as many of the Jews thought), that is, to
think the prominent work of John's ministry (which was to humble, and so
prepare men for Christ) to be their attaining Christ himself. But if you are
weary, you may indeed have rest, but you must come to Christ first. For as,
if Christ had died only, and not risen, we had "been still in our sins," (as it is
1 Corinthians 15:17), so though we die by sin, as slain by it, (as Paul was,
Romans 7:11-13, in his humility), yet if we do not attain to the resurrection
of faith (so the work of faith is expressed, Philippians 3:12-13), we still
remain in our sins.

(2.) Secondly, we are not to rest in virtues or duties; they all cannot satisfy
our own consciences, much less God's justice. If "righteousness could have



come" by these, then "Christ had died in vain," Galatians 2:21. What a
dishonor it would be to Christ, that they should share any of the glory of his
righteousness! Were any of your duties crucified for you? Virtues and duties
are the daughters of faith, the offspring of Christ; and they may in time of
need indeed nourish their mother, but not initially beget her.

3. Thirdly, Christ's person, and not merely the promises of forgiveness, is
to be the object of faith. There are many humble souls, humbled for sin, and
taken off from their own foundation, who, like Noah's dove, fly over all the
word of God, to spy out what they may set their foot upon, and looking
therein at many free and gracious promises, holding forth forgiveness of
sins, and justification, they immediately embrace them, and rest on them
alone, not seeking for, or embracing Christ in those promises. This is a
common error among people; and is like as if Noah's dove should have
rested upon the outside of the ark, and not have come to Noah within the
ark; where though she might rest for a while, yet she could not weather all
storms, but must necessarily have perished there in the end. But we may
observe, that the first promise that was given, was not a bare word simply
promising forgiveness, or other benefits which God would bestow; but it
was a promise of Christ's person as overcoming Satan, and purchasing those
benefits. "The seed of the woman shall break the serpent's head" Genesis
3:15. So when the promise was renewed to Abraham, it was not a bare
promise of blessedness and forgiveness, but of that seed, that is Christ
(Galatians 3:16), in whom that blessedness was conveyed. "In your seed
shall all the nations of the earth be blessed" Genesis 22:18.

So that Abraham's faith first embraced Christ in the promise, and
therefore he is said to see Christ's day, and to rejoice in embracing him. And
so all the succeeding fathers (that were believers) did, more or less, in their



types and sacraments, as appears by 1 Corinthians 10:1-2. And if they, then
much more are we thus to look at Christ, unto whom he is now made extant,
not in promises only, but is really incarnate, though now in heaven. Hence
our sacraments (which are the seals added to the word of faith) do primarily
present Christ unto a believer, and so in him all other promises, as of
forgiveness are ratified and confirmed by them. Now there is the same
reason of them, that there is of the promises of the gospel, for they preach
the gospel to the eye, as the promise does to the ear, and therefore as in
them the soul is first to look at Christ, and embrace him as offered in them,
and then at the promises offered with him in them, and not to take the
sacraments as bare seals of pardon and forgiveness. So in like manner, in
receiving of or having recourse to a promise, which is the word of faith, we
are first to seek out for Christ in it, as being the foundation of it, and so to
take hold of the promise in him. Hence faith is still expressed by this its
object, Christ, it being called "faith on Christ." Thus Philip directs the
eunuch in Acts 8:35, "Believe on the Lord Jesus."

The promise is but the casket, and Christ the jewel in it; the promise but
the field, and Christ the pearl hidden in it, and to be chiefly looked at. The
promises are the means by which you believe, not the things on which you
are to rest. And so, although you are to look at forgiveness as held forth in
the promise, yet you are to believe on Christ in that promise to obtain this
forgiveness. So Acts 26:18, it is said of believers by Christ himself, "that
they may obtain forgiveness of sins, by faith which is on me."

And to clarify it further, we must understand that the promises of
forgiveness are not like the pardons of a prince, which merely contain an
expression of his royal word for pardoning, so as we in seeking of it do rest
upon, and have to do only with his word and seal, which we have to show



for it. But God's promises of pardon are made in his Son, and are as if a
prince should offer to pardon a traitor upon marriage with his child, whom
in and with that pardon he offers in such a relation; so as all that would have
pardon, must seek out for his child, and thus it is in the matter of believing.
The reason for this is because Christ is the grand promise, in whom, "all the
promises are yes and amen," 2 Corinthians 1:20, and therefore he is called
the Covenant, Isaiah 49:8. So that, as it would be folly for any man to think
that he has an interest in an heiress's lands, because he has got the writings
of her estate into his hands, whereas the interest in the lands goes with her
person, and with the relation of marriage to her, otherwise, without a title to
herself, all the writings will be taken out of his hands again; so it is with all
the promises: they all depend on Christ, and without him there is no interest
to be had in them. "He that has the Son has life," 1 John 5:12, because life is
by God's appointment only in him, 1 John 5:11. All the promises are like
copyhold land, which when you would interest yourselves in, you inquire
upon what lord it holds, and you take it up of him, as well as get the
evidences and deeds for it into your hands; the lord of it will be
acknowledged for such in passing his right into your hands.

Now this is the tenure of all the promises: they all hold on Christ, in
whom they are yes and amen, and you must take them up of him. Thus the
apostles preached forgiveness to men, Acts 13:38, "Be it known that
through this man is preached to you the forgiveness of sins." And as they
preached, so we are to believe, as the apostle speaks, 1 Corinthians 15:11.
And without this, to rest on the bare promise, or to look to the benefit
promised, without eyeing Christ, is not an evangelical, but a Jewish faith,
even such as the formalists among the Jews had, who without the Messiah
closed with promises, and rested in types to cleanse them, without looking



unto Christ the end of them, and as propounded to their faith in them. This
is to go to God without a mediator, and to make the promises of the gospel
to be as the promises of the law, Nehushtan in 2 Kings 18:4, (as Hezekiah
said of the brazen serpent), a piece of brass, vain and ineffectual; like the
waters of Bethesda, they heal not, they cleanse not, until this "angel of the
covenant" come down to your faith in them. Therefore at a sacrament, or
when you meet with any promise, get Christ first down by faith, and then
let your faith propose what it would have, and you may have what you will
of him.

There are three sorts of promises, and in the applying of all these, it is
Christ that your faith is to meet with.

1. There are absolute promises, made to no conditions; as when Christ is
said to "come to save sinners." Now in these it is plain, that Christ is the
naked object of them; so that if you do not apply him, you apply nothing,
for the only thing held forth in them is Christ.

2. There are inviting promises; as that before mentioned, "Come to me,
you that are weary." The promise is not to weariness, but to coming to
Christ; they are invited to "Come to him," if they want rest.

3. There are assuring promises; as those made to certain qualifications of
sanctification. But still what is it that is promised in them, which the heart
should only eye? It is Christ, in whom the soul rests and finds comfort in,
and not in its grace; so that the sight of a man's grace is but a backdoor to
let faith in at, to converse with Christ, whom the soul loves. Even as at the
sacrament, the elements of bread and wine are but outward signs to bring
Christ and the heart together, and then faith lets the outward elements go,
and closes, and deals directly with Christ, unto whom these let the soul in;
so grace is a sign inward, and while men make use of it only as of a bare



sign to let them in unto Christ, and their rejoicing is not in it, but in Christ,
their confidence being pitched upon him, and not upon their grace; while
men take this course, there is and will be no danger at all in making such
use of signs. And I see not, but that God might as well appoint his own
work of the new creation within, to be as a sign and help to communion
with Christ by faith, as he did those outward elements, the works of his first
creation; especially, seeing in nature the effect is a sign of the cause.
Neither is it more derogatory to free grace, or to Christ's honor, for God to
make such effects signs of our union with him, than it was to make outward
signs of his presence.



Part Two: Christ Crucified — The Ground of
Justifying Faith

Who shall condemn? Christ has died.—Romans 8:34
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ow Christ's person, specifically as dying, is the object of faith in
justification.Now, let's examine these four aspects of Christ as the

object of faith mentioned here. We will explore how each aspect is the
object of faith in justification and how a believer's faith can draw support or
encouragement from each of them in terms of justification, which is the
main topic of this discourse.

Firstly, Christ as dying is the object of justifying faith, as stated, "Who
shall condemn? Christ has died."

To clarify this, I will:
1. Provide a couple of guidelines.
2. Demonstrate how encouragement or a sense of triumph can be derived

from this.
1. (1.) The first guideline is this: when seeking forgiveness or justification

in the promises, Christ should be the primary focus of your faith,
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specifically Christ as crucified, Christ as dying, as he is portrayed here. It
was the serpent, when lifted up and looked upon, that healed them. I
provide this guideline to prevent a common misunderstanding that those
about to believe often fall into. When they hear that the person of Christ is
the main object of faith, they tend to think that when one first comes to
believe, they should focus only on the personal virtues of grace and glory
found in Jesus Christ, which result from the hypostatic union. They believe
their hearts should be drawn to Christ by these virtues alone and accept him
under these impressions only. While it's true that every believer's faith has a
fundamental disposition that, if fully expressed, would accept Christ for his
personal virtues alone, recognizing such beauty and suitability in them, the
first view a humble soul always takes of him is as a Savior, made sin,
cursed, and obedient to death for sinners. The first impression of Christ is of
him in the "likeness of sinful flesh," Romans 8:3, as the gospel first presents
him, although it also presents his personal virtues. This portrayal makes him
a suitable object for a sinner's faith to trust and rest upon for salvation,
distinguishing a sinner's faith in Christ on earth from the vision or sight of
him that angels and human souls have in heaven.

Here on earth, faith views him not only as glorious at God's right hand
(though he is), but also as crucified, made sin, cursed, and thus relies on
him for pardon. In heaven, however, we will "see him as he is," and be
made like him. If we consider Christ in his personal virtues alone, and
propose him as a head to us, he could have been a suitable object for angels
and humans without sin to further accept. They would have considered it an
enhancement to their happiness to have him as their husband! Yet, viewed
in this way, he is more an object of love than of faith or trust. Therefore, it
is Christ, who is excellent in his person, but further considered as clothed in



his garments of blood and the qualifications of a mediator and reconciler,
who becomes desirable to sinners and a suitable object for their faith, which
seeks justification, to seize upon. They consider all his other virtues to
attract their hearts to him and confirm their choice of him.

Moreover, consider faith as justifying, that is, in the act of it which
justifies a sinner, and Christ, considered mainly in his personal virtues,
cannot properly be called the object of it. The proper respect or
consideration that makes Christ the object of faith in justification must
necessarily be that in Christ which indeed justifies a sinner, which is his
obedience unto death. For the act and object of every habit or faculty are
always suited and similar to each other, and therefore Christ's justification
must necessarily be the object of faith in justification. It's true that there is
nothing in Christ that some corresponding act of faith in us does not accept.
From the differing considerations under which faith looks at Christ, those
various acts of faith have different names: faith directed towards Christ and
his personal virtues may be called uniting faith; faith directed towards
Christ for the strength of grace to overcome sin may be called sanctifying
faith; and faith directed towards Christ, as dying for justification, may be
called justifying faith. For faith in that act looks at what in Christ justifies a
sinner; and therefore Christ considered as dying and rising becomes the
most pleasing and grateful object to a soul that is humbled. This makes
Christ suitable to him as he is a sinner, which is how he sees himself when
he is first humbled. And therefore, to represent Christ to believers under the
law was the main purpose of all the sacrifices and types therein. "All things
being purged with blood, and without blood there being no remission,"
Hebrews 9:22.



The apostles also did this in their sermons, and so did Paul in his letter to
the Corinthians, who seemed by the content of his sermon to have "known
nothing but Christ, and him as crucified," 1 Corinthians 2:2. He emphasized
Christ above all, and Christ as crucified above all in Christ, as best suiting
the condition of those he sought to draw to faith in him. In his letter to the
Galatians, he calls his preaching among them "the preaching of faith,"
Galatians 3:2. And what was the main focus of it, but the picturing out (as
the word is) of "Christ crucified before their eyes"? Galatians 3:1. That's
how he preached him, and that's how they received him, and that's how they
"began in the spirit," Galatians 3:3. The seals of the promises (the
sacraments) also present Christ to a believer's eye in this way; as they
present Christ (as was observed in the previous guideline), so they present
Christ as crucified. Their purpose is to "show forth his death until he come,"
1 Corinthians 11:26, with the bread signifying Christ's body broken in his
sufferings, and the cup signifying the sufferings of his soul, and the pouring
of it forth unto death.

And so, as faith itself is called "faith in Christ," as was previously
observed, it is also called "faith in his blood," Romans 3:25, because Christ,
as shedding his blood for the remission of sins, is the object of it. So the
words there are, "whom God has ordained to be a propitiation through faith
in his blood, to declare his righteousness for the remission of sins." And just
as God has ordained and set forth Christ in the promise, so does faith
initially accept him under that portrayal. And one reason similar to the
previous one can be based on Romans 3:24, "Being justified freely by his
grace, through the redemption that is in Christ." And as I showed before, in
the reason for the previous guideline, that all promises depend on his
person, as being the heir of all the promises, so the special tenure upon



which forgiveness of sins depends on him is by purchase, and by the
redemption that is in him.

So that, as the promise of forgiveness refers to his person, so also to this
redemption that is in him. Thus, both in Ephesians 1:7 and Colossians 1:14,
"In whom we have redemption through his blood, even the forgiveness of
sins," his person gives us title to all the promises, and his blood shows the
tenure they depend on; a purchase, and a full price, an adequate price, 1
Timothy 2:6. And as sin is the strength of the law, and of the threats thereof,
so Christ's satisfaction is the strength of all the promises in the gospel. In
short, a humbled soul is to turn to that Christ who is now alive and glorified
in heaven, yet to him as once crucified and made sin. He is to go to Christ
now glorified, as the person from whom he is to receive forgiveness, but
further to him as crucified; as through whom, considered in that condition
he then was in, he is to receive all.



hat in Christ's death, faith seeking justification, is especially to
focus on.

(2.) Now, a second direction for faith towards Christ as dying, is that faith
is primarily and mainly to focus on the purpose, meaning, and intent of God
and Christ in His sufferings, and not merely on the tragic narrative of His
death and sufferings. It is the heart, mind, and intent of Christ in suffering,
which faith chiefly focuses on, and which draws the heart to rest on Christ
crucified. When a believer sees that Christ's aim in suffering for poor
sinners aligns with the aim and desires of his heart, and that that was the
purpose of it, that sinners might receive forgiveness, and that Christ's heart
was as fully committed to it, as the sinner's heart can be to desire it; this
draws his heart to Christ, to rest upon Him. Without this, the contemplation
and meditation on the story of His sufferings, and of their magnitude, will
be entirely unprofitable.
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Yet all, or the main use which the Catholics and many carnal Protestants
make of Christ's sufferings, is to meditate upon, and present to themselves
the severity of them, so as to move their hearts to a softening, and
compassion for Him, and indignation against the Jews for their crucifixion
of Him, with an admiration of His noble and heroic love in this; and if they
can but get their hearts thus affected, they judge and consider this to be
grace; when in fact it is no more than what a similar tragic story of some
great and noble person, full of heroic virtues and ingenuity, yet inhumanely
and ungratefully treated, will evoke, and usually does evoke in noble spirits,
who read or hear of it. Yes, and this often, even if it is but in the form of a
fiction which, when it does not reach any higher, is so far from being faith,
that it is but a carnal and fleshly devotion, springing from imagination,
which is pleased with such a story, and the principles of ingenuity stirred
towards one who is of a noble spirit, and yet mistreated. Such stories
usually stir up a principle of humanity in men unto a compassionate love;
which Christ Himself at His suffering found fault with, as being not
spiritual, nor elevated enough, in those women who went weeping to see
the Messiah so treated. "Weep not for me," Luke 23:28, says He. That is, do
not weep so much for this, thus to see me unjustly treated by those for
whom I die.

And therefore, as these stirrings are but fruits of the flesh, so human
inventions, such as crucifixes, and vivid representations of the story of
Christ's passion to the sight of imagination, do exceedingly provoke men to
such devotional meditations and affections; but they work a mere historical
faith only, a historical remembrance, and a historical love, as I may so call
them. And no other than such does the reading of the story of it in the word
work in many, who yet are against such crucifixes. But saving, justifying



faith chiefly focuses on, and is most engaged with the main aim and drift of
all Christ's sufferings; for it is that in them which corresponds to its own
aim and purpose, which is, to obtain forgiveness of sins in Christ crucified.

As God looks primarily at the meaning of the Spirit in prayer, Romans
8:27, so does faith look primarily to the meaning of Christ in His sufferings.
As in all other truths a believer is said to have the mind of Christ, 1
Corinthians 2:16, so especially he focuses on what was the mind and heart
of Christ in all His sufferings. And therefore you may observe, that the aim
of all the apostles' letters, is to show the intent of Christ's sufferings; how
He was therein set forth to be "a propitiation for sin;" to "bear our sins upon
the tree;" to "make our peace…He was made sin, that we might be made
righteousness of God in Him." As in like manner the aim of the evangelists
is to set forth the story of them, for that is necessary to be known also. And
thus did that evangelical prophet Isaiah chiefly set forth the intent of
Christ's sufferings for justification, Isaiah 53, throughout the chapter, as
David before had done the story of His passion, Psalm 22. And thus to show
the use and purpose of His sufferings, was the aim of all the apostles'
sermons, holding forth the intent of Christ's passion to be the justification
and salvation of sinners. "This is a faithful saying, and worthy of all
acceptation, that Christ came into the world to save sinners," 1 Timothy
1:15; and they still set forth what the plot was, at which God by an ancient
design aimed at in the sufferings of Christ, which was an end higher than
men or angels thought on, when He was put to death. And thus faith takes it
up and looks at it. And upon this does Peter (in his sermon, Acts 2) pitch
their faith, where having set forth the heinousness of their sin in murdering
"the Lord of life," then to raise up their hearts again (that so seeing God's
end in it, they might be drawn to believe). He tells them, that "all this was



done by the determinate counsel of God," Acts 2:23, and that for a farther
end than they imagined, even for the remission of sins through His name, as
in the closure of that sermon he shows. It was not the malice of the Jews,
the betrayal of Judas, the fearfulness of Pilate, or the wickedness of the
times he fell into, that brought about His death, so much as God His father
conspiring with Christ Himself, and aiming at a higher end than they did.

There was a deeper matter in it; it was the execution of an ancient plan
and agreement, whereby God made Christ "sin," and laid our sins upon
Him. God "was in Christ, not imputing our sins to us, but making Him sin,"
2 Corinthians 5:19. Which covenant Christ came, at His time, into the world
to fulfill. "Sacrifice and burnt offering you did not desire," Hebrews 10:5.
"Here I am, I have come to do your will," and that will was "to take away
sins," Hebrews 10:4, 10, 12, 14-16. These words Christ spoke when He
took our nature and when He came into the world, clothed with infirmities
like unto us sinners. "God sent His Son in the likeness of sinful flesh, and
for sin condemned sin in the flesh," Romans 8:3. Note that phrase "for sin,"
περἰ is there put for propter, as John 10:33, οὐ περἰ καλοῦ ἔργου, "not for a
good work." That is, not because of a good work, or for a good work's sake.
So here, for sin, that is, because of sin. Sin was the occasion of His taking
the likeness of sinful flesh. What, to increase it? No, but to condemn it, as it
follows; that is, to overthrow it in its power and plea against us, so that
instead of sin's condemning us, He might condemn sin, and that we might
have "the righteousness of the law," Romans 8:4. This phrase "for sin" is
like unto that in Romans 6:10, "he died unto sin," that is, for sin's cause; for
so the opposition that follows proves, "In that he lives, he lives unto God,"
that is, for God and His glory. So He died solely for sin, that sin might have



its course in justice, and for its sake suffered death, thus silencing its
clamour.

The death of Christ was the greatest and strangest plan that ever God
undertook and acted, and therefore surely had an end proportionate unto it.
God, who "does not desire the death of a sinner," would not for any lesser
end will the death of His Son, whom He loved more than all creatures
besides. It must necessarily be some great matter for which God should plan
the death of His Son, so holy, so innocent, and separate from sinners.
Neither could it be any other matter, than to destroy that which He most
hated, and that was sin and to set forth that which He most delighted in, and
that was mercy. So Romans 3:25-26. And accordingly, Christ conducted
Himself in it, not at all looking at the Jews, or their malice, but at His
Father's command and intent in it. And therefore when He was to arise to go
unto that place where He should be taken, and carried to slaughter, "As the
Father gave me commandment," says He, "So do I; arise, let us go hence,"
John 14:31. And when Judas went out at Christ's own provocation of him,
"What you do, do quickly," says He, "the Son of man goes as it was
determined;" He looked to His Father's purpose in it. When He went out to
be taken, it is said, "Jesus knowing all things that should befall Him, went
forth," John 18:4. And when He was in His agony in the garden, whom does
He deal with but His Father? "Father," He says, "if it be possible, let this
cup pass;" and God made His passion of such great necessity, that it was
even impossible that that cup should pass. Indeed, had Christ stood in His
own stead, it would have been an easy request, yes, justice to grant it; and
so He tells Peter, that He could command millions of angels to His rescue;
but He merely submits unto His Father, "Not my will, but your will be
done," for God had laid upon Him the iniquities of us all, Isaiah 53.



Let our faith therefore look mainly to this design and plot of God, and of
Christ in His suffering to satisfy for our sins, and to justify us sinners. When
we consider Him as born flesh and blood, and laid in a manger, think we
further that His intention was to "condemn sin in our flesh," Romans 8:4.

So when we read of Him fulfilling all, or any part of righteousness, let us
understand His intention to be, that the "law might be fulfilled in us," as it
follows there, who were then represented in Him, and so the fulfilling of it
is accounted ours. Behold we Him in His lifetime, as John the Baptist did,
even as "the Lamb of God, bearing and taking away the sins of the world;"
and when upon the cross, let our faith behold the iniquities of us all met in
Him. "Surely He has borne our sorrows, bearing our sins in His body on the
tree, and thereby once offered to bear the sins of many," Hebrews 9:28. This
intention of Christ in all that He did and suffered, is that welcome news, and
the very spirit of the gospel, which faith preys and seizes on.



he Encouragement and Triumph that Christ's Death Provides for Faith
in Justification2. Now, having guided your faith towards the correct

object, Christ, and specifically Christ in his death, let's examine what
encouragement and support faith can draw from Christ's death for
justification. Surely, that which has long ago satisfied God himself for the
sins of countless souls now in heaven, can certainly serve to satisfy the
heart and conscience of any sinner on earth, in any doubts regarding the
guilt of any sins that may arise. We see that the apostle Paul, after his
extensive discussion of justification by Christ's righteousness in the earlier
part of his letter to the Romans, and having demonstrated how it abounds in
every way, Romans 5, he now in Romans 8, sits down as if overwhelmed by
conviction, as in Romans 8:31, "What then shall we say to these things?"
He speaks as one satisfied, even astonished by the abundance of evidence;
having nothing to say, but only to marvel at God and Christ in this work;
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and therefore immediately throws down the gauntlet, challenging a debate
on this point with all comers.

Let conscience and worldly reason, law and sin, hell and devils, bring all
their strength. "Who is he that will bring any charge against God's elect?"
"Who shall condemn?" Paul boldly answers them all, and carries the
argument with these few words, "It is God that justifies, it is Christ that
died." And (as in Romans 8:37) "we are more than conquerors in all these."
It was this that brought the prodigal son home, the realization that in his
"father's house there was bread enough." And so too, the author of Psalm
130, when his soul was in deep distress because of his sins, Psalm 130:1-2,
found comfort in the knowledge that there was "plenteous redemption with
him." Christ's redemption is not merely a price or ransom equivalent, or
making due satisfaction according to the just punishment of sin, but it is
"plenteous redemption." There is an abundance of "the gift of
righteousness," Romans 5:17 and "unsearchable riches of Christ,"
Ephesians 3:8. Yes, 1 Timothy 1:14, "the grace of our Lord," that is of
Christ, was abundant, but the word reaches farther, "it was overfull,
redundant, more than enough." And yet (says Paul, 1 Timothy 1:13), I had
sins enough to pardon, as one would think, that might exhaust it, "I was a
blasphemer." But I found so much grace in Christ, even more than I knew
what to do with.

I will not dwell as extensively on this first aspect of Christ's dying, as on
the three following, because it is the main subject of another discourse,
which, God willing, I intend to publish, though in a different format. But to
give a taste, let's consider a few specifics, showing how Christ's satisfaction
may be set against the guilt of a sinner's offenses. What is there that can be
said to intensify sin in general, or any person's particular sins, that cannot be



answered with this, "Christ has died," and something be considered in it,
which the conscience may set against it? So that whatever evil, according to
the rules of spiritual reason, (which the righteous law uses, and contains as
the foundation of its righteousness in condemning or intensifying sin), a
person's conscience may suggest to be in sin. In contrast, a person's faith,
according to the same rules of true spiritual reason, can show a more
transcendent goodness to have been in Christ's death, which the gospel
reveals, and so may oppose the one to the other, and have as good reason to
show why sin should not condemn, from Christ's death, as conscience can
have, that the law may condemn.

(1.) First, is sin the transgression of the law? Christ's death, the lawgiver,
was subjected to the law; and will not that make amends? Is sin the
debasement of God's glory, manifested in his word and works? Christ's
death was the debasement and emptying of the brightness of his glory in the
highest measure, who was God personally manifested in the flesh. The one
is but as the darkening of the sun's shine or luster on a wall, but the other is
as the obscuring of the sun itself. Sin's highest evil lies in offending God,
but Christ's righteousness is (in contrast) the righteousness of God himself,
or Jehovah made our righteousness. So that God in our sin is considered but
as the object against whom; but God in this our righteousness, is the subject
from whom and in whom this righteousness comes and is seated. And so his
Godhead correspondingly gives a higher worth to it, by how much the
alliance which the subject has to an action of its own, that proceeds from it,
is closer than that which an object has, against which the action is
committed.

(2.) Or secondly, what specific intensifications or circumstances are there
in your sins, to weigh you down, with which some circumstances in Christ's



obedience and death may not be paralleled, to lift you up again?
First, is it the magnitude of your sin in the substance of the act

committed? Has there been wickedness in your wickedness, as the prophet
speaks? Consider what guilt, of how heinous crimes, God allowed to be laid
to Christ's charge by profane men, when he was made an offering for sin.
He died as a traitor to his prince, and a blasphemer of God in the highest
kind of blasphemy, as making himself equal with God; an impostor, a
seducer, yes, a devil, yes, a prince of devils, than whom a murderer was
deemed more worthy to live. Which accusations, though unjustly charged
on him by men, yet by God were so ordered as just, in respect of his bearing
our sins. For him who was holiness itself to be made the greatest of sinners,
yes, to be "made sin," and the worst of sins, and accordingly to suffer from
God and men, what greater satisfaction for the taking away of sins can be
desired or imagined?

Or secondly, do you intensify your sins by the wickedness of your heart in
sinning, and say that the inward behavior thereof has been much worse than
the outward? Look into the heart of Jesus Christ dying, and behold him
struggling with his Father's wrath, you will find the sufferings of his soul
more than those of his body, and in them to lie the essence of his sufferings.

Thirdly, may your sin be intensified, in that you committed it with great
delight and eagerness, and poured out your heart unto it? Consider that
Christ offered himself more willingly than ever you sinned. "Lo, I come,"
says he in Psalm 40:8, "I delight to do your will," and "how am I
constrained until it be accomplished!" Luke 12:50. And though to show
how great an evil and misery it was in itself, he showed an aversion to it;
yet as it was his Father's will for our salvation, he heartily embraced and
drank of that cup to the bottom.



Fourthly, did you sin with much deliberation, when you could have
avoided it? There was in this circumstance in Christ's sufferings to answer
that that he knew all he was to suffer, and yet yielded up himself, John 18:4.

Fifthly, have you sinned presumptuously, and made a covenant with death
and hell? Christ in like manner offered up himself by a covenant and
agreement with his Father to do so.

Sixthly, are there any special circumstances of time and place that
intensify your sins?

First, that such a significant person in the church should scandalize the
name of God by sinning. Well, how significant a person was Christ? Even
equal with God the Father and yet how greatly humbled, even to death; his
offices of King, Priest, and Prophet being debased with him. How great a
name did he have! Hebrews 1:4, which nonetheless was dishonored more
than ever any man's.

Or secondly, that you sinned at such a time or in such a company, which
sometimes serve to make a sin more heinous. Consider how God contrived
to have the shame and affliction of his Son's death intensified by all these
circumstances. It was of deaths the most accursed, at a time most solemn, in
a place most infamous, with company most wretched.

Thus we might find in Christ's suffering and satisfaction made, that which
would fittingly answer to anything in our sins, and so thereby we would be
more comforted. And though the whole body of his sufferings do stand and
answer for the whole mass of our sins, yet the consideration of such
specifics will greatly contribute to the comforting of a humbled and
dejected soul, about the specifics of its sins.

Therefore (to conclude) strive to get your hearts and consciences
distinctly and specifically satisfied in the all-sufficiency of worth and merit



which is in the satisfaction that Christ has made. As it is a fault and defect
in humiliation, that people content themselves with a general understanding
and notion that they are sinners, and so never become thoroughly humbled.
So it is a defect in their faith, that they content themselves with a superficial
and general belief that Christ died for sinners, their hearts not being
specifically satisfied about the transcendent all-sufficiency of his death.

And hence it is, that in time of temptation, when their abundant sinfulness
comes distinctly to be revealed to them, and charged upon them, they are
then amazed and their faith is confounded, as not seeing that in Christ
which might answer to all that sinfulness. But as God saw that in Christ's
death which satisfied him, so you should strive by faith to see that worth in
it which may satisfy God, and then your faith will also be satisfied. If a man
were to argue for his life some difficult and complex controversy, wherein
are many great and strong objections to be refuted, he would be sure to
examine, and study, and ponder all that might be said on that other side
which he were to uphold, in way of answer to them, and to get such a clear
and convincing understanding as might make the truth of his position
apparent and manifest through those clouds of objections that hang in the
way.

Now you will all be thus called one day to argue for your souls, sooner or
later, and therefore such skill you should strive to acquire in Christ's
righteousness, how in its fullness and perfection it answers to all your
sinfulness; that your hearts may be able to oppose it against all that may be
said of any particular, in or about your sins; that in all the conflicts of your
spirits, you may see that in it which would clear your whole score; and that
if God would but be pleased to impute it to you, you might say, I dare



immediately come to an account with him, and settle scores with his law
and justice.

Thus much of the first thing made the object of faith, namely, Christ as
dying.



Part Three: Christ Risen — The Power of
Justifying Faith

"…Yes rather, that is risen again." —Romans 8:34
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hrist's resurrection bolsters faith in two ways:
1. By serving as evidence of our justification;

2. By influencing our justification. The necessity of Christ's resurrection
for securing our justification.

The next aspect of Christ to examine, as the focus of justifying faith and
from which our faith can draw support and comfort in the matter of
justification, is Christ's resurrection. The apostle places particular emphasis
on this, stating, "Yes, rather, that is risen again." Therefore, there must be
something unique about Christ's resurrection, something it contributes to
our faith and justification, that warrants such emphasis, even in comparison
to his death. To understand this, consider how Christ's resurrection serves a
dual purpose in the matter of justification.

First, it serves as evidence to our faith that God is fully satisfied by
Christ's death; his resurrection can give us complete assurance of this.
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Secondly, it had, and continues to have, an influence on our justification
itself; indeed, as great an influence as his death had. In both these respects,
it deserves the emphasis placed upon it, and Paul had both these aspects in
mind when he wrote these words. So, firstly, if you ask for an explanation
of his faith and a reason for his triumphant assurance, he cites Christ's
resurrection to confirm it, "Christ is risen." Or, secondly, if you seek a
reason for why we, as believers, cannot be condemned; "Christ is risen," he
says. He cites it as a cause that has such an influence on justification itself,
that it makes everything certain about it.

1. As evidence. Although Christ's obedience in his life and his death
provide the entire basis for our justification, and make up the total payment
made for us (as has been demonstrated), faith can find a comforting sign
and evidence to affirm itself in the belief of this from Christ's resurrection
after his death. It can fully assure our faith that God himself is satisfied, and
that he considers the debt as paid. So, our faith can confidently approach
God, and demand the bond, having Christ's resurrection as proof that the
debt is discharged. Hence, the apostle proclaims victory over sin, hell, and
death, upon the occasion of, and as the culmination of, his extensive
discourse about Christ's resurrection in 1 Corinthians 15:55-57, "O death,
where is your sting?" that is sin, and the power of it; for so it follows, "the
sting of death is sin;" and "O grave, where is your victory? Thanks be to
God who has given us victory, through Jesus Christ our Lord," namely, as
risen again; for of his resurrection, and of that primarily, had he spoken
throughout that chapter.

2. But surely this is not all, that it should only argue our justification by
way of evidence. This alone would not have warranted such emphasis if
Christ's resurrection had not had some further real causal influence on



justification itself, and been more than simply an evidence of it to our
perceptions. Therefore, secondly, in justification, although the material, or
substance of it, be entirely the obedience and death of Christ. Yet the act of
declaring us righteous by that his obedience (which is the formal aspect of
justification), depends upon Christ's resurrection. Typically, no more has
been expressed concerning this dependence than that the resurrection of
Christ justifies by producing actual faith, to grasp what Christ has done in
his life and death, which is called the application of it, of which more later.
But that statement of Paul in 1 Corinthians 15:17, seems to suggest more,
"If Christ be not risen again, you are yet in your sins, and your faith is in
vain." That is, even if you could suppose faith to be generated in you based
on the merit of Christ's dying, yet it would be in vain if Christ were not
risen again; for your claim to justification itself would be null, "you were
yet in your sins." This is said because his resurrection was the means by
which sins (though satisfied for in his death) were removed and they were
absolved from them; which I take to be the meaning also of that in Romans
4:25, "He was delivered for our sins, and rose again for our justification."
When the apostle says, "for our sins he was delivered," he means his
offering of that which was the price for them, a satisfaction for them, which
his death was. And in that sense, "he died for our sins," that is, his death
stands in place of our death and so satisfies for sin. But yet still that upon
which the act of God's justifying us, and his discharge given us from our
sins, and whereby he considers us justified, that depends upon his
resurrection. "He rose again for our justification." Note that justification
there implies the act of imputation, and considering us just, which he had
spoken of in the verses immediately preceding, Romans 4:22-24.



In summary, for the full discharge of a debt, and freeing the debtor, two
things are required:

1. The payment of the debt;
2. The tearing or cancelling of the bond, or receiving a discharge for the

freeing of the debtor. Now the payment was accomplished by Christ's death,
and the discharge to free from the debt was at, and by, his resurrection.



o clarify both of these points, we must understand how Christ
assumed a dual role: first, as a guarantor for us; second, as a

representative in our place. The distinction between these two roles, and the
significance of these two considerations, will help explain everything that
follows in this entire discussion.

To better elucidate these roles, consider that Christ, in nearly everything
he did for us (as the phrase here implies, and should be attached to each
specific instance), stood in a dual role for us before God.

1. As a guarantor, obligated to pay our debt and save our souls.
2. As a representative, or as a legal advocate in our place.
These two roles, while distinct and different in their own right, will help

us understand the two previously mentioned ways in which Christ's
resurrection can bolster our faith. They provide evidence that our debt has
been paid and assurance that we are thereby absolved and cannot be
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condemned. The concept of his resurrection, as our guarantor, confirms the
first, and his resurrection as a representative, illuminates the second. I will
delve deeper into the explanation of these two roles, as their consideration
will be useful throughout the rest of this discussion, to highlight the impact
that his ascension and seating at God's right hand have on our justification. I
will carry these concepts throughout this discourse.

1. A guarantor is someone who commits and is obligated to do something
for another, such as paying a debt for him, or ensuring his safe arrival at a
certain place. Once he has fulfilled what he committed and was obligated to
do, the person for whom he acted is also considered discharged.

2. A representative, or someone acting on behalf of another, is someone
who legally embodies, impersonates, and performs the role of another.
Whatever he does, as such a representative and in the name of the other, is
legally considered as done by the other. Similarly, whatever is done to him,
as being in the other's place, is considered as done to the other. For
example, in our legal system, an attorney appears for another, and money
received by him is considered as received by the person to whom it is due.
Thus, the transfer of property, a re-entry made and possession taken of land,
if done by and to a man who is his lawful attorney, is as legally valid as if it
had been done by the man himself.

Ambassadors for princes represent their masters—what is done to them is
considered as done to the prince, and what they do, according to their
commission, is as if the prince, whom they represent, had done it himself.
Similarly, the marriages of princes are conducted and solemnized by proxy,
as a representative acting on behalf of his lord, and in his name is married
to a princess in her father's court. The laws of men authorize it, and the
marriage is as valid as if both princes themselves had been present and had



performed all the rites of it. Thus, being a representative is more than
simply being a guarantor for another, it is a further thing; and therefore
these two roles are to be distinctly considered, though they seem to be
somewhat similar. An attorney is different from a guarantor. A guarantor
commits to pay a debt for another, or the like; but a representative serves to
perform any common act, which by the law is considered and virtually
attributed to the other, and is to stand as the other's act, and is as valid as if
he had done it. So, the good and benefit which is the consequence of such
an act, shall accrue to him whom he represented, and for whom he stood as
a representative. Adam was not a guarantor for all mankind; he did not
commit for them in the sense mentioned before, but he was a representative
for all mankind; so, what he did was to be accounted as if they had done it.

To better express and secure our justification in and by Christ, according
to all sorts of laws (the fairness of all which God usually incorporates into
his dispensations), God ordained Christ to be both a guarantor for us, and
also a representative for us and in our place. As Christ assumed all other
roles for us, such as a Husband, Head, Father, Brother, King, Priest,
Captain, so that the fullness of his love might be expressed to us, in that
what is lacking in any one of these roles, is supplemented and expressed by
the other. In the same way, God ordained Christ to take on and sustain both
these roles, of a guarantor and a representative, in all he did for us, thereby
to make our justification by him more complete and legal and justify, as I
may so speak, our justification itself or his justifying of us, by all sorts of
legal considerations whatever, that hold commonly among men in like case.
And that which one of these roles or considerations might not reach to make
good, then the other might supplement; what fell short in the one the other



might make up; and so we might be most legally and formally justified, and
made sure never to be condemned.



he first topic: The assurance of justification that Christ's resurrection
provides to faith

Explained by two aspects:
1. By demonstrating how Christ was made a Guarantor for us.
2. How his resurrection as a Guarantor presents this assurance.
1. Regarding the first of the two topics initially proposed, namely, the

assurance that Christ's resurrection provides to our faith in terms of non-
condemnation, I have two things to discuss in this chapter to clarify this:
first, how Christ was made a Guarantor for us, and what kind of Guarantor
he became; secondly, what the consideration of this will contribute to the
assurance that faith derives from Christ's resurrection.

(1.) For the first, Christ was appointed by God (and he also accepted) to
be our Guarantor. This is found in Hebrews 7:22, "He was made Guarantor
of a better testament" or covenant, namely, of the new. The Hebrew word
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for covenant is often translated as Διαθήκη, testament: the word in Hebrew
has a broad meaning, encompassing both a covenant and testament; and so
in the New Testament it is used interchangeably for either; and indeed this
"new covenant of grace" is both. Of this covenant Christ is the ἕγγμος, the
one who pledges his faith for it, the Guarantor, the Promiser, the
Undertaker. The verb this comes from is ἐγγυάω, to promise, which comes
from ἐν γυίοις, in hands, striking hands, or giving one's hand, as a sign of a
covenant; and so to negotiate with, or establish a covenant. Proverbs 22:26,
"Do not be one of those who give pledges, or of those who become surety
for debts," which the entire verse the Septuagint reads, "Do not give
yourself εις εγγύην, to suretyship," the same word that is used here by the
apostle. It was the custom of both the Jews and Romans to make covenants
by striking hands. And in testaments, the heir and executor shook hands, or
the executor gave his hand to fulfill it. And the word ἐγγυήσασθαι is used,
not only in promising to pay a debt for another, but also in becoming a
pledge for another, to undergo death or a capital punishment in another's
place, as in that famous story of friends, namely, Evephenus and Eucritus:
Eucritus willingly became a surety for Evephenus, when condemned to die
by Dionysius the tyrant. This very word is used by Polyænus, the historian
of that fact.

Now such a Guarantor did Christ become for us in every way, both to pay
the debt, by undergoing death in our place, and so to satisfy God; and then
as the Heir, to execute his will and testament. He became a Guarantor of the
entire covenant, and every condition in it, take it in the broadest sense; and
this of all, both on God's part, and on ours. For us he undertook to God to
perform all our works, and endure all our punishments; to pay our debts for
us, and to work in us all that God required should be done by us, in the



covenant of grace. And thus to be a guarantor is much more than simply to
be an intercessor or mediator (as Pareus well observes). God did (as it were)
say to Christ, What they owe me, I require it all at your hands; and Christ
agreed, and from eternity struck hands with God, to do all for us that God
could require, and undertook it under the penalty that lay upon us to have
undergone.

Yes, Christ became such a Guarantor in this for us, as is not to be found
among men. On earth, guarantors usually enter into the same bond with the
creditors, so that the creditor may seize on either of the two, whether on the
debtor or on the guarantor, and so (as usually) on the debtor first, for him
we call the principal. But in this covenant God wanted Christ's single bond;
and hence Christ is not only called the Guarantor of the covenant for us, but
"The Covenant," Isaiah 49:8, and elsewhere. God making the covenant of
grace primarily with him, and with him as for us, thereby his single bond
alone was taken for all, so that God might be sure of satisfaction: therefore
he laid all upon Christ, declaring that he would not deal with us, nor so
much as expect any payment from us, such was his grace. So Psalm 89:19,
where the mercies of the covenant made between Christ and God, under the
type of God's covenant with David, are set forth, "You spoke in vision to
your holy One, and said, 'I have laid help on one who is mighty.'" As if God
had said, I know that these will fail me, and break, and never be able to
satisfy me; but you are a mighty and substantial person, able to pay me, and
I will look for my debt from you. And to confirm this, than which nothing
can give stronger consolation, or more advances God's free grace, when
God went about the reconciling the world in and by Christ, and dealt with
Christ about it, the manner of it is expressed to have been, that God took off
our sins from us, and discharged us, as it were, meaning never to call us to



an account for them, unless Christ should not satisfy him, and laid them all
on Christ, so as he would require an account of them all from him first, and
let him look to it; and this he did to make the covenant sure. Thus in 2
Corinthians 5:19, it is said (the apostle speaking of God's transaction of this
business with Christ) that "God was in Christ," namely, from eternity,
"reconciling the world" (of elect believers) "to himself, not imputing their
trespasses to them; and made him sin who knew no sin." Observe, that as he
laid our sins on Christ, so further he discharged us in his compact between
Christ and himself, "not imputing their trespasses to them." So then, all laid
upon Christ, and he was to look to it, or else his soul was to have gone for
it. This is not the manner of other creditors: they usually charge the debt on
both the guarantor and the debtor; but in this covenant (of grace, namely)
Christ's single bond is entered; he alone is "The Covenant," so that God will
have nothing to say to us, until Christ fails him. He has committed himself
first to require satisfactions at Christ's hands, who is our Guarantor.

(2.) Now then to make use of this concept, for the clarification of the
point at hand. It might provide us with unspeakable comfort, just to hear of
Christ's having been arrested by God for our debt, and thrown into prison,
and his bond sued, and a judgment or execution served on him, as the
phrases are in Isaiah 53:8. For thereby we would have seen how God had
begun with our Guarantor, as intending to leave us alone, and that it was his
responsibility to discharge the debt, who was so capable of doing it. And
thereby we might also see how he was "made sin for us," and therefore we
might very well have quieted our hearts from fearing any arrests, or for
God's coming upon us, until we should hear that our guarantor were not
sufficiently able to pay the debt, as you have heard he is.



But yet our hearts would still be inquisitive (for all that) to hear whether
indeed he has perfectly satisfied God or not; and would be extremely
anxious to know whether he has satisfactorily performed what he
undertook, and how he got clear of that commitment, and of being "made
sin for us." And therefore the apostle comforts believers with this: that
Christ shall the next time appear without sin. "Unto them that look for him
he shall appear the second time, without sin, unto salvation," Hebrews 9:28.
One would think it no great matter of comfort to us to hear that Christ
should appear without sin; for who would imagine that it could be
otherwise with "The Holy One," "The Lord of Glory"? There is no wonder
in that.

But, says the apostle, your very salvation is involved in this, as closely as
is possible. It is good for you that Christ is now without sin; for he having
as your Guarantor undertaken to satisfy for sin, and having accordingly
been once made sin when on earth, and arrested for it by God at his death;
in that now he is clear of that commitment—which could be no way but by
satisfaction, which he undertook—this does plainly prove it, and assure
you, that you shall never be condemned for it; for by the law, if the
guarantor has discharged the debt, the debtor is then free. And therefore no
news would or could be more welcome to sinners, than to have a certain
and infallible evidence given, that their Guarantor were well come off, and
had settled all, to satisfaction.

Now then to prove this serves his resurrection; "Christ is risen." Nothing
so sure. Therefore certainly the debt is discharged, and he has paid it in full,
and so is now without our sin, and fully got clear of it. For God having once
arrested Christ, and thrown him into prison, and begun a trial against him,
and had him to judgment, he could not come forth until he had paid the very



last penny. And there is the greatest reason for it, to assure us, that can be.
For he was under those bonds and bolts, which if it had "been possible,"
would have "detained" him in the grave, as Acts 2:24. The strength of sin,
and God's wrath, and the curse against sin (you shall die the death) did as
cords hold him, as the Psalmist's phrase is. Other debtors may possibly
break their prisons, but Christ could not have broken through this, for the
wrath of the all-powerful God was this prison, from which there was no
escaping, no bail; nothing would be accepted to let him go out but full
satisfaction. And therefore to hear that Christ is risen, and so is come out of
prison, is an evidence that God is satisfied, and that Christ is discharged by
God himself; and so is now "without sin," walking abroad again at liberty.
And therefore the apostle proclaims a mighty victory, obtained by Christ's
resurrection, over death, the grave, the strength of sin, the law, 1
Corinthians 15:55, 56, and cries out, "Thanks be to God, who gives us the
victory, through Jesus Christ our Lord," 1 Corinthians 15:57. You may now
rest secure indeed: "Christ is risen; who therefore shall condemn?"



he second topic proposed: the influence of Christ's resurrection on our
justification.

Two aspects of this demonstration:
First, that Christ was a common person, representing us in all he was, did,

or suffered, discussed in detail; more specifically, a common person in his
resurrection.

2. Now, secondly, let's address the other topic proposed: the influence of
Christ's resurrection on our justification. The demonstration of this depends
on two things combined;

The first is how Christ was appointed by God, and himself acted as a
common person, representing us in what he did, and more specifically in his
resurrection. This will be discussed in this chapter.

The second is how, from that consideration, not only an evidence to our
faith arises, but also a real influence on our justification and non-
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condemnation. So, "Who shall condemn?" because "Christ is risen again,"
as a common person, representing us in this.

(1.) To illustrate and prove the first point in general, the example of Adam
is most fitting, and is indeed used in Scripture for this purpose. As you all
know, Adam was considered a common public person, not standing alone
for himself, but representing all future mankind from him. So, by a just law,
what he did was accounted to his descendants whom he represented. And
what was threatened or done to him for what he did, is also threatened
against his descendants. Now, this man was a vivid type of our Lord Christ,
as you have it, "who was the type of him who was to come," Romans 5:14.
For this purpose, the titles that the apostle gives these two, Christ and Adam
in 1 Corinthians 15:47, are very noteworthy. He calls Adam "the first man,"
and Christ our Lord, "the second man;" and both for the very purpose and
respect we are discussing. For, first, he speaks of them as if there had never
been any other men in the world, nor were ever to be for the future, except
these two. And why? Because these two had all the rest of humanity
hanging on them; because they were both common persons, that included
the rest in similar (though opposite) considerations. Adam had all the sons
of men, born into this world, included in himself, who are therefore called
"earthly men," 1 Corinthians 15:48, in conformity to him "the earthly man,"
1 Corinthians 15:47. And Christ the second man had all his elect—who are
"the first born," and whose "names are written in heaven," and therefore, in
the same verse, are oppositely called "heavenly men"—included in him.
You see how he sums up the number of all men in two, and counts but two
men in all; these two, in God's account, standing for all the rest. And further
observe, that because Adam was in this his being a common person to us,
the shadow and the vivid type of Christ, who was to come after him; that



therefore he is called "the first man" of these two, and Christ "the second
man," as typified by him.

Now if you ask in what way Christ was a common person, representing
us, and standing in our place; I answer, if in anything, then in all those
conditions and states in which he was, in what he did, or what happened to
him, especially while here on earth. For he had no other purpose to come
down into this world, but to take on our roles, to act our parts, and to have
what was to have been done to us acted upon him.

[1.] Thus, first, in their two separate conditions, qualifications, and states,
they both were common persons. That is, whatever state or condition one or
the other was in, is by a just law to be applied to those whom they
represented. So the apostle reasons from it in 1 Corinthians 15:48, "as is the
earthly man" (namely, the first man, Adam), "such are the earthly," namely,
to be earthly men as well as he; because he who is a common person
representing them, was in his condition but an earthly man. And oppositely,
by the same law, it follows, "as is the heavenly man" (namely, the second
man, Christ), "such are and must be the heavenly," who belong to him,
because he also is a common person, ordained to represent them; and
Adam, who came after him, was therein but his type.

[2.] And as thus, in this place to the Corinthians, the apostle argues Christ
to be a common person in respect of his condition and state, by an argument
of parallels taken from his type, Adam; so secondly in Romans 5, he argues
Christ to have been a common person, in his actions which he did on earth:
and this also from the similarity of Adam, whom, Romans 5:14, he therein
makes to have been Christ's type. And he speaks of Adam there as a
common person, both in respect of what he did, namely, his sin; and also in
respect of what befell him for his sin, namely, death and condemnation. And



because he was in all these not to be considered as a single man, but as one
that was all men, by way of representation. Hence, both what he did, they
are said to do in him; and what condemnation or death was deserved by his
sin, fell upon them all, by this law of his being a public person for them.

First, for what he did. He sinned, you know, and, Romans 5:12, all are
said to have sinned, namely, in his sin yes, and according to those words in
the Greek, ἐν ᾧ,* which are added there, you may render that sentence (and
the original bears it, and it is also varied in the margin) thus, "in whom all
have sinned," namely, in Adam, as in a public person. Their act was
included in his, because their persons were included in his.

Secondly, for what befell him for sin, that befell them also by the same
law of his being a person representing them. Hence in Romans 5:12, death
is said to "pass upon all men," namely, for this, that Adam's sin was
considered as theirs, as it there follows. It is said to pass, even as a sentence
of death passes upon a condemned criminal. And in Romans 5:18, judgment
is said to "come by that one man's offence, upon all men, to condemnation."
Now in Genesis 2:17, the threat was spoken only to Adam, as but one man,
"In the day that you eat thereof, you shall surely die." And in Genesis 3:19
that sentence seems only to pass upon him alone, "Unto dust you shall
return." Yet in threatening Adam, God threatened us all; and in sentencing
Adam to death, he sentenced us also. The curse reaches us too; "death
passed upon all men" then, and therefore by a just law "death reigns over
all," as in Romans 5:14, 17 because Adam was in all this a common person
representing us, and so in our stead; and so all this concerns us as truly and
as closely as it did him. I say by a just law; for indeed the Scripture, upon
the equity of this rule, pronounces a statute out against all men that they
should die, Hebrews 9:27. Statutum est, it is appointed by a statute law that



all should die. Now if you search for this statute, when and where enacted,
you will find that the original record and roll is that in Genesis 3:19, spoken
only of Adam, but holding true of us, "to dust you shall return."

(3.) Just so the matter stands in the point of our justification and salvation
between Christ and elect believers; for Adam was herein his type. Christ
was considered and appointed by God as a common person, both in what he
did and in what was done to him. So as by the same law, what he did for us
is reckoned or imputed to us, as if we ourselves had done it; and what was
done to him, tending to our justification and salvation, is reckoned as done
to us. Thus when Christ died, he died as a common person, and God
reckons that we died also. When Christ arose, he rose as our head, and as a
common person, and so then God accounts that we rose also with him. And
by virtue of that communion which we had with him in all those actions of
his, it is that now when we are born again, we do all rise both from the guilt
of sin and from the power of it, even as by virtue of the like communion we
had with (or being one in) Adam, we come to be made sinful, when we
begin first to exist as men and to be first born.

Thus in his death he was considered as a common person, and God
reckoned us dying then, and would have us reckon so also. So in Romans
6:10, the apostle speaking of Christ says, "In that he died, he died unto sin
once; but in that he lives, he lives unto God." Then in Romans 6:11,
speaking of us he says, "Likewise reckon you yourselves to be dead unto
sin, but alive unto God through Jesus Christ our Lord." The meaning of
which is plainly this, that whereas regenerate men are for the present in
reality but imperfectly mortified and dead to sin, as considered in
themselves, and in respect of the work of it, as wrought in them; yet that
being considered in Christ as their head, and a common person representing



them, they may λογίζειν, they may truly, by a way of faith, reason or
"reckon" themselves wholly dead, in and through Jesus Christ our Lord, in
that once he died perfectly unto sin, as a common person representing them.
So as what yet is wanting in the work of mortification, in their sense and
experience of it, they may supply by faith, from the consideration of Christ
their head, even themselves to have died when he died. The apostle, I say,
would have them by reason conclude or infer (for so the word λογίζεσθε
signifies, as in Romans 3:28, "Therefore we conclude," it is the same word)
from Christ's death, that they are dead; which conclusion cannot be made
unless this be one of the propositions in this argument, that we died in
Christ when he died.

And so though in ourselves we are not yet wholly "dead to sin," nor
perfectly "alive to God," yet "through Jesus Christ your Lord and Head"
(says he), "reckon yourselves so," "in that he died and now lives," Romans
6:10, and you were included in him. And, indeed, this consideration the
apostle suggests unto our faith, both as the greatest encouragement against
imperfect mortification begun; that yet we may comfort ourselves by faith,
as reckoning ourselves wholly dead in Christ's death, and so may assure
ourselves we shall one day be perfectly dead in ourselves by virtue of it.
And further, as the strongest argument also and motive unto mortification,
to endeavor to attain to the highest degree of it; which therefore he carries
along in his discourse throughout that whole chapter. He would have them
by faith or spiritual reasoning take in, and apprehend themselves long since
dead to sin in Christ, when he died, and so should think it the greatest
absurdity in the world to sin, even the least sin, we being dead long since,
and that wholly, when Christ our head died: Romans 6:2, "and how shall



we, that are dead to sin, live any longer therein?" and, Romans 6:7, "he that
is dead is free from sin;" and how then shall we do the least service to it?

Now all this he puts upon Christ's dying, and our dying then with him in
Romans 6:6, "Knowing this, that our old man is crucified with him," even
when he was crucified, "that it might be destroyed" one day in us, fully and
perfectly. Christ's body representing therein as a public person, the elect,
and their body of sin conjunct with them. So as thus by faith they are to
reason themselves wholly dead to sin in Christ, and to use it as a reason and
motive to stir up themselves not to yield to the least sin. I use this
expression of being wholly dead, because if he had spoken merely of that
imperfect mortification begun in us, the argument would not have been a
perfect motive against the least sins. "We who are dead, how shall we live
in sin," or yield unto the least sin? For it might be said, alas! We are but
imperfectly dead; and from an imperfect death could but an imperfect
argument have been drawn. But the Scripture elsewhere tells us, that "Christ
by his death has perfected forever all that are sanctified;" in Hebrews 10:14,
so as in his death they may reckon themselves perfectly dead by faith, and
perfectly sanctified, though yet the work be not actually and fully perfected.

And all this communion with Christ as a common person, representing
them in his death, he there instructs them to be represented and sealed up to
them by their baptism in Romans 6:3-4. How, I shall show afterwards.

(4.) Now as this place holds forth Christ as a common person in his death
representing us, so other places hold forth the like of his resurrection. In 1
Corinthians 15:20, the apostle argues, that elect believers must and shall
rise, because "now Christ is risen from the dead, and is become the first-
fruits of them that sleep." See the force of this argument founded upon this
notion and consideration, that Christ was a common person representing all



the rest; and this strongly presented in that expression of his being "the
first-fruits," in allusion to the rite in the Levitical law. All the sheaves in a
field being unholy of themselves, there was some one sheaf in the name and
room of all the rest (which was called the first-fruit), which was lifted up,
and waved before the Lord; and so all the sheaves abroad in the field, by
that act done to this one sheaf, were consecrated unto God in Leviticus
23:10, by virtue of that law. The meaning of which rite, the apostle
expounding, alleges in Romans 11:16, "If the first-fruits be holy, all the
lump is holy also."

Thus, when we were all dead, Christ as the first-fruits rises, and this in our
name and stead, and so we all rise with him and in him. And although the
saints departed are not, in their own persons, as yet risen (as we all who are
now alive are not in our own persons yet dead), yet in the meantime
because thus they are risen in Christ, as their first-fruits, hence in the very
words following he says, they are but asleep, "He is become the first-fruits
of them that sleep," because they remain alive in Christ their head, and shall
rise one day, because in him they virtually are already risen. And this in
God's account in as true and just a sense as we, though personally alive, are
yet all reckoned dead in Adam, because he as a common person, had the
sentence of death pronounced on him, by virtue of which we must die; and
this by the force of the same law, even of that which we have inculcated, of
being a common person representing us. And indeed, so it follows (which
argues this to be the apostle's meaning) in 1 Corinthians 15:21, "For as in
Adam all die, even so in Christ shall all be made alive." His argument lies
thus: Adam was the first-fruits of them that died; Christ, of them that rise.
Hence therefore, we are elsewhere said (though in respect to another life) to
be "risen with Christ," Ephesians 2:5-6, and which is yet more, "to sit



together with him in heaven;" because he, as a common person representing
us, sits there in our name and stead, as you shall hear when I come to it in
the text in the next section.



he second branch: How Christ's representation of us as a common
person in his resurrection, influences our justification

Demonstrated by two things:
(1.) How Christ at his resurrection was justified from our sin;
(2.) That we were all then justified in him as a comon person.
2. Now, let's move to the other branch of the demonstration, specifically,

how this relationship to us as a common person representing us in his
resurrection, has a real influence on our justification. This is the point I'm
aiming at, and the extensive and general discussion in the previous chapter
was merely to pave the way for this.

I will resolve and conclude this branch by demonstrating two things:
(1.) That Christ himself was justified, and that at his resurrection.
(2.) That he was justified then as a common person, representing us

therein, just as he rose as a common person; and so that we were then
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justified in him and with him; and by this means it is that by that act then
done to him, our justification is made irrevocable forever.

(1.) To explain the first: as Christ was in his death made sin for us, and so
represented our persons in his satisfying for sin by his death (which is the
substance of our righteousness), so in and upon his resurrection he was
justified and acquitted from our sins by God, as having now fully in his
death satisfied for them, which I demonstrate by these three things
combined:

[1.] First, logically, if Christ were made sin for us, and satisfied for it,
there must then be some act, whereby Christ should be pronounced
acquitted of our sins, and fully clear of them, and so be himself formally
justified in respect of those sins, for which he undertook to satisfy. For
according to the course of all proceedings, if a charge of guilt is formally
laid, there must be as formal an act of acquitting, and of giving a discharge.
No one would not desire it for their own discharge and security; nor is there
any wise person that pays a debt for which they are legally sued, that will
not have, upon the payment of it, a legal acquittance. Paul, when he was
thrown into prison by a public act of authority, insisted on having a public
act of release from the same magistrates, and would not leave the prison
secretly, even though they sent him to do so, Acts 16:37. Now God himself
did "lay the iniquities of us all" upon Christ, Isaiah 53:6, and "had him to
prison and judgment" for them, Isaiah 53:8. There must, therefore, be some
act passed from God, legally to remove them from him, and declaring him
discharged, to deliver him from prison and judgment.And, in fact, it is
evident that there was such an act passed from God for, as we read, that
Christ, while he lived, and also in his death, "was made sin," and "did bear
the sin of many," as the phrase is, Hebrews 9:28. So we read in the very



next words, that "he shall appear the second time without sin," which must
necessarily be spoken in a direct opposition to his having borne our sins,
and appearing then with all our sins laid to his charge. He appeared charged
with them then, but now he shall appear, as clearly and manifestly to be
without those sins, for of our sins it must necessarily be meant, and so to be
discharged of them as fully as ever he appeared charged with them. For it is
said, "he shall appear without sin;" and therefore to the judgments of all it
shall be made manifest, that God who had once charged him with them, has
now fully discharged him of them. The apostle speaks of it as of a great
alteration made in this respect between Christ while on earth, and Christ as
he is to appear the second time, and is now in heaven. And this alteration or
discharge must necessarily be made by God, for he is the creditor who
pursued the suit, and therefore he alone can give the acquittance.

[2.] Now secondly, from this it will follow that there must be some time
when this alteration was first made and discharge given, when Christ from
being sin as he was made, should become without sin, through God's
acquitting of him; and this I say was at his resurrection. It is not deferred as
then to be first done, when he is to appear the second time, though then it
appears indeed, but it is really done before; for he comes then to judge
others for sin. Now logically when should this acquittance or justification
from our sins be first given to Christ and legally pronounced on him, but
when he had paid the last penny of the debt, and made his satisfaction
complete? Which was then done when he began to rise; for his lying in the
grave was a part of his humiliation and so of his satisfaction, as generally
orthodox theologians hold. Now, therefore, when he began to rise, then
ended his humiliation; and that was the first moment of his exaltation. His
acquittance therefore bears date from then, even from that very hour.



[3.] Hence thirdly we read, as that Christ was "condemned," so that he
was "justified." Thus in 1 Timothy 3:16, God is said to be "manifest in the
flesh," and then that this God-man was "justified in the Spirit." That is,
whereas God was manifest or appeared in flesh to condemn sin in the flesh,
as in Romans 8, that same God-man was also justified in the Spirit from all
those sins, and so "received up to glory," as it follows there. And not to go
far, the very words of this my text, "it is God that justifies," are taken out of
Isaiah 50:8-9, and as there they are first spoken by Christ of himself, then,
when he "gave his back to the smiters," in his death (as in the verses
before), and was put to death as a "condemned" man. He comforts himself
with this, "He is near that justifies me; who shall condemn?" And when was
that done or to be done, but at his resurrection? So the phrase in Timothy
implies, if you compare it with another in 1 Peter 3:18, "Being put to death
in the flesh, and quickened in (or by) the Spirit." Paul, he says, "justified in
the Spirit;" Peter, he says, "quickened in the Spirit;" both mean one and the
same thing. By Spirit is meant the power of his Godhead and divine nature,
whereby he was at once both raised from the grave, and from under the
guilt of sin together. He was at once both quickened, or raised, and justified
also. And that by Spirit they mean his divine nature, the opposition in both
places evidently implies; for it is opposed to his flesh or human nature.

Now because he was quickened or raised by the power of the Godhead,
and at that raising him he was justified also by God, and declared justified
by that resurrection, as he had been declared condemned by his death;
hence, to be justified is put for his resurrection; for that was his
justification, to declaration of all the world, that he was justified from all
the sins laid to his charge. And that other place I cited out of Isaiah has the
same meaning also; for Christ there comforts himself against the Jews



condemning him and putting him to death, with the hopes of God's
justifying of him, when he should have gone through that work. And
Christ's meaning there is this, "God will raise me up and acquit me," though
you condemn and kill me. In the other prophets you shall find Christ still
comforting himself against his condemnation at his death, with the thoughts
of his resurrection, which he foresaw as shortly to follow after it; as here, in
Isaiah, he comforts himself with these hopes of his being justified after their
condemnation of him. For instance in Psalm 16:9, "My flesh shall rest in
hope: thou will not leave my soul in hell, nor suffer your Holy One to see
corruption." Which words you know Peter, in the Acts, does twice interpret
of Christ's resurrection. In like manner here in Isaiah, against his death and
condemnation, he comforts himself with the hopes of God's justification of
him at his resurrection, "He is near who justifies me (and he shall help me);
who shall condemn?"And further, to confirm and strengthen this notion,
because his resurrection was the first moment of this his justification from
our sins, therefore it is that God calls it his first begetting of Christ, "This
day have I begotten thee," speaking manifestly of his resurrection, Acts
13:33. And the reason of his so calling it is because all the while before he
was covered with sin, and "the likeness of sinful flesh;" but now having
thrown it off, he appears like God's Son indeed, as if newly begotten. And
thus also he comes to be the fuller conformity between Christ's justification
and ours. For as our justification is at our first being born again, so was
Christ's also at this his first glorious begetting. He was under an attainder
before; here was the act of restitution first passed. And as at our conversion
(which is to us a resurrection) we "pass from death to life," that is from a
state of death and condemnation, unto justification of life. So did Christ
also at his resurrection, which to him was a re-begetting pass from a state of



death and guilt laid on him, to a state of life and glory, and justification
from guilt. And so shall he "appear," as the word is in Hebrews 9:28 (as he
does now in heaven), "without sin;" for he came to be without sin from that
very moment. Thus I have shown how Christ was justified at his
resurrection.

(2.) Now then, in the second place, I am to show that this his justification
and pronouncing him without sin, thus done at his resurrection, was done to
him as the "first-fruits," and as to a common person bearing our persons,
and so in our names. From this will necessarily follow, as the conclusion of
all, that the persons of all the elect believers have been justified before God
in Christ as their head, at or from the time of his resurrection; and so that
act of justification to have been so firmly passed as it cannot be revoked
forever. Now this is proved,First, by the very same reason or respect that he
was said to be the "first-fruits of them that sleep," as representing the rest in
his resurrection, which I showed at length in the previous chapter; upon the
same ground he is to be so looked at also in this his justification
pronounced upon him at his resurrection, even as the first-fruits also of
them that are justified. And so in the same sense, and by the same reason
that we are said to be "risen with Christ," in his resurrection; we must also
be said to be "justified with him," in this his justification at his resurrection.

And indeed (to expand this a little), as there is the same reason and
ground for the one that there is for the other, he being a public person in
both, so the rule will hold in all other things which God ever does to us or
for us, which are common with Christ, and were done to him; that in them
all Christ was the first-fruits and they may be said to have been done in us
or to us, yes, by us, in him and with him. Yes, whatever God intended to do
for us and in us, whatever privilege or benefit he intended to bestow upon



us, he did that thing first to Christ and (some way) bestowed the like on him
as a common person, that so it might be by a solemn formal act ratified, and
be made sure to be done to us in our persons in due time, having first been
done to him representing our persons. And that by this course taken, it
might (when done to us) be effected by virtue of what was first done to him.
Thus God intending to sanctify us, he sanctifies Christ first, in him as a
common person sanctifying us all; "For their sakes I sanctify myself, that
they also may be sanctified through your truth," John 17:19. He sanctifies
the human nature of Christ personal, (that is his body) and him first, as a
common person representing us, that so we, being virtually and
representatively sanctified in him, may be sure to be sanctified afterwards
in our own persons, by means of his sanctification.And so in like manner
for our sakes he was "justified in the Spirit;" because we were to be
justified, and so to be justified first in him, and with him as a common
person. Now this rule holds in all blessings else bestowed; for Paul
pronounces of them all that "God has blessed us with all spiritual blessings
in Christ Jesus," Ephesians 1:3, which God did so order that, as he speaks
of ordaining salvation to be by faith in Romans 4:16, that all those
"blessings might be sure to all the seed." For this formal investiture of
estating us into all blessings by such solemn acts done to Christ as our head
and representative of us, makes what he intends to bestow sure beforehand,
by an irrepealable act and sentence, which has its warrant in all laws of
men, as I have shown, and shall again argue. And,Secondly, by the equity of
the same law that in Adam we were all condemned, Adam being a type of
him in this by the same law, I say we were all justified in Christ when he
was justified, else the type was not therein fulfilled. Now the sentence of
condemnation was first passed upon Adam alone, yet considered as a



common person for us; therefore also this acquittance and justification was
then passed towards Christ alone, as a public person for us. Yes, in this his
being justified. Christ must much rather be considered as a common person
representing us, than Adam was in his condemnation. For Christ in his own
person, as he had no sin, so he had no need of any justification from sin, nor
should ever have been condemned. And therefore this must be only in a
respect unto our sins imputed to him; and if so, then in our stead.

And so herein, he was more purely to be considered as a common person
for us, than ever Adam was in his being condemned. For Adam, besides his
standing as a common person for us, was furthermore condemned in his
own person; but Christ in being justified from sin, could only be considered
as standing for others. Thus in Romans 5:18, "Therefore as by the offence
of one, judgment came upon all men to condemnation; even so (or in like
manner) by the righteousness of that one man Christ, the free gift came
upon all men (namely, in Christ) unto justification of life."

He parallels both with a so, only with this difference between Adam's
being a common person for us, and so between the ground of our being
condemned in him, and Christ his being a common person for us, and our
acquittance in him that the "condemnation came upon all" by a necessary,
natural covenant, for by such a covenant was Adam appointed a common
person for us; but Christ his being appointed thus a common person for us,
it was by a "free gift" of grace. And therefore in like manner by a free gift
of grace it is that the imputation of that which he did, or was done to him, is
reckoned ours. As then "in Adam all died," when he sinned, as the apostle
speaks, so in Christ "were all justified," when he was justified. For as in his
death Christ was a public person for us, and in all that befell him; so in his
resurrection, and in all that was then done to him, and so in this his being



then justified. And as when he died, "the just was put to death for the
unjust" (as Peter speaks), so when he arose and was justified, the just that
needed no justification was justified for the unjust, who else had been
condemned; and so we were then justified with him.



ow our faith can find reason for triumph in our justification.
An explanation of how we are justified by faith, even though we

were justified in Christ at his resurrection. This triumph of faith, rooted in
Christ's resurrection, is expressed in the question, "Who shall condemn? It
is Christ that is risen." The implication is that Christ was justified at his
resurrection (being justified and quickened in the Spirit are one and the
same), and "we in him." This is emphasized even more than his death. For
this act was a formal release from all sin and condemnation; it was a legal
pardon given to Christ for all our sins, and thus to us as well, considered as
in him. His death was merely the satisfaction and payment; but this is the
first act of absolution. Indeed, this is the original act, which is on record
between God and Christ. And our justification and atonement (when we are
justified by faith in Christ) is but a copy drawn from this record, and the
court sentence then pronounced.
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Such a method to validate and make acts legal, even to have them done by
another representing one's person, is common among humans, as the
examples I previously gave demonstrate. A lawyer receives a debt, or a
discharge for a debt, paid or given for another person, and it is as legal as if
the person himself or the creditor had done it, and the debtor had received
the discharge himself. Indeed, acts of the greatest and highest importance
are often transacted in this way, as the marriages of princes are solemnized
by proxy, their ambassadors representing their persons, and contracting and
marrying their wives in their stead; which acts are thereby made as
irrevocable, and unalterable, as if they themselves had done them in person.
And so, if we were justified when Christ rose and was justified, our
justification then cannot be reversed, but stands as legal and valid as any act
that God or man ever ratified or confirmed. And who shall condemn?

However, for further clarification, lest there be a misunderstanding, let me
add this: it is necessary that we be justified in our own persons by faith,
(despite this former act thus legally passed) whereby we grasp what God
did thus before for us in Christ, so that God upon our believing may,
according to his own rules, justify his justifying of us to all the world;
which until we do believe, he could not do. For according to the revealed
rules of his word, which he professes to proceed by at the end of time, there
is a curse and a sentence of condemnation pronounced against us, under
which we stand until he shall remove it by giving us faith; to which he has,
in the same word, made the promise of justifying us in our own persons, as
before he had done in Christ. Yet still, even though, when we first believe,
then only is justification actually and personally applied to us. Yet at
Christ's resurrection and in his being then justified, this act and sentence
was virtually pronounced upon us; and so does necessarily require and



demand at God's hands, the bestowing faith upon us; so that by virtue of
this former act passed, we come to be actually justified in our own
consciences, and before all the world.

And so our justification, which was but secretly enacted and passed upon
us in Christ, is never made void but stands unalterable; and so ratified, that
our personal justification by faith always infallibly follows and succeeds it.
And (to illustrate it a little) our condemnation in Adam and this our
justification in Christ, do in this hold parallel together, that as in Adam we
were all virtually condemned, "in Adam all die." And that legal enough too,
for thereupon came out that statute-law, "It is appointed" that all should die,
and yet we are not actually in our own persons condemned until we are
born of him, nor do we personally die until we lay down our flesh. Even so
it is in the matter of our justification that it was done virtually in Christ, and
afterwards when we believe, is actually passed in and upon ourselves. Now
I call this former but a virtual justification, even as by the sentence of
condemnation passed upon a criminal, he is called a dead man; that is, he is
so virtually and in law (as we say), though naturally he died not many days
after, but in that respect may be still alive. So by Christ's being justified, we
are all virtually and in law justified, through a secret yet unalterable
covenant between God and Christ, who only did then "know who were his."

And for a confirmation even of this also, that God considers all the elect
justified in his justifying of Christ, we need not go any further than the
words of this text, if we do but diligently compare their standing here with
that of theirs in that place out of which they are taken, and where we find
them first recorded and spoken, namely in Isaiah 50:7-8, "He is near that
justifies me; who is he that shall condemn?" Now there (as interpreters
agree, and as the context shows), those words are spoken by Christ himself,



for in Isaiah 50:5 he speaks of God's "boring his ear" to do his will (the
same expression that is used of Christ in Psalm 40:6), and further says, "I
gave my back to the smiters, and my cheeks to them that pulled off the hair,
and I hid not my face from shame and spitting" (all of which you may read
in Christ's sufferings in Matthew 26:67 and Matthew 27:26. And he spoke
before in Isaiah 50:4, of God's having "given him the tongue of the learned,
to speak a word in season to him that is weary," which you may read done
by Christ in Matthew 11:28.

Now those words were spoken by Christ, to comfort himself against the
Jews condemning him, as considering that God would justify him, as at his
resurrection you have heard he did. Now mark it, those very words which
Isaiah brings in Christ speaking as of himself alone, those very words Paul
here boldly applies in the same triumph, to all the elect of Christ, "Who
shall condemn? It is God that justifies." And this because Christ is dead,
and risen, and acquitted by God. Christ spoke those words as a public
person in the name of all his elect, whom he in his death and in his
justification represented; and for that very reason Paul speaks the same
words again, of all elect believers, as being as truly and really intended of
them, when spoken by Christ, as of himself, and of his own person. "He is
near that justifies me; (says Christ) who shall condemn?" namely, me or my
elect, whose persons I represent. And "Who shall lay anything to the charge
of God's elect?" says Paul. "It is God that justifies; who shall condemn?" for
Christ has died and been condemned for them, and Christ was justified from
that condemnation, and they in him. And because the justification of
himself, which Christ spoke of, as looked for from God, was to be made at
his resurrection as has been said, therefore Paul here puts a greater
emphasis on his resurrection.



And further to establish this, as you heard before out of Romans 6:11, that
in respect of sanctification we were dead with Christ, even then when he
died; so in Colossians 2:13, we are said to be "risen with him," in respect of
our justification, which is the matter at hand. The words are, "And you
being dead in your sins," namely the guilt of your sins, "and the
circumcision of your flesh," that is in respect of the power of corrupt nature,
"has he quickened together with him, having forgiven you all your
trespasses." See here, the forgiveness of our sins or our justification, is
called a "quickening" or a "raising up of us" (as Colossians 2:12 has it),
"together with him," in a conformity and relation to that justification from
our sins, which at his resurrection he received in our names. His meaning is
that he was justified then, and in our names; and so we are now justified
through the virtue of that our communion with him therein. For if you mark
the connection of the words with what follows, you will find this "forgiving
of their trespasses (Colossians 2:13) through their being quickened together
with him," not only to have been done when they believed, and so when
they had that justification personally first applied to them, of which it is
true, the words in Colossians 2:12 are to be understood, but also then to
have been done; "when he having (as it follows in Colossians 2:14) blotted
out the handwriting of ordinances which was against us, nailing it to his
cross, and having spoiled principalities and powers," and got the victory,
namely in his rising again, "had made a show of them openly" (in his
ascending to heaven), "triumphing over them in himself" (as the margin has
it); of which words I shall further speak in the next section. So as then when
Christ did this in himself, then were our sins forgiven, then were we
acquitted with him and triumphed with him, he doing all this in our stead,
representing us.



ow all this, both the support of our faith and our justification by
Christ's resurrection, is sealed up to us in baptism. The conclusion:

How faith may make use of Christ's resurrection in its pleas to God.
All of our communion with Christ in his resurrection, both in terms of

sanctification as described in Romans 6, and justification as presented in
Colossians, is vividly portrayed and confirmed to us in the sacrament of
baptism. In Romans 6:3-4, we are said to be "buried with him in baptism,"
and in Colossians 2:12, "buried with him in baptism, wherein also you are
risen with him." The primary thing signified and represented in baptism is
not merely the blood of Christ as it cleanses us from sin; but there is a
further representation of Christ's death, burial, and resurrection, in those
baptized being first submerged under water, and then rising out of it. This is
not just a simple conformity to Christ, but a representation of a communion
with Christ in his death and resurrection. Therefore, it is said, "you are

H

Chapter Seven



buried with him in baptism;" and "wherein you are risen with him." It is not
simply stated, as he was buried, and rose, but with him. So our communion
and unity with him in his resurrection is represented to us therein, and not
only our conformity or likeness to him therein. And so baptism represents
this to us, that Christ, having once in himself represented the persons of all
the elect in his burial and resurrection, that now, upon the individual who is
baptized, the same part is personally, particularly, and visibly reenacted in
his baptism; thereby showing what his communion with Christ previously
was, in what was then done to Christ; that he then was buried with Christ,
and rose with him; and upon that basis is now in this outward sign of
baptism, as in a display or representation, both buried and also rises again.

Furthermore, this is why the "answer of a good conscience," which is
made the inward effect of this ordinance of baptism, 1 Peter 3:21, is also
attributed to Christ's resurrection, as the thing signified and represented in
baptism, and as the cause of that answer of a good conscience. "Even
baptism," says he, "does now also save us," as being the ordinance that
seals up salvation, "not the putting away of the filth of the flesh," or the
washing of the outward man; "but the answer of a good conscience towards
God, by the resurrection of Jesus Christ." To explain these words: Our
consciences are that principle in us which are the seat of the guilt of all the
sins of the whole person, to whose court they all come to accuse us, as to
God's deputy; which conscience is called good or evil, as the state of the
person is. If his sin remains unpardoned, then as his state is damnable, so
his conscience is evil. If his sins are forgiven, and his person justified, his
conscience is said to be good; conscience having its denomination from the
person's state, even as the urine is called good or bad, as the state of the
person's body is healthy or unhealthy whose urine it is. Now in baptism,



forgiveness of sins and justification are sealed up to a believer's faith and
conscience, under that vivid representation of his communion with Christ in
his resurrection.

Hence this is made the fruit of baptism that the good conscience of a
believer sealed up in baptism has wherewithal from thence to answer all
accusations of sin that can or do at any time come in upon him. And all this,
as it is here added, "by virtue of the resurrection of Jesus Christ," namely in
this respect, that his communion with Christ in his resurrection has been
represented in his baptism as a basis of his faith, and of that "answer" unto
all accusations. So that indeed the same thing that Paul says by way of
triumph and defiance to all accusations, "Who shall condemn? Christ is
risen." The very same thing Peter here mentions, though not by way of
defiance, yet of a believer's answer and defense, that if sins do come to
condemn or accuse, a good conscience is ready to say, "Christ is risen," and
I was then "justified in him." There is my answer, which nothing in heaven
or hell is able to refute. "This is the answer of a good conscience, by the
resurrection of Jesus Christ."

Now to crown this second pillar of faith with this conclusion or
application to a believer's faith, how to make use of Christ's resurrection in
point of non-condemnation. You heard before, out of Romans 6, that in
respect of mortification (as the apostle there reasons), we may be truly said
to have been "perfectly dead to all sin" in Christ's "dying unto sin once,"
and through his representing us therein as dying unto sin, in and with him.
So although we are for the present but imperfectly mortified in ourselves,
yet when corruptions arise, the apostle encourages us to help ourselves
against them by faith, "reasoning" ourselves to stand wholly dead to sin,
when Christ died. And so to conclude from there, that we shall one day be



fully dead to sin because we then did perfectly die in Christ unto it; which
kind of reasoning also God would have us use as a motive (and of all
motives that are in the gospel it is the strongest) against any corruption
when it arises. "Shall I that am dead to sin" in Christ and so am freed from
it, "shall I live any longer therein?" Romans 6:2. Now as God would have
our faith make this use of our communion with Christ in his death, in point
of sanctification, just so when guilt of sin arises in your conscience to
accuse or threaten condemnation, reason you yourself (as the apostle's word
in that other case), or "reckon yourself'" (as our translation has it) justified
in Christ, in his justification, which was done at his resurrection. Yes, and
seeing God would have you use your communion with Christ in his death as
an argument to move you to mortify sin, bidding you to reckon yourself
dead to sin in Christ. Do you desire him in like manner, to reckon yourself
as justified at Christ's resurrection (for the ground of both is the same), and
return that as an argument to him to move him to justify you. And this is
that answer of a good conscience which Peter speaks of; this is the meaning
of Paul's challenge, "Who shall condemn? Christ is risen."

And should your heart object and say, But I know not whether I was one
of those that God reckoned justified with Christ when he arose; then go you
to God, and ask him boldly, whether he did not do this for you, and whether
you were not one of them intended by him. Put God to it and God will (by
virtue of Christ's resurrection for you) even himself, answer your faith this
question before you are aware. He will not deny it. And to secure you the
more, know that however Christ will be sure to look to that for you; so as
that you having been then intended,—as, if your heart be drawn to give
itself up to Christ, you were, —shall never be condemned.



Part Four: Christ Ascended — The
Confidence of Justifying Faith

Who is he that condemns? It is Christ, who is even at the right hand of
God. Romans 8:34
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Connection of This Third Topic with the Two Previous Ones;
Demonstrating How It Provides a Further Degree of Triumph. Two

Aspects Involved in It:
1. Christ's Ascension;
2. Christ's Power and Authority in Heaven.
I now turn to this third significant pillar and support of faith, Christ's

position at God's right hand. I aim to demonstrate how the contemplation of
this fact can strengthen faith seeking justification and forgiveness of sin:
"Who is he that condemns? Christ is at God's right hand."

In exploring this, I will adhere to the established method, by
demonstrating both how justification itself depends on this, and how it
provides evidence to us; both of which the apostle had in mind here, and
from both of which our faith can draw comfort and assurance. I intend to
focus strictly on the matter of justification, as in the previous discussions.
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The two remaining points in the text—Christ sitting at God's right hand,
and his intercession for us—are introduced by the apostle as having an
additional force and effectiveness for the non-condemnation of the elect.
Although the two previous points sufficiently secure it, these two, when
added to the former, make the triumph of faith more complete and full,
making us "more than conquerors," as it is subsequently stated. This is not
the only place that mentions Christ's "sitting at God's right hand," which I
am now first to address, in its relation to our justification, and the assurance
of faith about it; but it is also mentioned for the same purpose by the other
great apostle, in 1 Peter 3:18-22. If the aims of these two apostles in both
places are compared, they are the same. Here, the resurrection of Christ and
his sitting at God's right hand are presented as the basis of this bold
challenge and triumph of faith. And there in Peter, the response or plea of a
good conscience in a believer justified is mentioned, which it presents in the
court, and opposes against all condemning guilts (as it is called in 1 Peter
3:12). The apostle cites the resurrection of Jesus Christ as one basis of it,
"the answer of a good conscience, by the resurrection of Jesus Christ." And
then, to further support and strengthen this plea or answer of a good
conscience, the apostle includes his ascension and sitting at God's right
hand, as further grounds confirming it.

So it continues, "who has gone to heaven, and is at the right hand of God,
angels, and authorities, and powers, being made subject to him." All of
which the apostle here expresses in one word (as enough to carry it) that
Christ is "at God's right hand." The soul has a sufficient answer against
condemnation in Christ's death and resurrection, full enough even if it
stopped there; indeed, in this faith can triumph, even if it went no further;
for it can show a full satisfaction given in his death, and that accepted by



God for us, and Christ acquitted, and we in him. Therefore, faith (you see)
comes to a rather there. But then let it go on to consider Jesus sitting at
God's right hand, and making intercession for us; and then faith will
triumph and scorn all accusers, be more than a conqueror; then it comes not
to a rather only, as here, but to a "much more shall we be saved by his life,"
as in Romans 5:10. And the meaning of this is, that if his death had the
power to pay all our debts, and justify us initially, then his life has even
more power. So that his death is but the ground and foundation of our faith
in this matter, and the lowest step of this ladder, but these others are the top
and full triumph of faith in it. And our spirits should rise, as the apostle here
rises. Faith, on these wings, may not only fly above the reach of all
accusations and condemners, but even completely out of their sight, and so
far above all such thoughts and fears, as it may reach to a security that sins
are forgotten and will be remembered no more.

What joy was there in the disciples when they saw Christ risen! John 20.
Therefore, in the early times, it was used as a voice of joy; and to this day,
the Greek Christians greet each other, at that time of the year, with these
words, "The Lord is risen," your Surety is out of prison, fear not. But (as
Christ said in another case, so say I) what will you say, if you see your
Surety ascended up to heaven, and that as far "above angels and
principalities" (as the apostle speaks in Ephesians 1) as the heavens are
above the earth? Will you not in your faiths and hopes proportionally
ascend, and climb up also, and have thoughts of pardon, as far exceeding
your ordinary thoughts as the heavens are above the earth? Therefore, first
view him as ascending into heaven, before he comes to be at God's right
hand, and see what matter of triumph that will afford you. For that you must
first suppose, before you can see him at God's right hand, and so is



necessarily included, though not expressed here. But that place previously
quoted from 1 Peter 3 gives us both these two aspects included in it: 1. His
ascension (who has gone into heaven); and 2. His power and authority there
(is at God's right hand, and has all power and authority subject to him), and
suggests both these, as suitable matter to be put into a good conscience, its
answer and defense why it should not be condemned. And therefore both
may here as well come into faith's triumph, and that as being intended also
by the apostle, and included in this one expression. He speaks with the
least, to show what cause faith had to triumph, for the least expression of it;
his purpose being but to give a hint of faith, or that which comprehensively
contains many things in it, which he would have us distinctly to consider
for our comfort.



xploring first what evidence for our justification Christ's ascension
into heaven provides to our faith, based on the initial consideration of

him being a Surety for us.
1. First, let's examine what triumph his ascension into heaven brings to

our faith in terms of non-condemnation.
(1.) In this context, it's important to consider what he did just before his

ascension, his final act before rising to heaven. He "blessed his disciples,"
leaving a blessing on earth with them for all his chosen ones, until the end
of time. The true purpose and intention of this blessing was that he was
about to execute the eternal office of his priesthood in heaven, (of which
God had sworn, "You are a priest forever, in the order of Melchizedek.")
Just as Melchizedek blessed Abraham, and through him all the faithful as in
his lineage, Christ began this new phase of his priesthood by blessing the
apostles, and through them all the chosen ones until the end of time. This
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was the last thing Christ did on earth, indeed, he did this while ascending,
"he was taken up while he was blessing them." This act signifies that the
curse was lifted, sin was eradicated, and it's as if Christ himself declared,
"My brothers (as he referred to his disciples after his resurrection), I have
died and became a curse for you; now that curse is fully removed, and my
Father has acquitted both me and you; now I can confidently bless you, and
declare all your sins forgiven, and you justified." This is the true meaning of
blessing. "Blessed is the man whose sins are forgiven," and therefore that
was the true intention of his blessing them; which he reserved as his last act,
to show how by his death he had redeemed them from the curse of the law,
and now going to heaven, was able to bless them with all the spiritual
blessings that are there, and which heaven can provide, for they are
heavenly blessings as referred to in Ephesians 1:3.

Just as all the faithful were blessed in Abraham, so in these apostles all the
chosen ones to come are blessed. As when God blessed Adam and Eve at
the first creation, he blessed all that were to come from them; so Christ in
blessing them, blessed us, and all "that will believe through their word,"
until the end of time. And that they were then to be considered as
representatives, receiving this blessing for us all, is evident by Christ's
words then spoken, "I am with you to the end of the age" (i.e., with you and
all your successors, both ministers and other believers), Matthew 28:20.
And Christ followed the example of God. When God had finished his work
of creation, he "looked at everything he had made, and it was very good,
and he blessed it." Similarly, Jesus Christ, having by that "one sacrifice
made perfect forever those who are being sanctified," he comfortably
viewed and pronounced it perfect and them blessed, and so ascended to
heaven to keep and enjoy the eternal rest there.



(2.) Now secondly, let's observe his ascension, and see what comfort that
also provides our faith, towards the assurance of justification. The apostles
stood gazing at him; and so should you lift up your hearts to gaze at him by
faith, and view him in that act, as he is ascending into heaven, leading sin,
hell, death, and the devil in triumph, at his chariot-wheels. And in that let
your faith triumph, in a further evidence of justification. Thus Ephesians
4:8, quoting Psalm 68:18, the apostle says, "When he ascended on high, he
led captives in his train" (to which the Latin phrase, vincere victoria, to win
a victory, corresponds); then he led captive all our spiritual enemies, that
would have enslaved us, they being now enslaved. Now leading of captives
always follows a complete victory. And therefore, whereas at his death he
had conquered them, at his resurrection scattered them, now at his
ascension he leads them captive. And so that Psalm begins, Psalm 68:1,
"May God arise, may his enemies be scattered; may his foes flee before
him;" so at his resurrection they did. And then he ascends in triumph (as
here) in token of victory, "he has ascended on high," Psalm 68:18. He
ascends, as David after his victory, up to Mount Zion (for the celebration of
which that Psalm seems to have been composed by David), of which this
was the intended type.

And two triumphant acts are mentioned here:[1.] Leading the captives
bound to his chariot-wheels, as was the custom of the Roman triumph when
the conqueror ascended to the Capitol; and other heathens in David's time,
as Achilles led Hector captive, who tied his feet to his chariot-wheels, and
dragged him dead around the walls of Troy. Now thus did Christ then deal
with our sins and all other enemies.

[2.] The second act is distributing gifts, "He gave gifts to men." It was the
custom at their triumphs to distribute new coins (missilia) among the



crowd, so does Christ distribute the greatest gifts for the benefit of men that
were ever given. Therefore, "who will bring any charge against those whom
God has chosen?" Sins and devils are not only dead, but triumphed over.
Compare with this that other place in Colossians 2:15, "And having
disarmed the powers and authorities, he made a public spectacle of them,
triumphing over them by the cross." So I read it, and the Greek allows it,
and so it is in the margin varied. It is a clear allusion to the manner of
triumphs after victories among the Romans, even to two of the most notable
parts thereof: the first, of spoiling the enemy on the battlefield, before they
left the field; and this was done by Christ on the cross. "Having disarmed
them" first, as Colossians 2:14 has it. He speaks it of the devils, our
enemies and accusers; they had all God's threats in his law, and the
ceremonial law (the bond for our debt to the moral law) to show for it. In
these lay the power of the devil over us, that he could boldly come to God
and accuse us, and sue our bond. And therefore in Hebrews 2:14, he is said
to have "the power of death." Now Christ first took away all his power and
disarmed him of all his ensigns, weapons, and colors, which he did on the
battlefield, namely, on the cross; and "nailed our bond" thereto, and having
paid the debt, left the bond cancelled, before he left the cross.

But then, having thus disarmed these enemies on the cross, he further
makes a public triumphal spectacle of them in his own person, which is a
second act, as was the custom of the Roman emperors in their great
triumphs, to ride through the city in the greatest state, and have all the
spoils carried before them, and the kings and nobles whom they had
captured they tied to their chariots, and led them as captives. And this did
Christ at his ascension (for of his triumphing at his ascension I take this
triumph in this epistle to the Colossians to be understood, and so to be



interpreted by that previously cited in Ephesians 4), he plainly
demonstrating by this public open spectacle of them at his ascension that he
had disarmed and fully subdued them on the cross. That which has diverted
interpreters from thinking this of Colossians 2 to have been the triumph of
his ascension has been this, that the triumph is said to have been made ἐν
ἀυτῷ, which they interpret "in it," as if it referred to the cross (mentioned
Colossians 2:14), as the place of it. When as it may as well be translated "in
himself," i.e., "in his own power and strength," noting how he alone did
this, which other conquerors do not: they do not conquer in themselves, and
by themselves, which Christ did. And yet it was the law, that if the Roman
emperors or generals themselves captured anything in war, they had a
special honor to dedicate it in triumph more specifically. Now Christ
conquered in himself, and therefore triumphed in himself, and himself
alone. And thus it became our Redeemer (like another Samson) not only to
break sin's bars and fling off hell-gates, and come out of that prison he was
in; but as in sign of a trophy, to take them on his back and carry them up the
hill, as Samson (the type of him) did the gates of the city to a high hill,
himself triumphantly carrying them on his own shoulders.Now did Christ
then, who was your Surety, thus triumph? Then let your faith triumph
likewise; for this was not only done by your Surety, but in your place,
seeing this for us here is to be added to each thing mentioned. The apostle
calls for this at our hands here. "We are more than conquerors," says he in
Romans 8:37.

(3.) Then, thirdly, observe him entering into heaven: when he first arrives
at the heavenly court after this great undertaking, how does God regard
him? Is God satisfied with what he has done? As you know, when a general
returns home, there is usually great anticipation about how the king will



receive his service, as performed according to commission. Christ as a
Surety undertook for sinners to fully conquer all our enemies and God
instructed him to ensure he did it perfectly, or never see his face again,
Hebrews 5:8-9. He was to be "made perfect through sufferings," and those
sufferings to be such as "to perfect" us also, Hebrews 10:14. Now, behold,
your Surety has entered heaven like a conqueror: let that convince you that
he has satisfied the debt, and performed his commission to the letter. God
would never have allowed him to come there otherwise; but as soon as ever
his head had peered into heaven, he would have sent him down again to
perform the rest. But God allows him to enter in and he comes boldly and
confidently, and God allows him to stay there. Therefore be convinced that
he has given God full satisfaction.

Christ himself uses this argument, as the strongest that could be brought
to "convince the world" that this righteousness (which he had in his doctrine
taught them) was the righteousness by which men were only to be saved,
the true righteousness of God indeed. John 16:9-10, He "will convict the
world of righteousness," that is, work faith in the hearts of men, to believe
and lay hold on my righteousness, as the true righteousness that God has
ordained; and this "because (says he) I am going to the Father, and you will
see me no longer." That is, by this argument and evidence it is and will be
proven, that I who undertook to satisfy for sin, and to procure a perfect
righteousness, have perfectly performed it; and that it is a righteousness
which God's justice accepts, to save sinners by; in that I, after my death, and
finishing this work, will ascend to my Father, into heaven, and maintain my
standing there, and you will see me no more. Whereas, if I had not fulfilled
all righteousness and perfectly satisfied God, you can be sure there would
be no going to heaven for me, nor remaining there. God would send me



down again, to do the rest, and you would certainly see me with shame sent
back again. But he said, "I am going to the Father, and you will see me no
longer."



howing What Evidence Christ's Sitting at God's Right Hand, Having
Been Our Surety, Provides to Our Faith for Justification.

2. Now, let's discuss Christ's sitting at God's right hand, which is the
second topic to be addressed. As soon as Christ ascended into heaven, just
as all the angels bowed down and worshipped him, so too did his Father
welcome him with the greatest grace ever shown. The words spoken at that
time are recorded in Psalm 110, "Sit at my right hand, until I make your
enemies your footstool." For further understanding, note how, upon each
part of Christ's office performance, either God is depicted speaking to
Christ, or Christ to his Father. For instance, when he first chose Christ to be
our Mediator, he took an oath, "You are a Priest forever, in the order of
Melchizedek." Again, when Christ came to take on our nature, his words
are recorded, "Here I am, I have come to do your will, you have prepared a
body for me," as found in Hebrews 10:5, quoting Psalm 40. Similarly, when
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he was on the cross, his words to God are recorded in Psalm 22:1, "My
God, my God, why have you forsaken me?" Likewise, when he rose again,
God's words to him are recorded, "You are my Son, today I have begotten
you," Psalm 2:7 (which is interpreted as referring to the resurrection in Acts
13:33). This is as if he had said, You never appeared as my Son until now;
for while I chose a Son to be glorified with power and majesty, until now
you have appeared only as "a son of man" (Enosh, pitiful man); until now
you have been made sin, and a curse; not like my Son, but appearing "in the
likeness of sinful flesh," and of "a servant," all covered with blood.
Therefore, this is the first day I consider "I have begotten you;" even now,
when you first begin to appear out of that sinful appearance and likeness of
sinful flesh: now I acknowledge you as my Son indeed. And in him, he
acknowledged us all thus at his resurrection. And then finally, when he
ascended into heaven, the first word God speaks to him is, Son, "sit at my
right hand;" you have completed all my work, and now I will do yours…;
(he gives him a Quietus est) rest here, "Sit here, until I make all your
enemies your footstool."

And now, are you convinced yet, that God is satisfied for your sins? What
overwhelming evidence must Christ's sitting at God's right hand provide to
a doubting heart? It suggests, first, that Christ, for his part, has perfectly
completed his work, and that there is no more left for him to do by way of
satisfaction: this is implied by the word sitting. Secondly, it suggests that
God is fully satisfied on his part: this is implied by his sitting at God's right
hand.

(1.) For the first; the phrase of sitting signifies rest, when work is
accomplished and finished. Christ was not to return until he had completed
his work, as stated in Hebrews 10:11. The apostle, comparing the power and



excellence of Christ's sacrifice with those of the priests of the old law, says
that "those priests stood daily offering sacrifices, which can never take
away sins." Their standing implied that they could never make satisfaction,
so as to say, "we have finished it." But Christ (says he in Hebrews 10:12),
"after he had offered one sacrifice for sins forever, sat down." Note how he
contrasts their standing with his sitting down. He sat as one who had
completed his work. Thus, in Hebrews 4:10, "he who has entered into his
rest"—referring to Christ, as I have shown elsewhere—"has ceased from his
work, as God from his."

(2.) Secondly, his being at God's right hand strongly suggests that God is
satisfied. For if God had not been infinitely pleased with him, he would
never have allowed him to come so close to him, much less have elevated
him so high as his right hand. Therefore, in that passage just cited (Hebrews
10:10-12, compared with the previous verses), this is presented as evidence
that Christ had "forever taken away sins" (which those priests of the law
could not do, who therefore often "offered the same sacrifice," as in
Hebrews 10:11). That "this man, after he had offered one sacrifice for sins
forever, sat down at the right hand of God," thereby demonstrating (and that
most clearly) that he had at that time offered such a satisfactory sacrifice as
had pleased God forever. And thereupon took his place at God's right hand
as evidence of it, thus occupying the highest place in court. This positioning
him at God's right hand is a sign of special and highest favor. So kings,
whom they were most pleased with, they placed at their right hands, as
Solomon did his mother, in 1 Kings 2:19. And so Christ, the church his
queen, Psalm 45:9, and it was a favor which God never afterward granted to
any, Hebrews 1:13. "To which of all the angels did he say, Sit at my right
hand?" Therefore in Philippians 2:9, it is not only said that he "exalted



him," but superexalted him, "he highly exalted him," so as never any was
exalted; for he was "made thereby higher than the heavens." Thus much for
the first topic.



xplains, secondly, how Christ's ascension influences a believer's non-
condemnation, based on the second premise that Christ represents us.

The assurance that faith can derive from this.We have seen how Christ's
ascension and his sitting at God's right hand provide triumphant evidence
and demonstration that Christ, as our Guarantor, has undoubtedly
conquered our enemies and sins, and satisfied God. Let's now consider
further the power, effectiveness, and influence of these two actions (both his
ascension and his sitting at God's right hand as our representative) towards
the assured fulfillment of the salvation of believers, his chosen ones. From
this second point, our faith may be further confirmed and strengthened in its
confidence. "Who shall condemn? It is Christ who is at God's right hand." I
will include (as before) both his ascension and his sitting at God's right
hand.
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1. First, regarding his ascension, consider these two aspects that can
support our confidence.

(1.) The primary goal and purpose of his ascension, the mission he
ascended for, was "to prepare and provide a place for us," and to pave the
way for our arrival there. He assures his disciples of this in John 14:2, "In
my Father's house are many rooms: I go to prepare a place for you." Just as
Joseph was secretly sent ahead by God's intention to prepare a place in
Egypt for his brothers, whom God planned to bring after him, so Christ
ascends to heaven, openly declaring that to be his mission: "I go to prepare
a place for you," and it is my Father's house, he says, where I can provide
for you and make you welcome. You heard before, how God welcomed
Christ when he first arrived there, and what he said to him, and Christ said
(as it were) back to God: I do not come alone, I have many companions,
many of my brothers and followers to come after (for it was the declared
and avowed purpose of his coming to prepare a place for them), I prayed
when I was on earth, "that where I am they might be also," John 17:24. And
now I am here, my followers must come too, I am not complete without
them; if you receive me you must receive them also, and I am here to secure
lodgings for them. Thus the Captain of our salvation, having been "made
perfect through sufferings," and then "crowned with glory and honor," in
"bringing many sons to glory," as Hebrews 2:10, of which company he was
Captain, is portrayed as saying to God. Hebrews 2:13, "Behold I and the
children which God has given me," he speaks it when brought to glory. I am
their Captain, and they must follow me; where I am they must be. Look! I
am here, and I am not to come alone, but to bring to glory all the children
which you have given me. They shall all be welcome (says God), there is
room enough for them, "many rooms;" so that we need not fear, nor say in



our hearts doubting and despairing, "Who shall ascend up to heaven for us,"
to bring us there? (as in Romans 10:6). Christ has done it; that is the first
thing, but that is not all.

(2.) He entered into heaven in our very names, and so is to be considered
in that act as a representative (as well as in his death and resurrection), and
so representing us, and also taking possession in our right, and we in him,
as a guardian takes possession for heirs who are minors. Hebrews 6:20,
"The forerunner has entered" into heaven "for us." "The forerunner for us,"
that is our forerunner. A forerunner is a forerunner of followers, and of
those who do not lag far behind, and usually goes ahead as a harbinger, to
secure and reserve lodgings for those who are to come, and writes the
names of those who are to come over the doors of such and such rooms, so
that they may not be taken by anyone else. And so in Hebrews 12:23, the
names of "the firstborn" are said to be "written in heaven," or registered
there. And in 1 Peter 1:4, their places or rooms in heaven are said to be
"reserved for them;" they stand empty as it were, yet reserved, so that no
one shall take them from them, their names and titles to them being entered
and inscribed. And so he truly entered, pro nobis, for us, that is in our place
and in our names, as a representative; and therefore the high priest (in the
type) entered into the holy of holies, with all the names of the tribes on his
chest; even so does Christ with ours, even as a representative in our names,
thereby showing that we are likewise to come after him. And this is more
than simply preparing a place, it is taking possession of a place, and giving
us a right to it.

So that your faith, through this consideration, may see yourselves as good
as in heaven already, for Christ has entered as a representative for you.
Justification has two parts: first, acquittal from sin and freedom from



condemnation, as here, "Who shall condemn?" and secondly, "justification
of life," as it is called in Romans 5:18; that is, which gives title to eternal
life. Now dying and rising as a representative for us, procures the first, sets
us perfectly enough in that state of freedom from condemnation. But then,
this Christ, his entering into heaven as a representative, sets us far above
that state of non-condemnation. It places us in heaven with him. You would
think yourselves secure enough if you were ascended into heaven. As
Heman said of his condition, that he was "free among the dead," Psalm
88:5; that is, he considered himself (in his despair) free of the company in
hell, as well as if he had been there, thinking his name enrolled among them
and his place reserved. So you may "reckon yourselves" (as the word is in
Romans 6) free of the company of heaven, and your places reserved there.
So that when you come to die, you shall go to heaven as to your own place,
by as true a title, though not of your own, as Judas went to hell, which is
called "his own place," as (Acts 1) the apostle speaks. What a leap is this!
How far have you left below your pardon of sins and non-condemnation!
You are ascended above. How confidently may you say, "Who shall
condemn?" Christ has ascended and entered into heaven. This is the first
aspect of the second point, the influence that Christ's ascension has on our
justification and salvation.



xplains how Christ's position at God's right hand influences our
justification, considering his role as a representative for all. It also

discusses the assurance faith can derive from this.
Reflecting on Christ's position at God's right hand can provide additional

assurance to our faith, considering the power and authority of this position
and what it means to sit at God's right hand. Secondly, we can consider the
role he plays in this position, as a representative for all of us. Both these
considerations, when combined, can strengthen our faith. It is beneficial to
consider the privilege of sitting at God's right hand and the power that such
a position holds. Furthermore, it is important to remember that Christ, who
holds this power and has been elevated to this position, does so as our
leader and on our behalf, as a representative for us.

(1.) Consider the privileges of this position, which are twofold:
[1.] Sovereignty of power, might, and majesty.
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[2.] Sovereignty of authority and judgment, either of which can assure us
of non-condemnation.

[1.] Sovereignty of power and might — this is implied in the phrase
"sitting at God's right hand," as explained by Christ himself in Matthew
26:64: "From now on you will see the Son of Man sitting at the right hand
of Power." Similarly, in Ephesians 1:20 and 1:22, this privilege is associated
with God's "setting him at his right hand" and with having "put all things
under his feet." This phrase indicates the highest sovereignty and power—
language never used for creatures, angels, or men. None of them have "all
things" under their feet, that is, in such a lowly subjection as to be their
vassals.

Therefore, by that very phrase, "the putting all things under his feet," the
apostle argues in Hebrews 2 that the man of whom David spoke in Psalm 8
(as cited there) is none other than Christ—not Adam, nor the angels—for to
neither has God subjected all things (Hebrews 2:5). It is to Christ only
(Hebrews 2:8), who now sits in the highest throne of majesty. And to make
his seat more glorious and comfortable, God has made a world of enemies
his footstool—even all his enemies (as in Psalm 110), which is the highest
triumph imaginable.

Now, why has God given this power to Christ, if not so that he might act
as his own executor and administrator, to fulfill all the promises made to
those for whom he died? As the expression goes in Hebrews 9:15–17, it is
so that none of his heirs might be wronged. Could there ever be fairer
dealing or greater security given to us than this?

This, in fact, is declared by Christ himself to be God's very purpose in
investing him with such sovereign power. John 17:2: "You have given him
authority over all flesh, to give eternal life to all whom you have given



him." And accordingly, to comfort his disciples at his ascension and to
affirm the fruit of their ministry, Christ says in Matthew 28:18: "All
authority in heaven and on earth has been given to me."

What holy confidence may this breed in us! He is at God's right hand, and
we are in his hands (John 10:28). And all his enemies are under his feet—
who then can pull us out?

In Revelation 1:18, Christ says, "I have the keys of Death and Hades."
The key is always in Scripture a symbol of power and authority. Now Christ
has both the keys of death—the back door out of this world—and the keys
of hell, even the wide gates of that eternal prison. None of his own can be
taken out of this world by death unless Christ himself first opens the door.
Much less can any be cast into hell without his warrant.

Yes, Matthew 16:19 declares that he has "the keys of the kingdom of
heaven" as well, to open it to whom he will. By his resurrection, we see and
rest assured that he holds the keys of death and hell—for he unlocked their
doors and came forth. And by his ascension and session at God's right hand,
we know he holds the keys of heaven, whose door he has opened and now
left standing open.

What need, then, have we to fear hell, when Christ our Redeemer holds
the very keys of it?

[2.] Secondly, to sit at God's right hand implies that all judgment has been
committed to him; for sitting was the posture of judges—a phrase used to
denote their authority. So in Proverbs 20:8, "A king who sits on the throne
of judgment scatters all evil with his eyes," and so does Christ scatter his
and our enemies.

See what Christ says in John 5:21–22, "The Son gives life to whom he
will; for the Father judges no one, but has given all judgment to the Son."



Now if he who loved us so much and died for us is the Judge himself, then,
"Who shall condemn?" Christ sits at God's right hand. This is the very
inference that follows in John 5:24, "Truly, truly, I say to you, whoever
hears my word and believes him who sent me has eternal life. He does not
come into judgment, but has passed from death to life." Christ says this in
connection with the previous verse (John 5:22) to assure believers of their
non-condemnation on the very basis that he is the Judge. For what need we
fear any lower officers, when we have the Judge thus for us?

(2.) But then finally, add to all these the second particular mentioned: that
Christ sits there as a head, as a representative for us.

First, as a head: in Ephesians 1, after the apostle describes Christ’s
exaltation at the right hand of God—"far above all rule and authority and
power and dominion, and above every name that is named, not only in this
age but also in the one to come" (Ephesians 1:21)—he adds that God "has
put all things under his feet and made him head over all things for the
church."

Notice carefully: Christ is said to be exalted over all things, not merely in
his own divine right as Son of God (as stated in Hebrews 1:3–5), but
specifically as head to the church. That “over all things” clause is placed
between “head” and “for the church” to emphasize that his universal
dominion is in relation to his people.

Thus we see that our relation to him is involved, and our rights are
included in his exaltation—his prerogative is given with us in mind. He sits
not simply as the eternal Son, but as the head of a body—and he cannot sit
as a head without the body being joined to him.

Therefore, the very next verse (Ephesians 1:23) adds, "which is his body,
the fullness of him who fills all in all." Christ is not complete without his



members. He would leave heaven before abandoning even one of them.
Heaven would be a maimed body if it lacked even a toe. Christ is our
element, and having ascended, we are like sparks flying upward to him.

He took on our flesh and carried it into heaven, and he left us his Spirit on
earth—both as pledges and guarantees that we will follow him.

Moreover, he is not only said to sit as our head, but we are also said to sit
together with him. This is the apostle’s conclusion in the very next chapter:
"God raised us up with him and seated us with him in the heavenly places
in Christ Jesus" (Ephesians 2:6).

This means that just as we rose with him—considered as our
representative—we also sit together with him in his heavenly reign. The
Greek phrase “in the heavenly places” (supercælestibus) emphasizes the
loftiness of this shared privilege.

Now, of course, Christ’s exalted seat at God's right hand (in terms of
divine authority) is not something we share. That is his prerogative alone
(Hebrews 1:5: "To which of the angels did God ever say, ‘Sit at my right
hand’?"). Yet, his indefinite sitting in heaven, in terms of representation,
includes us in promise and position.

Revelation 3:21 confirms this beautifully: "The one who conquers, I will
grant him to sit with me on my throne, as I also conquered and sat down
with my Father on his throne." There is a proportion, though with an
obvious inequality—we sit on Christ’s throne, but he alone sits on the
Father's.

Psalm 45:9 also says the church is at Christ’s right hand, reinforcing this
glorious privilege.

Yes, even further—this speaks to the great comfort awaiting us: we will
sit as co-judges with Christ on the final day. Matthew 19:28 and Luke 22:30



declare, "You who have followed me will sit on twelve thrones judging the
twelve tribes of Israel." And again: "You will eat and drink at my table in
my kingdom."

This means our “sitting with him” is not only in reign, but in judgment—
participating in the issuing of final verdicts. Not a single sentence will pass
apart from our agreement.

Therefore, by faith, you may not only see yourself already in heaven with
Christ as your representative—you may also consider yourself a judge,
sitting beside him. And if any sin should arise to accuse you, yet its
condemnation must pass by your own vote. What greater security could
there be? For you would have to condemn yourself to be condemned at all.

You may well say with Paul, "Who shall accuse? Who shall condemn?"
For you will never pronounce the fatal sentence upon your own soul.

As then Paul triumphed here, so may we; for at present we sit in heaven
with Christ and have all our enemies under our feet. As Joshua made his
servants set their feet on the necks of those five kings, so God would have
us by faith to do the same to all ours; for one day we shall do it. And if you
say, We do not see it, I answer, as in Hebrews 2, the apostle says of Christ
himself, "At present, we do not yet see everything in subjection to him,"
Hebrews 2:8. Now not under him, for he now sits in heaven, and expects by
faith, when his enemies shall be made his footstool, as Hebrews 10:12-13;
"but we see" for the present "Jesus crowned with glory and honor,"
Hebrews 2:9. And so we may be sure that the thing is as good as done; and
we may, in seeing him thus crowned, see ourselves sitting with him and
quietly wait and expect, as Christ himself does, until all be accomplished,
and our salvation finished and fully perfected.His intercession now remains
only to be spoken of, which yet will afford further considerations to



strengthen our faith. His sitting at God's right hand notes out his power over
all, from God. But his intercession, all power and favor with God for us, so
as to effect our salvation for us, with God's highest contentment and good
will, and all yet further to secure us. "Who shall condemn?"



Part Five: Christ Interceding — The Triumph
of Justifying Faith

Who also makes intercession for us.—Romans 8:34
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ho also intercedes for us.—Romans 8:34
This passage connects to the previous one, providing further

support. Two aspects of the text will be discussed: First, the concurrent
influence of Christ's intercession on our salvation.

Secondly, the assurance that faith can derive from this for our
justification.

We have seen Christ seated at God's right hand as a judge and king,
possessing all authority to save or condemn; he holds all power in heaven
and earth to grant eternal life to those who believe, and this gives us
confidence.

Now let's consider his intercession, and its impact on our justification and
salvation. This intercession not only seals everything, but it is as significant
as any of the previous actions. As we have heard, there was an all-
sufficiency in his death—"Who will condemn? It is Christ who died"—and
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even more so in his resurrection—"indeed, he is risen"—and even more so,
that he lives and is at God's right hand, Romans 5:10. The apostle goes even
further to "a salvation to the utmost," attributed to his intercession in
Hebrews 7:25, "Therefore he is able to save completely, because he always
lives to intercede." So, if you could imagine anything that none of the
previous three actions could do or achieve for us, his intercession could do
it to the utmost, for it is the ultimate and highest. If money could buy our
salvation, his death has done it, which he offered as a price and a
corresponding ransom (as stated in 1 Timothy 2:6). If power and authority
could accomplish it, his position at God's right hand, endowed with all
power in heaven and earth, will be exerted to the utmost to achieve it. If
favor and pleas added to all these (which often do as much as any of the
others) were necessary, he will use the utmost of this as well, and will
forever intercede. So, if love, money, or power (any or all of them) can save
us, we can be certain of being saved, "saved to the utmost," in all ways, by
all means; saved repeatedly.

To clarify this last general point, Christ's intercession, and the influence
and assurance it provides for our faith and justification, I will discuss two
things, both specific to the text.

1. First, I will demonstrate how, in addition to all those other actions of
Christ for us, this intercession is also added by him to effect our salvation
and secure our hearts in it. This is what the word "also" in the text implies,
"Who also intercedes for us."

2. Secondly, I will show the assurance that faith can derive and draw from
this intercession of Christ, or his prayers for us in heaven; "Who will
condemn? It is Christ who intercedes for us."



he first point explained by two aspects: First, intercession is one part
of Christ's priesthood, and the most excellent part of it.

1. To clarify the first of these points, two tasks are necessary.
(1.) First, we must demonstrate how significant, necessary, and excellent a

part of Christ's priesthood his intercession and prayers for us in heaven are.
(2.) Secondly, we must reveal the unique influence that intercession has

on our salvation, and thus the reasons why God ordained this work of
intercession for us, and that in heaven, to be added to all the former.

(1.) For the first task, I will proceed step by step.
[1.] Intercession is one part of his priesthood. You must understand that

Christ did not enter heaven merely as a "forerunner" (which has been
explained) to secure places for you, but also as a priest: "made a priest, after
the order of Melchisedec," which is more than simply a forerunner. Indeed,
his sitting at God's right hand is not only as a king armed with power and
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authority to save us, but he sits there as a priest too: Thus, Hebrews 8:1,
"We have such a High Priest, who is set down at the right hand of the
Majesty on high."In the old Levitical priesthood, the high priest's office had
two parts, both of which were necessary to make them high priests.

First, Oblation or offering the sacrifice.
Secondly, presentation of it in the holy of holies, with prayer and

intercession to God, to accept it for the sins of the people. The one was
done outside, the other within the holy of holies. This is seen in many
places, especially Leviticus 16:11, 15-16, where the law about the high
priest's entering into the holy of holies is given. He was not to come into the
holy place until first he had offered a sacrifice for himself and the people,
Leviticus 16:11, 15, and this outside. Then secondly, when he had killed it,
he was to enter with the blood of it into the holy of holies, and sprinkle the
mercy-seat therein with it, Leviticus 16:14, 17, and to go with incense, and
cause a cloud to arise over the mercy-seat. And this you have also in
Hebrews 13:11, it is said that the blood of those beasts that were burnt
outside the camp was brought into the sanctuary by the high priest. And in
that Leviticus 16 you shall find the atonement made as well by the blood,
when brought into the holy place in Leviticus 16:16, as by the killing of the
beast in Leviticus 16:11. Both these were acts of the high priesthood for
atonement.

And this was done in a type and priestly office of Christ, and the parts
thereof. So in Hebrews 9:23, he calls all those transactions under the
ceremonial law, "the patterns of things heavenly;" instancing in this part of
Christ's office. Hebrews 9:24, "For Christ," says he, "is not entered into the
holy places made with hands," as that was, "which are the figures of the
true, but into heaven itself, to appear in the presence of God for us."



Now, then, in answer to this type, there are two distinct parts of Christ's
priesthood.

First, the "offering himself a sacrifice" up to death, as in Hebrews 9:26,
which answers to the killing of the sacrifice outside the holy of holies; for
correspondingly he was crucified outside the city, Hebrews 13:12.

Secondly, he carried this his blood into the holy of holies, namely, the
heavens in Hebrews 9:12, where he appears in Hebrews 9:24, and there also
prays in the force of that blood. And the type of those prayers was that
cloud of incense made by the high priest; so it is expressly interpreted in
Revelation 8:3. The angel Christ is said to have had "much incense to offer
with the prayers of all the saints." Which incense is his own prayers in
heaven, which he continually puts up when the saints pray on earth, and so
perfumes all their prayers, and procures all blessings for them.

Both these parts of his priesthood the apostle John mentions in 1 John 2:2,
whereas he calls Jesus Christ a "propitiation for our sins" (that is, an
oblation or sacrifice offered up for us); so likewise he calls him our
advocate, both going to make up this his office. And indeed, this latter of
intercession and bringing his blood into the holy of holies (or heaven) is but
the same action continued. That blood which he offered with tears and
strong cries on the cross, where he likewise interceded, the same blood he
continues virtually to offer up with prayers in the heavens, and makes
atonement by both, only with this difference: on earth, though he
interceded, yet he more eminently offered up himself; in heaven, he more
eminently intercedes, and does but present that offering.

[2.] Secondly, this was such a necessary part of his priesthood, that
without it he would not have been a complete priest. Thus in Hebrews 8:4,
"If he were on earth he should not be a priest;" that is, if he should have



remained on earth he would not have been a complete priest. Paul does not
say that if he had offered his sacrifice on earth, he would not have been a
priest, for that was necessary; but that if he had stayed on earth, after he had
offered it, he would not have been a priest, that is, a perfect priest. For he
would then have left his office incomplete, and would have done it only
halfway, seeing this other part of it (the work of intercession) still needed to
be performed in heaven. Thus the high priest, his type, if he had only
offered sacrifice outside the holy of holies, would not have been a perfect
high priest; for to enter into the holy of holies, and to act the part of a priest
there, was the proper, peculiar work of the high priest as such. Which
shows, that Christ would not have been a high priest if he had not gone to
heaven, and performed his priestly duties there too, as I may so speak, as
well as upon earth. Indeed, if Christ had not gone to heaven and were not
now a priest there, then the Levitical priesthood would still be in force, and
would share the honor with him, and the high priest would still need to go
into the holy of holies.

To this end, you may observe, that as long as Christ was on earth, though
risen, the types of the law remained in force, and were not to give way, until
all the truth signified by their ministry was fully accomplished. And so, not
until Christ had gone into heaven as a priest and there had begun to do all
that which the high priest had done in the holy of holies, and as his type
fore-signified. And this is plainly the meaning of what follows (in that
Hebrews 8:4) as the reason or demonstration why Christ would not have
been a priest, if he had not gone to heaven, not only as a king, but as a priest
too, as he had affirmed. Hebrews 8:4, "Seeing," says he, "that there are
priests upon earth that do offer gifts according to the law." The force of the
reason lies thus: there are already priests, and that of a tribe he was not of,



that offer gifts on earth, before he came into the world. And, therefore, if
that had been all his priesthood, to be a priest on earth, they would claim
possession before him, having been priests before him. And then he further
supports his reason by this: that "those priests served" (as it follows in
Hebrews 8:5), "unto the example and shadow of heavenly things." And
therefore, it is only a real priesthood in heaven which must displace them,
and until such a priesthood comes, they must serve still for the truth, which
these serve to shadow out, is not until then fulfilled. This you have also in
Hebrews 9:8. The "first tabernacle" was to stand until a priest went into
heaven, and performed that office there; so that, if Christ will be a priest
alone, he must become a priest interceding in heaven or else high priests
must come up again, and share that office with him, and so he would as
good as fall from his office, and lose all that he had done.

[3.] Indeed, thirdly, this part of his priesthood is of the two the more
eminent, indeed the pinnacle, the height of his priesthood. And this is
demonstrated to us in the types of both those two orders of priesthood that
were before him and figures of him, both that of Aaron and
Melchisedec:First, this was typified out in that Levitical priesthood of
Aaron and his fellows. The highest service of that office was the going into
the holy of holies and making an atonement there; indeed, this was the
height of the high priest's honor that he did this alone, and did constitute the
difference between him, as he was high priest, and other priests. For they
killed and offered the sacrifices outside as well as he, every ordinary priest
did that; but none but the high priest was to approach the holy of holies with
blood, and this but once a year. Thus in Hebrews 9:6-7, "the priests,"
namely those inferior priests, "went always," that is daily, morning and
evening, "into the first tabernacle," or court of priests, which was outside



the holy of holies, "accomplishing the service of God," namely that offering
of the daily sacrifice; "but into the second," namely the holy of holies,
"went the high priests alone every year."

So then, this was that high and transcendent prerogative of that high priest
then, and which indeed made him high priest; and correspondingly the
height of our high priest's office,—although he alone also could offer a
satisfactory sacrifice, as the apostle shows in Hebrews 9 and 10. Yet it
comparatively lay in this that he entered into the heavens by his blood, and
is set down on the majesty on high, and in the virtue of his sacrifice there
does intercede. I know but one place that calls him the "Great High Priest"
(higher before than Aaron), and that is in Hebrews 4:14, 16. And then it is
in this respect that he is "passed into the heavens," as it follows there.

Secondly, the excellency of this part of his priesthood was likewise
typified out by Melchisedec's priesthood, which the apostle argues to have
been much more excellent than that of Aaron's, inasmuch as Levi, Aaron's
father, paid tithes to this Melchisedec in Abraham's loins. Now Melchisedec
was his type, not so much in respect of his oblation, or offering of sacrifice
(that work which Christ performed on earth), but in respect of that work
which he ever performs in heaven. Therefore that same clause forever still
comes in, in the quotation and mention of Melchisedec's priesthood in that
Epistle; because in respect of that his continual intercession in heaven,
Melchisedec was properly Christ's type. And accordingly you may observe
in Psalm 110:4, when is it that speech comes in, "Thou art a priest forever
after the order of Melchisedec;" but then, when God had him sitting at his
right hand? Psalm 110:1. So that, as the transcendent excellency of Christ's
priesthood was typified out by Melchisedec's rather than Aaron's, as being



the better priesthood of the two, so this, the most excellent part thereof, was
typified out thereby, namely, that which Christ forever acts in heaven.

And, thirdly, to confirm this, you shall find this to be made the top notion
of this Epistle to the Hebrews, and the scope of it chiefly, to discourse of
Christ's eternal priesthood in heaven, and to show how therein Melchisedec
was a type of him. This is not only expressed both in Hebrews 7:21, where
this same forever is applied to his intercession and Hebrews 7:25, but more
expressly in Hebrews 8:1, where the apostle puts the emphasis upon this
part of his priesthood, saying, that "of the things which we have spoken,"—
or which are to be spoken, for the word ἑπὶ τοῖς λεγομένοις will bear either
—"this is," says he, "the sum or argument" of all. The word is κεφάλαιον,
and signifies as well the head, the chief, the top of all, and above all, as it
does the sum of all.

And what is it that he thus professes to be both the main subject and
argument of this epistle, and the top and eminent thing in Christ he intends
to discourse of? It follows, that "we have such a high priest as is set down at
the right hand of the throne of the Majesty in the heavens." And of the
priestly office he alone discourses both before and after; and in the
following verses calls his ministry or office (in respect of this) "a more
excellent ministry," Hebrews 8:6, "he being such a priest as was higher than
the heavens," as he had set him out in the latter part of the former chapter.

And therefore you may observe, how in his preface to this Epistle in
Hebrews 1:3, he holds up this to our eye as the argument of the whole
saying, "When he had by himself purged our sins, he sat down on the right
hand of the Majesty on high."

Indeed, to conclude this, all his priesthood would have been ineffectual, if
he had not acted the part of a priest in heaven, by intercession there; for by



his death he did but begin the execution of his office, and in heaven he ends
it. And if he had not fulfilled his office in both, the work of our salvation
had not been fully perfected; it was therefore as necessary as oblation itself.

Not but that his death was a perfect oblation; it was perfect for an
oblation, to which as such nothing can be added. There needed no more, nor
any other price to be paid for us; "by that one offering, he perfects us
forever," as in Hebrews 10:14, and became himself perfect thereby,
Hebrews 5:9. And in Hebrews 9:12, "By his own blood he entered into the
holy place, having obtained eternal redemption for us." Note how before he
entered by his blood into heaven, he had fully obtained a redemption, and
that eternal that is forever sufficient; which done, he became through his
intercession in heaven an applying cause of eternal salvation, as Hebrews
5:10-11 has it.

So that as in his death he paid the full sum of all he owed, unto which
payment nothing can be added, no not by himself, though he would come
and die again. It was made at that once as perfect, that is for an oblation, as
ever he could make.

But yet still by God's ordination there remained another further action of
another kind that was to be added to this of oblation, and that is
intercession, or praying for us in heaven. Otherwise our salvation by his
death was not perfected; for if his priesthood be imperfect, our salvation
then must necessarily be so. The presenting of that his sacrifice in heaven,
was the consummation of his priesthood, and the performance of that part
there, the perfection of it.



he second; the special unique influence that intercession has on our
salvation and justification, and the reasons why God appointed it to

be added to the former.
2. To now more specifically show that unique and special influence that

intercession has on our salvation, and what it adds to the offering of Christ's
death, though in its kind perfect, in order to effect our salvation; and to
show the deeper reasons why God ordained—for upon his ordination alone
this is to be placed—this work of intercession in heaven to be joined with
his death. And both these I shall mix together; for in laying down the
reasons why God thus arranged our salvation to be brought about by it, that
influence also which intercession has on our salvation, will together
therewith appear.The reasons either regard

(1.) God himself, who will have us so saved as himself may be most
glorified; or
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(2.) regard us and our salvation; God arranging all the links of this golden
chain of the causes of our salvation, as should make our salvation most sure
and steadfast, (as David in his last song speaks, 2 Samuel 23:5). Or

(3.) regard Christ himself, whose glory is to be upheld, and throughout
continued as the author and finisher of our salvation, beginner and ender of
our faith and justification.(1.) The first sort of reasons regard God himself.

[1.] In general, God will be dealt with like himself, in and throughout the
whole way of our salvation, from first to last, and carry it all along as a
superior wronged, and so keep a distance between himself and sinners; who
still are to come to him by a priest, and a mediator (as Hebrews 7:25 has it)
upon whose mediation and intercession "forever," as there, at least until the
day of judgment, their salvation does depend. And therefore though Christ,
in his dispensation of all to us downward, does carry it as a king, as one
having all power to justify and condemn (as has been shown); yet upward
towards God, he carries it as a priest, who must still intercede to do all that
which he has power to do as a king. Therefore after that God had set him up
as "King upon his holy hill," Psalm 2:6, namely in heaven, and so had
committed all power in heaven and earth to him. Then he must yet "ask" all
that he would have done, "Ask of me, and I will give thee…" Psalm 2:8,
says God to him. For though he be a king, yet he is God's king, "I have set
my king," and by asking him, God will be acknowledged to be above him.
But more of this hereafter. But

[2.] More particularly, God has two attributes which he would have most
eminently appear in their highest glory by Christ's effecting our salvation,
namely, justice and free grace. And therefore has so arranged the bringing
about of our salvation, as that Christ must apply himself in a more special
manner unto each of these, by way of satisfaction to the one, of entreaty to



the other. Justice will be known to be justice, and dealt with upon its own
terms; and grace will be acknowledged to be free grace, throughout the
accomplishment of our salvation. You have both these joined in Romans
3:24, 26, "Being justified freely through his grace, by the redemption that is
in Christ Jesus; that he might be just, and the justifier of him that believes."
Here is highest justice and the freest grace both met to save us, and both
ordained by God to be "declared" and "set forth," as Romans 3:25-26 have
it.

I said before, that God justifies and saves us through free grace, so
absolutely freely, as if his justice had had no satisfaction. Now therefore our
salvation depending and being carried on, even in the application of it, by a
continuation of grace in a free way, notwithstanding satisfaction unto
justice. Therefore this free grace must be sought to, and treated with like
itself, and applied upon in all, and the sovereignty and freeness of it
acknowledged in all, even as well as God's justice had the honor to be
satisfied by a price paid upon it, that so the severity of it might appear and
be held forth in our salvation. Thus God having two attributes eminently to
be dealt with, his justice and his free grace. It was meet that there should be
two eminent actions of Christ's priesthood, wherein he should apply himself
to each according to their kind, and as the nature and glory of each does
require. Accordingly in his death he deals with justice, by laying down a
sufficient price. And in his intercession, he entreats free grace and thus both
come to be alike acknowledged. In Hebrews 4:16, we are encouraged to
"come boldly to the throne of grace," because "we have a high priest
entered into the heavens." Observe how it is called a throne of grace, which
our high priest now in heaven officiates at; so called because his priesthood



there deals with free grace chiefly, it is a throne of grace, and so to be sued
unto; therefore he treats with God by way of intercession.

Of this throne of grace in heaven, the mercy-seat in the holy of holies was
the type. And as there the high priest was to bring the blood and mercy-seat
together, he was to sprinkle the blood upon it, so Christ. And as the high
priest was to go into the holy of holies by blood, so with incense also, (that
is prayer), to show that heaven is not opened by mere justice, or bringing
only a price in hand for it, but by grace also, and that must be entreated.
And therefore when the priest was within that holy place, he was to make a
cloud over the mercy-seat, which cloud of incense is prayer, whereof
incense was the type, in Revelation 8:3. And thence it is, that Christ has as
much work of it still in heaven as ever, though of another kind. He dealt
with justice here below, to satisfy it, and here got money enough to pay the
debt; but in heaven he deals with mercy. Therefore all the grace he bestows
on us, he is said first to receive it, even now when in heaven. In Acts 2:33, it
is said of him, after his going to heaven and that he was exalted, that he
"received the promise of the Spirit," which in John 14:16, he told them he
would "pray for." And this is part of the meaning of that in Psalm 68:18,
"He ascended up on high, and received gifts for men," says the Psalmist.
The apostle renders it in Ephesians 4, "gave," but you see it was by
"receiving" them first, as fruits of his intercession and asking after his
ascending. He is said both to give, as being all of his own purchase, and as
having power as a king also both to do and bestow all he does. And yet
further he is said to receive all that he gives, because as a priest he
intercedes for it, and asks it. Free grace requires this. This is the first thing.

Yes secondly, justice itself might stand a little upon it, though there was
enough in Christ his death to satisfy it; yet having been wronged, it stood



thus far upon it, as those to whom a debt is due use to do, namely, to have
the money brought home to God's dwelling-house, and laid down there.
God is resolved not to stoop one bit unto man, no nor to Christ his surety.
Justice will not only be satisfied, and have a sufficient ransom collected and
paid, as at Christ's death, but he must come and bring his bags up to heaven.
Justice will be paid it upon the mercy-seat; for so in the type the blood was
to be carried into the holy of holies, and sprinkled upon the mercy-seat. And
therefore his resurrection and ascension were but as the breaking through all
enemies, and subduing them, to the end to bring this price or satisfaction to
the mercy-seat; and so God having his money by him, might not want
wherewithal to pardon sinners. So as the blood of Christ is current money,
not only on earth, but in heaven too, whither all is brought, which is for our
comfort, that all the treasure which should satisfy God is safely conveyed
thither, and our surety with it.

(2.) The second sort of reasons why God ordained Christ's intercession to
be joined to his death are taken from what was the best way to effect and
make sure our salvation, and secure our hearts therein; and these reasons
will show the peculiar influence that intercession has into our salvation, and
therein as in the former.

[1.] First in general, God would have our salvation made sure, and us
saved all manner of ways, over and over. First, by ransom and price, (as
captives are redeemed) which was done by his death, which of itself was
enough. For it is said in Hebrews 10 to "perfect us forever." Secondly, by
power and rescue; so in his resurrection, and ascension, and sitting at God's
right hand, which also was sufficient. Then, thirdly, again by intercession, a
way of favor and entreaty; and this likewise would have been enough, but
God would have all ways concur in it, whereof notwithstanding



he second topic: the immense assurance that the contemplation of
Christ's intercession provides to our faith for our justification,

demonstrated,
1. By way of evidence; through two aspects.Now I proceed (as I have

done previously) to illustrate the robust grounds of assurance and victory
that our faith can derive from this final act, specifically Christ's intercession
for us in the matter of justification; "Who shall condemn? It is Christ who
intercedes." This was the second general proposition and within it, I will
also follow the method adopted in the previous discussion.1. What
certainty, by way of evidence, does this provide to our faith of non-
condemnation.

2. What potent efficacy and influence must this have, that Christ
intercedes.
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1. First, let's examine it by way of evidence. That Christ intercedes is a
powerful evidence to our faith through two demonstrations.

(1.) From the very intention and aim of the work of intercession itself, and
what it is ordained by God to accomplish.

(2.) From the purpose of Jesus Christ himself, who lives in heaven
specifically to intercede for us. Our salvation is both the end of the work,
and in some respect, the end of Christ himself, the Intercessor; and both
these place the greatest obligation that can be on Christ, to achieve our
salvation through his intercession.

(1.) Regarding the work itself. Intercession, as you have seen, is a part of
the office of Christ's priesthood, as well as his dying and offering himself.
Now all the works of Christ are and must be perfect in their kind (just as
God's are, of which Moses says in Deuteronomy 32:4, "His work is
perfect"), for otherwise he would not be a perfect priest. Now the perfection
of every work lies in its order to its end for which it is ordained; so that
work is perfect that attains to such an end as it is ordained for, and that is
imperfect which does not.

Now the immediate direct end of Christ's intercession is the actual
salvation of believers elect, and persons for whom he died. The end of his
death is to purchase a right to salvation; but of intercession, to procure the
very saving of us actually, and putting us in possession of heaven. To this
purpose, observe how the Scripture speaks concerning Christ's death in
Hebrews 9:12, "He entered into heaven, having obtained redemption," or
found redemption, that is, by way of right, by procuring full title to it. But
of his intercession it says in Hebrews 7:25, that by it "Christ is able to save
to the utmost them that come unto God by him." That is actually to save and
put them in possession of happiness; that is made the end and aim of



intercession there and that phrase, to the utmost, denotes a saving indeed, a
doing it not by halves, but wholly, and thoroughly, and completely; it is to
save altogether, to give our salvation its last act and complement, that is the
true force of the phrase, even to effect it to the last of it, all that is to be
done about it. Thus also Romans 5:9-10, "We are justified by his death, but
saved (namely, completely) by his life;" that is his living to intercede. So
that the very salvation of believers is the work, the task of Christ's
intercession.

Now what assurance does this provide? For to be saved is more than to be
justified; for it is the actual possessing us of heaven. So then, if you accept
that Christ's intercession is as perfect a work in its kind as Christ's death is
in its kind, you must necessarily be saved. The perfection of Christ's death,
and the work thereof, where did it lie (as on Christ's part to be performed)
but in this, that he should lay down a ransom sufficient to purchase
salvation for such and such persons as God would save? And so the
perfection of it lies in the worth and sufficiency of it, to that end it was
ordained for. It being a perfect sacrifice in itself, able to purchase eternal
redemption for us, and to make us savable against all sins and the demerits
of them, and to give us right to heaven; and had it lacked a grain of this, it
would then have been imperfect.

Now then, correspondingly for intercession, the comfort of our souls is
that the proper work that lies upon Christ therein is the complete saving of
those very persons, and the possessing them of heaven. This is the task, the
proper work thereof. To outdo the demerits of our sins was the perfection of
his death, but to save our souls is the end and perfection of his intercession.
Our sins are the object of the one, and our souls of the other. To that end
was intercession added to his death, that we might not have a right to



heaven in vain, of which we might be dispossessed. Now therefore, upon
this ground, if Christ should fail of our souls' salvation, yes, but of any one
degree of glory (purchased by his death to any soul) which that soul should
lack, this work of his would then lack and fall short so much of its
perfection. That place in Hebrews 7, says not only that Christ will do his
utmost to save, but save to the utmost.

You may say, my unbelief and stubbornness may hinder it, though Christ
does what in him lies.

Well, but intercession undertakes the work absolutely; for Christ prays not
conditionally in heaven, "If men shall believe," as we do here on earth; not
for propositions only, but for persons. And therefore he prays to cure that
very unbelief. Now, as if a physician undertakes to cure a madman (if he
knows what he does), he considers the madness of his patient and how he
will tear off what is applied, and refuse all medicine. He therefore resolves
to deal with him accordingly, and so to order him as he shall not hinder that
help which he is about to afford him, and so upon those terms he undertakes
the cure: even so does Christ, when by intercession he undertakes to save us
sinners. He considers us what we are, and how it is with us, what unbelief is
in us, yet undertakes the matter; and so to save us is the aim and end of this
his work, which if he should not accomplish, he after all this should not be a
perfect priest.

It was the fault that God found with the old priesthood, that it "made
nothing perfect," Hebrews 7:19. And therefore in Hebrews 7:12, the "law
was changed," and the "priesthood was changed" together with it, as there
you have it.

Now similarly Christ's priesthood would be imperfect, if it made not the
elect perfect, and then God must yet seek for another covenant, and a more



perfect priest; for this would be found faulty, as the other was. So then our
comfort is, if Christ proves himself to be a perfect priest, we who come to
God by him must be perfectly saved. It is in this office of his priesthood,
and all the parts of it, as in his kingly office. The work of his kingly office is
to subdue all enemies, to the last man, even fully to do the thing; and not
only to have power, and to go about to do it, so as if there should be any one
enemy left unsubdued, then Christ should not be a perfect king. The same
holds in his priestly office also; he should not be a perfect priest, if but one
soul of the elect, or those he intercedes for, were left unsaved. And this is
indeed the top and highest consideration for our comfort in this argument,
that intercession leaves us not until it has actually and completely saved us;
and this is it that makes the apostle put a further thing upon intercession
here in the text, than upon that other, his "sitting at God's right hand." So as
we are in this respect as sure of attaining unto the utmost glory of our
salvation, as Christ to have the full honor of his priesthood. A man saved is
more than justified; and Christ cannot reckon his work, nor himself a
perfect priest, until we are saved. "Who shall condemn? It is Christ that
intercedes."

(2.) Besides the consideration of the nature and aim of this work itself,
which Christ, upon his honor of proving himself as a perfect priest, has
undertaken, there is in the second place a further consideration that argues
him engaged by a stronger obligation, even the loss of his own honor, his
office, and all, if he should not effect salvation for those that come to God
by him; so much does it concern him to effect it. Of all the works that ever
he did, he is most engaged in this. It will not only be the loss of a business
which concerns him and of so much work, but himself must be lost in it too
and the reason is that he intercedes as a Surety. He was not only a "surety



on earth" in dying and so was to look to do that work thoroughly, and to be
sure to lay down a price sufficient, or else himself had gone for it. He
pawned in that work, not only his honor, but even his life and soul to effect
it, or lose himself in it; but he is a surety now also in heaven, by
interceding. This you may find to be the aim of Hebrews, by observing the
coherence



he Power of Christ's Intercession and Its Significant Influence on Our
Salvation, Demonstrated First from the Greatness of Christ and His

Favor with God.
2. We have already discussed the support that Christ's intercession

provides for our faith. Now, let's consider the further assurance that arises
from the influence that Christ's intercession must necessarily have in
effecting and carrying on our salvation to a certain outcome. The work of
intercession is to effectively secure our salvation, to maintain the
forgiveness of our sins, and to keep us in favor with God. Therefore, the
influence and energy it has in this regard must necessarily lie in the potency
and prevalence of Christ's intercession with God, to obtain anything from
Him for us, and thus to continue His favor towards us. To understand how
potent and prevalent Christ's intercession must be, let's consider both the
Person interceding, namely Christ, and the Person with whom Christ
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intercedes for this favor, which is God. The one is the Son, the other the
Father. Therefore, the greatness of Christ with God, and the graciousness of
God to Christ, along with the unity of wills and affections in them both,
ensure that Christ will ask nothing that his Father will deny, and his Father
will not deny anything that he asks.

(1.) First, let's consider the greatness of Christ the Intercessor, that is his
greatness with God the Father. This is often emphasized in the Epistle to the
Hebrews to encourage our confidence in this very matter; as in Hebrews
4:14, 16, "Since we have a great high priest, let us approach with
confidence." The greater Christ is, the more comfort and confidence we can
have, for as a priest, he intercedes with God for our forgiveness. The greater
the person who uses his influence in this matter, the better, the sooner he
will prevail. And he is described as great because he is great with God in
prevailing with Him; indeed, so great that it is impossible for him not to
prevail. It was the greatness of his person that gave such power to his death
that it was more than sufficient to satisfy justice. Therefore, "Who will
bring any charge against those whom God has chosen? It is God who
justifies. Who then is the one who condemns? No one. Christ Jesus who
died." And the greatness of his person must necessarily have as much
influence to make intercession prevalent. In matters of intercession, the
person who intercedes often prevails more than any other consideration. We
see how often great friends can obtain with just a word what money or
anything else could not have achieved. Now, Christ must necessarily be
great with God in many respects.

[1.] First, in terms of the closeness of his relationship to Him. He is the
natural Son of God, God of God, and therefore certain to prevail with Him.
This is consistently emphasized in almost all places where his priesthood



(his intercession) is mentioned in the Epistle to the Hebrews. So in Hebrews
4:14, "Since we have a great high priest who has ascended into heaven,
Jesus the Son of God." So in Hebrews 7:25, 28 compared, the apostle
having said in Hebrews 7:25, that "he is able to save completely those who
come to God through him, because he always lives to intercede for them,"
he attributes this ability of his to save (ultimately) to his being the Son.
Thus in Hebrews 7:28, at the end of that discourse, this is made as the basis
of all: "For the law appoints as high priests men in all their weakness; but
the oath, which came after the law, appointed the Son, who has been made
perfect forever." He mentions his sonship primarily in relation to his
intercession, which he had been discussing. Intercession is a continuation of
our salvation in a way of grace and favor, as his death was by way of
satisfaction.

And correspondingly, it may be observed in Scripture, that as the all-
sufficiency of the satisfaction of his death is always attributed to his being
God, and so to the greatness of his person considered in respect of his
nature or essence, namely his Godhead; so similarly, the prevalence of his
intercession is founded on the closeness of his relationship to God, his
alliance with Him and his being His Son. Thus, when redemption is spoken
of, the sufficiency of the price is prominently attributed to his Godhead,
"the blood of God." Thus also in Hebrews 9, where when he had (Hebrews
9:12) shown how Christ had purchased and obtained a "perfect
redemption," he then argues the sufficiency of it from his Godhead in
Hebrews 9:13-14, "For if the blood of bulls and goats and the ashes of a
heifer sprinkling those who have been defiled sanctify for the cleansing of
the flesh, how much more will the blood of Christ, who through the eternal
Spirit offered Himself without blemish to God, cleanse your conscience



from dead works to serve the living God?" The eternal Spirit is his
Godhead.

Thus correspondingly, when he speaks of the prevailing of his
intercession in heaven, he attributes it to his sonship, "Jesus the Son." He
mentions the closeness of the relationship of his person to God, as being
that which draws with it that great respect, and favor, and grace, he being by
this great with God, as great in himself. All matters of intercession are
carried, we know, by way of favor. And therefore, just as his being God
makes his death prevalent in a way of merit, so his being the Son of God
makes his intercession prevalent in its kind, namely in a way of obtaining
grace and mercy; yes, so prevalent of itself it is that we might rely on it
alone, even as much as on his death.

And indeed, Christ intercedes not only in the virtue and strength of his
satisfaction, though in that also, and of his obedience to his Father but also
in the strength of his relationship as a Son who pleads his own grace and
interest in God, as he is his Son, which is a consideration that always
actually exists and remains.

Whereas his obedience, though perfect, was offered up only once and its
existence is but virtual; but he continues a Son forever, not virtually only,
but actually. And therefore it is added in Hebrews 7:28, that the "gospel
ordained the Son, perfected forever." The meaning of which is that he is not
only a priest, perfected in the past by that perfect offering once made, but in
that he is the Son, he remains a perfect priest forever, for the future; whom
therefore no imperfection in his office, no failing or missing of his requests
can befall. So as if it could be supposed that his obedience, because it was
so long ago, might be forgotten; yet never this, that he is a Son. That forever
remains and of itself were enough to prevail.



And how effective must the intercession of such a Son be, who is such a
great Son of such a great Father, equal with Him and the exact
representation of His nature? Never was any Son so like, and in such a
uniquely transcendent manner a Son, as the relationship of sonship among
men is but a shadow of it! Christ is one with his Father, as he often says;
and therefore, if his Father should deny him anything, he would then cease
to be one with him, he would then "deny himself," which God can never do.

He is in this respect "the Beloved," as he is called in Ephesians 1:6, as on
whom (originally and primarily) all the rays of God's love fall. Solomon
(the type of Christ) was "the beloved of God," 2 Samuel 12:24, and had his
name from thence (namely) Jedidiah, that is "beloved of the Lord." And to
show how beloved he was, God, when he first came to his kingdom, asked
him "ask what I shall give you," 1 Kings 3:5.

Now the same God says to Christ, when he first came to his kingdom also
in Psalm 2:8, "Ask of me, and I will give you," namely, when "he had set
him as King on his holy hill," Psalm 2:6. And of him he says, "This is my
beloved Son, in whom I am well pleased, listen to him." God commands us
therefore and for that reason to listen to him; and that speech was but the
echo of his own heart, in that he himself is so well pleased with him for this
that he is his Son, as he himself will listen to him in everything.

Yes, and is so pleased with him, as that even if Christ had never died nor
obeyed the law, yet simply because he is his Son, he has such a full
satisfaction of all desires in him, and delight of pleasures, that he could
deny him nothing. How prevalent then must Christ's intercession be, even if
there were nothing else to consider!

And that God indeed had this as one main consideration upon which he
made him a priest to intercede, those words testify in Hebrews 5:5-6, "So



also Christ did not glorify Himself so as to become a high priest, but He
who said to Him, 'You are My Son, today I have begotten You.' Just as He
says also in another passage, 'You are a priest forever according to the order
of Melchizedek.'"



econdly, the power of Christ's intercession is demonstrated from the
righteousness of the cause he pleads, even in justice; how potent the

cry of his blood is, himself appearing to intercede with it.In addition to
favor and grace in all these respects, he can and does plead justice and
righteousness, and is able to prevail; as we see in 1 John 2:1-2, "We have an
advocate with the Father, Jesus Christ the righteous." An advocate only has
a place in a cause of justice, and Christ's advocacy is executed by pleading
his own satisfaction. It follows, "who is a propitiation for our sins;" and can
plead his own righteousness so far that justice itself shall be compelled to
save the worst of sinners. He can turn justice itself for them, and manage
matters so that justice shall be as eager to save them as any other attribute.
So, if God is said to be "righteous in forgiving us our sins, if we do but
confess them" (as in 1 John 1:9), then much more when "Jesus Christ the
righteous" shall intercede for the pardon of them, as he adds in 1 John 2:1,
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and this if he will be just. The worst case he will make a good one, not by
glossing it over as cunning lawyers do, or downplaying things; but by
pleading that righteousness, which being put into the opposite balance, shall
tip it in your favor, no matter how many sins are weighed against it. Yes,
and he will be just in it too and carry all by sheer righteousness and
fairness.

In explaining this point, my aim is not to dwell on the demonstration of
that all-sufficient fullness that is in Christ's satisfaction, such as may in
justice secure our pardon and salvation (because it will more appropriately
belong to another discourse), but I shall resolve this point at hand by two
things which are relevant to this topic of intercession.

[1.] First, by showing how that there is even in respect to God's justice a
powerful voice of intercession attributed to Christ's blood, and how
influential that must necessarily be in the ears of the righteous God.

[2.] Secondly, especially when Christ himself shall join with that cry and
intercession of his blood, himself in heaven appearing and interceding in
the strength of it.

[1.] For the first, the apostle in Hebrews 12:24, does ascribe a voice, an
appeal, an intercession to the blood of Christ in heaven. "The blood of
sprinkling" (says he) "speaks better things than the blood of Abel." He
makes Christ's very blood an advocate to speak for us, even if Christ
himself were silent, as he says in another case, "Abel, though dead, yet
speaks," Hebrews 11:4. Many other things are said to cry in Scripture (and I
might show how the cry of all other things do converge in this), but blood
has the loudest cry of all things else, in the ears of the Lord of Hosts, the
Judge of all the world, as he is in Hebrews 12:23. No cry has the ear of
God's justice more than that of blood. "The voice of your brother's blood,"



says God to Cain, "cries unto me from the ground," Genesis 4:10. Now in
that speech of the apostle previously cited, is the allusion made to the blood
of Abel and the cry thereof. And he illustrates the cry of Christ's blood for
us, by the cry of that blood of Abel against Cain, it "speaks better things
than the blood of Abel." And his aim therein is by an antithesis, or way of
contrast, to show that Christ's blood calls for greater good things to be
bestowed on us for whom it was shed, than Abel's blood did for evil things,
and vengeance against Cain, by whom it was shed. For consider how loud
the blood of one innocent cries for justice against another that murdered
him; so loud will the blood of one righteous, who by the appointment and
permission of a supreme judge has been condemned for another, cry for his
release and non-condemnation, for whom he died. And the more righteous
he was, who laid down his life for another, the louder still is that cry, for it
is made in the strength of all that worth which was in him, whose blood was
shed. Now to set forth the power of this cry of Christ's blood with justice,
let us compare it with that cry of Abel's blood in these two things, wherein
it will be found infinitely to exceed it in force and loudness.

First, even the blood of the wickedest man on earth, if innocently shed,
does cry and has a power with justice against him who murdered him. Had
Abel murdered Cain, Cain's blood would have cried and called upon God's
justice against Abel. But Abel's blood (there is an emphasis in that), Abel's,
who was a saint and the first martyr in God's calendar, and so his blood
cries according to the worth that was in him. Now "precious in the sight of
the Lord is the death of his saints;" and the blood of one of them cries
louder than the blood of all mankind besides. Now from this I argue, if the
blood of a saint cries so, what must the blood of the King of saints (as
Christ is called in Revelation 15:3), then do? If the blood of one member of



Christ's body, what will then the blood of the head, far more worth than that
whole body? How does it fill heaven and earth with outcries, until the
promised intent of its shedding be accomplished! And (as the antithesis
carries it) look how the blood of Abel cried for the ruin and condemnation
of his brother Cain; so does Christ's blood on the contrary for our pardon
and non-condemnation; and so much louder, by how much his blood was of
more worth than Abel's was. This was the "blood of God;" so Acts 20:28,
"Who therefore shall condemn?" But,

Secondly, Christ's blood has in its cry here a further advantage of Abel's
blood attributed to it. For that cried but from earth, "from the ground,"
where it lay shed and that but for an equivalent earthly punishment on Cain,
as he was a man upon the earth. But Christ's blood is carried up to heaven;
for as the high priest carried the blood of the sacrifices into the holy of
holies, so has Christ virtually carried his blood into heaven, Hebrews 9:12.
And this is intimated in this place also, as by the coherence will appear. For
all the other particulars (of which this is one), to which he says the saints
are come, they are all in heaven. "You are come (says he, Hebrews 12:22)
to the city of the living God, the heavenly Jerusalem, and to an innumerable
company of angels, to the church of the first-born who are written in
heaven, and to God the judge of all, and to the spirits of just men made
perfect." All which things are in heaven, neither names he any other than
such; and then adds, "and to the blood of sprinkling, which speaks." As a
thing both speaking in heaven, and sprinkled from heaven, yes with which
heaven is all sprinkled, as the mercy-seat in the holy of holies was, because
sinners are to come there. This blood therefore cries from heaven, it is next
to God who sits judge there, it cries in his very ears; whereas the cry of
blood from the ground is further off, and so though the cry thereof may



come up to heaven, yet the blood itself comes not up there, as Christ
already is. Abel's blood cried for vengeance to come down from heaven, but
Christ's blood cries us up into heaven; like to that voice, Revelation 11:12,
"Come up hither." So in John 17:24, "Where I am, let them be" for whom
this blood was shed.

But though this speaking, this voice and intercession, be attributed to his
blood, yet it is but in a metaphorical and improper (though real) sense; as
also that this blood is in heaven, is spoken though in a real yet not a proper
sense. Some theologians of all sides, both Catholic and Protestant, would
make the whole work of intercession to be only metaphorical. It is true
indeed, the voice and intercession of his blood apart considered, is but
metaphorical (I grant), and yet real. Such a voice as those groans are that
are attributed to the whole creation in Romans 8:22. But intercession as an
act of Christ himself, joined with this voice of his blood, is most properly
and truly such.

[2.] Therefore, in the second place, add to this Christ's own intercession
also, which was the second thing proposed, that Christ by his own prayers
seconds this cry of his blood. That not only the blood of Christ does cry, but
that Christ himself being alive does join with it. How forceful and
influential must all this be assumed to be! The blood of a man slain does
cry, though the man remain dead, even as of Abel it is said (though to
another purpose), that "being dead he yet speaks," Hebrews 11.

But Christ lives and appears, Vivit et in cælum cælorum venit. He follows
the suit, pursues the hue and cry of his blood himself. His being alive, puts
a life into his death. It is not in this as it was in that other, the first Adam's
sin and disobedience. Adam, although he himself had been annihilated
when he died, yet he having set the stock of our nature going in propagation



of children, his sin would have defiled and condemned them to the end of
the world, and the force of it to condemn is neither furthered nor lessened
by his subsisting and being, or his not being; it receives no assistance from
his personal life, one way or other.

And the reason is, because his sin condemns us in a natural and necessary
way; but the death of Christ and his blood shed, these saving us in a way of
grace and favor unto Christ himself and for his sake, that very being alive of
Christ, that shed this blood, adds an infinite acceptation to it with God, and
moves him the more to hear the cry of it, and to regard it.

In a matter of favor to be done for the sake of another man, or in a suit or
matter of justice that concerns another who is interested in it, that man's
being in viris, his being alive, puts a life into the cause. If David would
have respect to Jonathan (when dead) in his children, he would much more
if himself had been alive.

God made a covenant with Abraham, Isaac, and Jacob, to remember their
seed after them; and why? They are alive, and were to live forever; and
though dead, shall rise again. So Christ reasons from it in Matthew 22:32, "I
am the God of Abraham, Isaac, and Jacob. God is the God of the living
(says he), and not of the dead," and so "though Abraham be ignorant of his
children" (as the prophet speaks) and should not intercede for them, yet
because Abraham's soul lives, and is not extinct (as the Sadducees thought),
but shall live again at the resurrection, therefore God remembers and
respects his covenant with them; for he is a God of the living, and so his
covenant holds with them while they live.

The old covenant of the first Testament ran in the names of Abraham,
Isaac, and Jacob—"the God of Abraham, Isaac, and Jacob"—but this new
covenant runs in the name of Christ, "The God and Father of our Lord Jesus



Christ," so Ephesians 1:3. And so he becomes our God and our Father in
him.

And God being thus our Father, because Christ's Father, and Christ (in
whose name the covenant runs) being alive, and God by covenant the God
of a living, not of a dead Christ, this therefore works effectively with him to
respect his blood and hear the cry of it.

And this, though Christ were absent, much more then when he is present
also and on purpose "appears in the presence of God for us," as it is in
Hebrews 9:24. He is alive and so able to follow his own suit, and will be
sure to see to it, and to second the cry of his blood, if it should not be heard.

To illustrate this by the help of the former comparison begun. If as Abel's
blood cries, so also it proves that Abel's soul lives to cry that both his cause
cries and himself lives to follow it. So that the cry of Abel's blood is
seconded with the cry of Abel's soul that lives, how doubly forceful must
this necessarily be? And thus indeed you have it in Revelation 6:9, where it
is said that "The souls of them which were slain for the testimony which
they held, cried with a loud voice, saying, 'How long, O Lord, holy and
true, do you not avenge our blood?'" Yes, see that not only their blood cries,
but their souls live, and live to cry. And it is not spoken metaphorically of
their souls, but what is truly done by them now in heaven, it being
mentioned to show how and by what God was moved to bring vengeance
on the heathenish empire of Rome that had shed their blood.

Now not only Christ's soul (as theirs) lives to cry, but his whole person;
for he is risen again, and lives to intercede forever. In Revelation 1:18,
Christ appearing to John, when he would speak but one speech that should
move all in him, he says but this, "I am he that lives, and was dead," and
died for you. And whose heart does it not move to read it with faith? And



does it not move his Father, think you, who was the chief cause and mover
of his death, to think, my Son that was dead and died at my request for
sinners is now alive again, and lives to intercede, and lives to "see the
travail of his soul" fulfilled and satisfied? God pronounces this upon it in
that Isaiah 53:11, "By his knowledge (or faith in him) shall he justify
many;" even as many as he died for. "Who then shall condemn? Christ that
was dead is alive, and lives to intercede."



hirdly, the effectiveness of Christ's intercession, and of his grace with
his Father, demonstrated from the magnitude and absoluteness of his

power to do whatever he asks.
[3.] A third demonstration of both Christ's favor with God and his power

to prevail for us is taken from this, that God has given all power into his
hand, to do whatever he wills, has made him his king to do what pleases
him either in heaven, earth, or hell; indeed, to do all that God himself ever
intends to do, or all that God desires to do. And certainly if his Father has
been so gracious to him as to bestow such high and absolute sovereignty on
him, as to accomplish and effect whatever he intends to do, surely his
purpose was never to deny Christ any request that he should make after this;
he would never have elevated the human nature to that absoluteness
otherwise. Those two great monarchs made generous grants, one to Esther,
the other to Herodias's daughter; but yet they were limited only to half of
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their kingdoms, as in Mark 6:22 and Esther 5:6, and the royal power in their
kingdoms they intended to retain and reserve entirely to themselves. But
God, having placed Christ on his throne, invites him to ask even for the
entirety of his kingdom, for God has made him a King, sitting on his throne
with him, not to share halves, but to have all power in heaven and earth, "he
has committed all judgment to the Son," to save and condemn whomever he
wills; and as far as the kingdom of God extends, he may do anything. So in
John 5:21, "As the Father raises up the dead, so the Son quickens whom he
will; for as the Father has life in himself, so has he given to the Son to have
life in himself," John 5:26. And has similarly "given authority to execute
judgment also, as the Son of man" (namely, of himself) in John 5:27; as he
said, "he had given him to have life in himself," John 5:26, not dependently,
as we have, but independently so to execute judgment also, John 5:27. So
that Christ's will is as free, and he himself as absolute a monarch and king
of himself, as God himself is. He indeed has it not from himself, but in
himself; not originally from himself, but from his Father; but in himself,
independently.

Now then, if he who is king and may and does of himself command all
that is done, as absolutely as God himself does, I speak in respect of the
execution of things downward, by secondary causes. If he, over and above
to honor his Father, will ask all that he himself has power to do, what will
not be done? He who can and does command whatever he would have
done, and it is immediately done, if he shall ask and entreat, what will not
be done? As a king who sues for peace, backed with a powerful army which
is able to win what he entreats for, must necessarily negotiate more
effectively, so does Christ sue for everything with power to effect it.
Remember that he is said here in the text, first to be at God's right hand, and



there to intercede. He negotiates the salvation of sinners as a mighty prince
negotiates the surrender of a town to him, which lies under a castle of his
which commands that town. He stands negotiating with the governor,
having his artillery ready for the assault, and to bring all into subjection, as
in 2 Corinthians 10:4. And this is a consideration that God himself took, in
that Psalm 2, when he made him that promise, "Ask, and I will give thee,"
why he made such a large grant. He had said before, Psalm 2:6, "I have set
my King upon my holy hill of Zion," which made him, one would think,
past asking and above the condition of an intercessor. Now God says of
him, "He is my King," not in respect of his commanding God (that would
be blasphemy to think), but it is spoken in respect of commanding all below
him. God having set him in his throne, to do as much as he himself would,
or intends to have done, says, he is my King, to rule all, not so much under
me as for me, and in my stead, yet absolutely, and in himself; "the Father
judges no man.

"Now when the Father had first made and constituted him such a great
King, then he invites him to ask, to whom he had first given this absolute
power to command. We may without blasphemy, say of this God-man that
God has not only not the heart, as being his Father, but not the power to
oppose anything he does. Thus firmly has he bound God to him. Only he
who in respect of this his power is to be honored as the Father, as in John
5:23, yet to honor his Father, who gave this power originally to him as
mediator, he is to ask for that which of himself he yet can do. And therefore,
says God, Though you are a King (so Psalm 2:6), and all my kingdom, even
"the utmost ends of the earth," are "your inheritance" by a natural right,
now that you are my Son (as Psalm 2:8); yet because you are my King, of
my appointing, and "I have set thee" on the throne (as the word is in Psalm



2:6), and "thou art my Son, and I have begotten thee," therefore
acknowledge my grant in all, "ask of me, and I will give thee the utmost
ends of the earth for your inheritance." I cannot deny you, but I would have
you ask; and therefore Christ asks. Yet still further remember, that he asks
who can command the thing to be done; and yet, as he must ask before the
thing be done, so if he asks it must necessarily be granted. These are the
terms between this Father and this Son, who, in a word, would not have
been such a great Father if he had not had a Son so great, that he could not
deny what this Son would have done. It is for his own honor to have such a
Son. So John 5:23, "That they might honor the Son as they honor the
Father," therefore "all judgment is committed to him." Now, then, if he who
has so much power will join the force of entreaty with a Father that so loves
him; if he who is the word of his Father, that commands, creates, and
upholds all, as in Hebrews 1, "He spoke, and it was done;" if he will
become a word to his Father and speak a word for us, and ask all that he
intends to do, how powerful will such words be!

Therefore, observe Christ's manner of praying, John 17 (which prayer is a
model of intercession in heaven), John 17:24, "Father, I will that they whom
thou hast given me be where I am." He prays like a king, who is in joint
commission with God. If God puts that honor upon our prayers, that we are
said "to have power with God," as Jacob in Hosea 12:3, that if God be never
so angry, yet by "taking hold of his strength," we hold his hands, as in
Isaiah 27:5. That God cries out to Moses, like a man whose hands are held,
"Let me alone," in Exodus 32:10. Yes that he considers it as a command and
a mandate, so he styles it, Isaiah 45:11, "command ye me," so unable is he
to go against it; then, how much more does Jesus Christ's intercession bind
God's hands, and command all in heaven and earth! Therefore in Zechariah



1:12 you have Christ, "the Angel of the covenant," brought in interceding
with the Father for his church; and he speaks abruptly as one full of
complaints, and in an expostulating way, "O Lord of Hosts, how long will
thou not be merciful to Jerusalem and the cities of Judah?" And in
Zechariah 1:13, Zechariah says, that he observed that "the Lord answered
the Angel with good words and comfortable." God was obliged to give him
good words (as we use to say), that is, words that might pacify him, as
words of comfort to us, so good words in respect to the Angel's complaint.

And you may observe, how in the answer God returns upon it (which he
bid Zechariah write), God excuses it, as it were to Christ that his church had
been so long and so harshly dealt with. As if beyond his intention, he lays
the fault on the instruments, "I was but a little displeased, but they helped
forward the affliction," Zechariah 1:15. This is spoken and carried after the
manner of men, to show how sensitive God is of displeasing Christ our
Intercessor, that when Christ has as it were, been a long while silent, and let
God alone, and his people have been ill dealt with, he suddenly in the end
intercedes and complains of it. And it is not only instantly redressed, but
excused for times past, with "good words, and comfortable words." Christ's
Father will not displease him, nor go against him in anything.

Now that you may see a reason for this, and have all objections and
exceptions removed, that may arise against this, and how that there is an
impossibility that it should be otherwise, know that this Father and this Son,
though two persons, have yet but one will between them, and but one power
between them (though the Son, externally, executes all). John 10:30, "My
Father and I are one;" that is, have but one and the same power to save you,
and one mind and will. So also, John 5:19, "The Son can do nothing of
himself, but what he sees the Father do; and whatever he does, the same the



Father does also." They conspire in one, have one power, one will; and then
it is no matter though God commit all power to the Son, and that the Son,
though he has all power, must ask all of the Father, for to be sure whatever
he asks, the Father has not power to deny, for they have but one will and
power.

They are one, so as if God deny him, he must deny himself, which the
apostle tells us he cannot do in 2 Timothy 2:13. And so in the same sense
that God is said not to have power to deny himself, in the same sense it may
be said, he has not power to deny Christ what he asks. Therefore God might
well make him an absolute King, and entrust him with all power. And Christ
might well oblige himself, notwithstanding this power, to ask all that he
intends to do, for they have but one will and one power, so as our salvation
is made secure by this on all sides. "I come not to do my will, but the will of
him who sent me; and his will is, that I shall lose none of all those whom he
has given me," John 6:38-39. And therefore, "who shall condemn? It is
Christ that intercedes." As who shall resist God's will? (as the apostle
speaks) so who shall resist or gainsay Christ's intercession? God himself
cannot, no more than he can gainsay or deny himself.



he Power and Efficacy of Christ's Intercession, Demonstrated from
the Graciousness of the Person with Whom He Intercedes,

Considered
First as He is the Father of Christ Himself.
(2.) We have examined the greatness of the person interceding, and many

considerations from that, which may convince us of his prevailing for us.
Now, let us consider the graciousness of the person with whom he
intercedes, which the Scripture, for our comfort, distinctly presents to us, so
that in this significant matter our joy and security may be complete in every
way. Thus, in 1 John 2:1, when the apostle seeks to comfort and support
believers against the evil of the greatest sins that can befall them after
conversion, he reminds them of Christ's intercession in these words, "If any
man sin, we have an advocate, Jesus Christ the righteous;" mentioning
therein the power and efficacy of such an advocate, through his own
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righteousness. But yet, to further assure us of his successful intercession for
us, he also adds, "An advocate with the Father." He implies the relationship
and gracious disposition of him upon whose supreme will our case
ultimately depends, "the Father," as providing a new comfort and
encouragement, as great as the righteousness and power of the person
interceding. He does not say, "with God" only, as elsewhere, but "with the
Father." And to provide more comprehensive assurance, he does not limit
this relationship of God to his Fatherhood, either to Christ only or us alone.

He does not say only, "an advocate with his Father," though that would
have given much assurance, or "with your Father," though that might
provide much boldness. But he says, "with the Father," intending to include
both; to assure us of the prevailing efficacy of Christ's intercession from
both. These two relationships are more distinctly and purposefully
mentioned together in John 20:17, "I go to my Father, and your Father,"
says Christ there. And it was spoken after all his disciples had previously
abandoned him, and Peter denied him, when Christ himself could offer
them the greatest comfort that his heart could express, and encapsulate the
strongest comfort in one message. What was it? Go, tell them (says he) not
so much that I have satisfied for sin, overcome death, or am risen, but that
"I ascend." For in what Christ does for us after his ascension, lies the
pinnacle, the apex of our comfort. And whereas he might have said (and it
would have been a matter of unspeakable comfort) I ascend to heaven, and
so, where I am you shall be also. Yet he chooses rather to say, "I ascend to
the Father," for that indeed contained the foundation, source, and cause of
their comfort, even that relationship of God's, his Fatherhood, with which
Christ was to deal after his ascending for them. And because when, before
his death, he had spoken of his going to his Father, their hearts had been



troubled in John 14:28; they thinking it was for his own advancement only
(as Christ's speech there implies they did) therefore he here distinctly adds,
"I ascend to my Father and your Father, to my God and your God." He had
in effect spoken as much before, in the words preceding, "Go, tell my
brethren," but that was only implicitly; therefore more plainly and explicitly
he says it, for their further comfort, "I go to my Father and your Father."

And consider that Christ being now newly risen and having as yet not
seen his disciples, and being now to send a message, his first message, a
gospel of good tidings to them, and that in a brief sentence, by a woman. He
chooses this as the first word to be spoken from him now, when he was
come out of the other world, at their first hearing of his return, he utters
forth at once, the foundation, the depth, of all comfort, the sum of all joy,
than which the gospel knows no greater, nor can go higher. So as if Christ
should intend now at this day to send good news from heaven to any of you,
it would be but this, I am here an advocate, interceding with my Father and
your Father. All is spoken in that. Even he could not speak more comfort,
who is the God of comfort. Now, therefore, let us separately consider these
two relationships, which provide each of them their proper comfort and
assurance; both that Christ is ascended and intercedes with his own Father,
and also with our Father; and therefore, how effective must this intercession
be!

First, Christ intercedes with his Father, who neither will nor can deny him
anything. To confirm this, you have a double testimony, and of two of the
greatest witnesses in heaven: both a testimony of Christ's own, while he
was on earth, and God's own word also declared since Christ came to
heaven. The former, in John 11, while Christ was here on earth and had not
as then fully performed that great service which he was to finish; which



since he having done, it must necessarily endear him the more with God his
Father. When Lazarus was now four days dead, Martha, to move Christ to
pity her, first tells him that if he had been there before her brother died, that
then he had not died; and then (as having spoken too little) she adds, yes,
you can, if you please, remedy it yet. "But I know" (says she in John 11:22)
"that even now" (though he be so long dead), "whatever thou will ask of
God, God will give it you." Here was her confidence in Christ's
intercession, though this were a greater work than ever yet Christ had done
any. And Christ seeing her faith in this, he confirms her speech when he
came to raise him, and takes a solemn occasion to declare that God had
never denied him any request that he had ever put up to him, first thanking
God particularly that he had heard him in this in John 11:41, "Father, I
thank thee that thou hast heard me." He had (it seems) prayed for the thing
at her entreaty, and now before the thing was done, he (being assured his
prayer was heard) gives thanks, so confident was he of his being heard.

And then, secondly, shows upon what this his confidence at this time was
grounded, his constant experience that God had never denied him any
request; for it follows in John 11:42, "And I know that thou hearest me
always," and therefore was so bold as to express my confidence in this
before the thing was done, "but because of them who stood by, I said it." As
if he had said, though I gave this public thanks for being heard only in this
one miracle, and at no time the like so publicly; yet this is no new thing, but
thus it has been always hitherto in all the miracles I have wrought, and
requests I have put up, which made me so to give thanks beforehand; and
this is not the first time that God has heard me thus, which I speak, that they
might believe. Thus he was never denied on earth from the first to the last.



For this was one of his greatest miracles and reserved unto the last, even a
few days before his crucifixion.

And now he has performed the service designed him and is come to
heaven, let us, secondly, hear God himself speak, what he intends to do for
him. You heard before, when he came first to heaven, what God said to him
and how he welcomed him with a "Sit thou on my right hand until I make
your enemies your footstool." And before Christ opened his mouth to speak
a word, by way of any request to God, which was the office that he was
now to execute, God himself anticipated him and added, "Thou art my Son;
this day have I begotten thee. Ask of me, and I will give thee," Psalm 2:8.
He speaks it at Christ's first coming up to heaven, when he had his "King on
his holy hill," as in Psalm 2:6. Christ was now glorified, which was as a
new begetting to him, "Today have I begotten thee." And this is as if he had
said, I know you will ask me now for all that you have died for: and this I
promise you beforehand, before you speak a word, or make any request
unto me, you shall ask nothing but it shall be granted; and this I speak once
for all as a gift and a grace granted you upon your birthday, as the most
solemn celebration of it; for such was his resurrection, and ascension, and
sitting at God's right hand, "This day have I begotten thee. Ask of me, and I
will give thee."

So full of joy was his Father's heart that he had his Son in heaven with
him, whom he had begotten from everlasting, and ordained to this glory,
who was lately dead, and in a manner lost, and therefore now (as it were)
newly begotten. God's heart was so full that he could not hold from
expressing it in the largest favors and grants. And whereas kings upon their
own birthdays use to grant such favors to their favorites, so Herod on his
birthday, to the daughter of Herodias, promised with an oath to give her



whatsoever she would ask, Matthew 14:7. God himself having no birthday,
not being of himself capable of it, yet having a Son who had, he honors him
with that grace upon that day. And if Queen Esther (a subject, yes, a slave,
in her original condition) was so effective for the Jews, her people and
nation, when their case was desperate and when there was an irrevocable
decree past, and that not to be altered, for their ruin and destruction, then
what will not Christ, so great a Son, even equal with his Father, prevail for
with his Father for his brethren? Be their case for the time past never so
desperate, be there never so many threats gone out against them, never so
many precedents and examples of men condemned before for the like sins,
and in the like case, yet Christ can prevail against them all.



he power of Christ's intercession demonstrated, in that he intercedes
with God, who is our Father. How God's heart is as much inclined to

hear Christ for us as Christ's is to intercede.
Secondly, Christ is an advocate for us with our Father. You may perhaps

think there is little in that, but Christ places great importance on it; yes, so
much so that it seems as if God would grant all that Christ himself intends
to ask, whether Christ asked it or not. This is explicitly stated in John 16:26-
27, "At that day (says Christ) you shall ask in my name, and I do not say to
you, that I will pray the Father for you; for the Father himself loves you."
To explain this passage, where he says "at that day." The day he refers to
throughout this whole chapter, is that time when the Holy Spirit would be
poured out upon them; for throughout his discourse he continually speaks of
the fruits of his ascension and of giving the Comforter, which was done
upon his ascending, and was the first fruits of his priestly office in heaven.
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Thus Peter informs us in Acts 2:33, "He being (says he) exalted by the right
hand of God, and having received" (namely, by asking, "Ask, and I will
give thee") "of the Father the promise of the Holy Spirit, he has poured out
this, which you now see and hear." Now of that time when he shall be in
heaven, he says, "I do not say that I will pray for you;" which is not meant
to imply that Christ does not pray for us in heaven, but rather those very
words are the highest indication that he would and does pray for us that can
be.

When people want to strongly imply their intention of a kindness they
plan to do for someone, they often say, I do not say that I love you, or that I
will do this or that for you; which is as much as to say, I will surely do it,
and do it with purpose.

But Christ's aim here is, as in the highest manner to promise them that he
would pray for them; so in addition, further to tell them of their more
abundant assurance and security, that besides their having the benefit of
their prayers, God himself so loves them of himself, that indeed that alone
were enough to obtain anything at his hands, which they shall but ask in his
name; so as he needs not pray for them, and yet he will too.

But now in case that he himself prays for them, and they themselves in his
name, and both unto a Father who of himself loves them, and who has
purposed to grant all, before either he or they should ask; what hope must
there need be then of a good outcome! This is both the meaning of this
place and a great truth to be considered on by us, to the purpose in hand.

That it is the meaning of the place, the manner of Christ's speech implies,
"I do not say that I will pray the Father for you, for the Father himself loves
you." It is such a speech as Christ used upon a completely contrary occasion



in John 5:45, "Do not think (says he) that I will accuse you to the Father;
there is one who accuses you, even Moses."

He there threatens the obstinate and cursed Pharisees with condemnation.
Never stand thinking that it is I (says he) who am your only enemy and
accuser, that will procure your condemnation, and so prosecute the matter
against you merely for my own interest, no, I shall not need to do it; though
I should not accuse you, your own "Moses in whom you trust," he is
enough to condemn you, he will do your errand sufficiently, you would be
sure to be damned by his words and sayings; I shall not need to trouble
myself to come in and enter my action against you too, Moses and his law
would follow the suit, and be enough to condemn you to hell.

So as this speech does not imply that Christ will not at all accuse them;
no, he means to bring in his action against them too, for he after says, "if he
had not spoken to them, they had had no sin," and therefore he meant to
bring the greatest accusation of all.

Now, in an opposite (though parallel) speech here, to comfort his
disciples, he says, "I do not say that I will pray for you," that God may save
you, I who you shall see will die for you, I do not say that I will pray for
you, not I. But though I speak this to imply in the highest manner that I will,
for if I spend my blood for you, will I not spend my breath for you?

Yet the truth is, that the case so stands, that but for God's own ordination I
should not need to do it, "for the Father himself loves you;" that is, the
Father of his own motion and proper good will, taken up of himself towards
you, and not wrought in him by me, does love you, and bears so much love
to you, as he can deny you nothing, for he is "your Father" as well as mine.

How much more then shall you be saved when I shall strike in too, and
use all my interest in him for you?



Christ on purpose uses this speech, so to dash out of their hearts that
conceit which harbors in many of ours, who look upon God in the matter of
salvation as one who is reluctantly entreated to save sinners, and with
whom Christ, through the backwardness of his heart, has so much difficulty.

And we are apt to think that when he does come off to pardon, he does it
only and merely at Christ's entreaty and for his sake, having otherwise no
innate motion in himself sufficient to incline his heart to it. But that it is in
this transaction by Christ with him, as a favorite procures a pardon for a
traitor, whose person the king cares not for, only at his favorite's suit and
request he grants it, which else he would never have done.

You are deceived, says Christ, it is otherwise; my Father's heart is as
much towards you, and for your salvation, as mine is; himself, of himself,
loves you. And the truth is, that God took up as vast a love unto us of
himself at first as ever he has borne us since, and all that Christ does for us
is but the expression of that love which was taken up originally in God's
own heart.

Thus we find that out of that love he gave Christ for us. So in John 3:16,
"God so loved the world (of elect), that he gave his only begotten Son to
die." Yes, Christ's death was but a means to commend or set forth that love
of his unto us.

So in Romans 5:10, it was God also that did himself give the persons unto
Christ, and underhand set him on work to mediate for them. "God was in
Christ reconciling the world to himself:" He only used Christ as his
instrument to bring it honorably about.

All the blessings he means to give us he first purposed and intended in
himself (so Ephesians 1:3, 5, 9, 11, compared) "out of the good pleasure of
his will." Yet in Christ (as it is added there) as the means through which he



would convey them; yes, Christ adds not one drop of love to God's heart,
only draws it out; he broaches it, and makes it flow forth, whose current had
otherwise been stopped.

The truth is, that God suborned Christ to beg them on our behalf for an
honorable way of carrying it, as also to make us prize this favor the more;
so as his heart is as ready to give all to us, as Christ's is to ask and this out
of his pure love to us.

The intercession therefore of Christ must necessarily succeed, when God's
heart is thus of itself prepared to us. In Isaiah 53:10 it is said, "The pleasure
of the Lord shall prosper in his hand." If our salvation be in Christ's hand, it
is in a good hand; but if it be the pleasure of the Lord too, it must
necessarily prosper. It is said of our hearts and prayers, that "he prepares the
heart, and hears the prayer;" much more therefore, when his own heart is
prepared to grant the suit, will he easily hear it. When one has a mind to do
a thing, then the least hint procures it of him. So a father having a mind to
spare his child, he will take any excuse, any one's mediation, even of a
servant, a stranger, or an enemy, rather than of none.

Now, when Christ shall speak for us, and speak God's own heart, how
influential must those words need be! David's soul, "longing to go forth
unto Absalom," in 2 Samuel 13:39, whom notwithstanding, for the honor of
a father and a king's state policy, and to satisfy the world, he had banished
the court for his treason. When Joab perceived it, that "the king's heart was
towards Absalom," in 2 Samuel 14:1, and that the king only needed one to
speak a good word for him, he suborns a woman, a stranger (no matter
whom, for it had been all one for speeding), with a made tale to come to the
king. And you know how easily it took and prevailed with him, and how
glad the king's heart was of that occasion; even so acceptable it was to him,



that Joab could not have done him a greater kindness, and that Joab knew
well enough. Thus it is with God's heart towards us, Christ assures us of it,
and you may believe him in this case. For Christ might have took all the
honor to himself, and made us beholden to himself alone for all God's
kindness to us; but he deals plainly, and tells us that his Father is as ready as
himself, and this he does for his Father's honor and our comfort. And
therefore it is that in John 17, in that this prayer so often cited in this
discourse, he pleads our election, "Yours they were, and you gave them to
me," John 17:6. You commended them unto me, and bid me pray for them,
and I do but commend the same to you again. In the high priest's
breastplate, when he went into the holy of holies, were set twelve stones on
which were written the names of the twelve tribes, the mystery of which is
this: Christ bears us and our names in his heart when he goes to God; and
moreover, we are God's jewels, precious in his own account and choice. So
God calls them in Malachi 3:17, "Made precious to him out of his love,"
Isaiah 43:4. So that God loves us as jewels chosen by him, but much more
when he beholds us set and presented unto him in the breastplate of Christ's
heart and prayer.

To conclude therefore, we have now made both ends of this text to meet,
God's love and Christ's intercession. The apostle began with that, "Who
shall accuse? It is God that justifies;" and he being for us, "who can be
against us?" The Father himself loves us, as he is our Father. And then he
ends with this, "Christ intercedes," namely with our Father and his Father,
"who then shall condemn?" Who or what can possibly condemn, all these
things being for us, the least of which were alone enough to save us?

Let us now look round about and take a full view and prospect at once, of
all those particulars that Christ has done and does for us, and their several



and joint influence which they have into our salvation.
1. In that Christ died, it assures us of a perfect price paid for, and a right to

eternal life thereby acquired.
2. In that he rose again as a common person, this assures us yet further

that there is a formal, legal, and irrevocable act of justification of us passed
and enrolled in that court of heaven between Christ and God; and that in his
being then justified, we were also justified in him, so that thereby our
justification is made past recalling.

3. Christ's ascension into heaven is a further act of his taking possession
of heaven for us, he then formally entering upon that our right in our stead;
and so is a further confirmation of our salvation to us. But still we in our
own persons are not yet saved, this being but done to us as we are
representatively in Christ as our head.

4. Therefore he sits at God's right hand, which implies his being armed
and invested with "all power in heaven and earth, to give and apply eternal
life to us."

5. And last of all there remains intercession, to finish and complete our
salvation; to do the thing, even to save us. And as Christ's death and
resurrection were to procure our justification, so his sitting at God's right
hand and intercession are to procure salvation; and by faith we may see it
done, and behold our souls not only sitting in heaven, as in Christ a
common person sitting there in our right, as an evidence that we shall come
thither; but also through Christ's intercession begun, we may see ourselves
actually possessed of heaven. And there I will leave all you that are
believers by faith possessed of it, and solacing your souls in it, and do you
fear condemnation if you can.



he application of all; offering some encouragements for weak
believers, drawn from Christ's intercession as found in Hebrews

7:25.To conclude this discussion, I will provide a brief application of
encouragement, particularly suited to the smallest faith of the weakest
believer, who cannot express any act of assurance and is also discouraged
from approaching Christ. I will limit myself to what those most comforting
words, as any in the book of God, reveal, which the apostle has spoken
concerning Christ's intercession, the topic at hand: "Therefore he is able to
save completely those who come to God through him, because he always
lives to intercede for them." These are words I have frequently referred to in
this doctrinal section more than any other, as they greatly clarify many
aspects of intercession. I would also recommend and leave these words with
humble believers, to turn to for their comfort, as a sufficient source of

T

Chapter Ten



consolation for their souls, and as a universal remedy against all
discouragement and doubts of spirit whatsoever.

In these words, observe:
1. A definition of faith by its smallest acts, for the comfort of weak

Christians.
2. Encouragements for such a faith, countering all doubts and

discouragements whatsoever.
1. A definition of faith; one that will suit the weakest believer. It is an

approach to God through Christ for salvation.
(1.) It is an approach to be saved. Do not let the lack of assurance that

God will save you, or that Christ is yours, discourage you, if you have but a
heart to approach God through Christ to be saved, even though you do not
know whether he will yet save you or not. Remember that the believers of
the New Testament are described here as those who approach God through
Christ; such as step out of themselves, and rest in nothing within
themselves, do approach God through Christ for salvation, even with
trembling.

(2.) It is an approach to God. For he is the ultimate object of our faith, and
the person with whom we interact in believing, and from whom we are to
receive salvation, if we ever obtain it.

(3.) It is an approach to God through Christ; a phrase used in this Epistle,
alluding to the worshippers of the Old Testament, who, when they had
sinned, were directed to approach God through a priest, who with a
sacrifice made atonement for them. Now Christ is the great and true high
priest, "through whom we have access to the Father," Ephesians 2:18. The
word is προσαγωγὴ ν, a leading by the hand. Do you not know how to



appear before God, or to approach him? Come first to Christ, and he will
take you by the hand, and go with you, and lead you to his Father.

(4.) It is an approach to God through Christ for salvation. Many a humble
soul is prone to think that in approaching God by faith, it must not aim at
itself, or its own salvation. Yes, it may, for that is here made the purpose or
business which faith has with God in approaching him or which it
approaches for; and this is subtly implied in these words, for the apostle,
speaking of the very aim of the heart in approaching, he therefore purposely
mentions Christ's ability to save: "he is able to save."2. Secondly, here are
many encouragements for such a faith that has not yet matured into
assurance of salvation.

(1.) Here is the most suitable object proposed to it, namely Christ as
interceding, which work of intercession because it remains for Christ to do
for a soul that is to be saved, and which he is doing for us every day;
therefore it is particularly suited to a faith of reliance. For, when such a soul
comes and casts itself upon Christ, that aspect of Christ which must
necessarily most suit that kind of act is that which is yet to be done by
Christ for that soul. Now for that soul to come to Christ to die for it, and
offer up himself a sacrifice (as sinners used to come to the high priest to
sacrifice for them), this would be pointless, for (as it is in Hebrews 7:27) he
has "once done that" already. And as for what is already past and done, such
a believer's faith is often greatly puzzled about what kind of act to express
towards Christ. For example, when it is about to approach God, and it hears
of an election of some unto salvation from all eternity made by him;
because this is an act already passed by God, the soul knows it is pointless
to cast itself upon God for election or to approach him to elect and choose
itself. And so, similarly, when the soul considers Christ's death, because it is



done and past, it does not know how to accept it in believing, when it lacks
assurance that Christ died for it, even though it should approach Christ to be
saved by virtue of his death.

But there is this one work that remains still to be done by him for us, and
which he is doing daily, and that is interceding; for he lives forever to
intercede or to pray for us, in the strength and merit of that his sacrifice
once offered up. This therefore is more directly and particularly suited to a
faith of reliance, or of approaching Christ; the proper act of such a faith (as
it is distinguished from faith of assurance) being a casting of oneself upon
Christ for something it would have done or achieved for one. Hence
intercession becomes a suitable object for the aim and purpose of such a
faith in this its approach to Christ, as also "to be saved" is; it being a thing
yet to be achieved and accomplished for me by Christ, is therefore a
suitable target for such a faith to aim at in its approach to Christ. Those acts
of God and Christ which are past, faith of assurance does more easily
accept: such a faith takes in with comfort that Christ has died for me, and
risen again, and does now intercede for me, and so I shall certainly be
saved; but so cannot this weak faith do. Approach therefore unto Christ, as
to save you through his past death, and by the merit of it, so for the present,
and for the future, to take your cause in hand, and to intercede for you. It is
a great relief to such a faith (as cannot express acts of assurance, that what
has been done by Christ has been done for it), that God has left Christ this
work yet to do for us. So as the intercession of Christ may provide matter
for such a faith to throw itself upon Christ, to perform it for us, and it may
set work to do it.

(2.) Now if such a soul asks, but will Christ, upon my approach to him for
salvation, be set to work to intercede for me, and undertake my cause?I



answer it from those words, "He lives to intercede for those who approach
God through him." He lives on purpose to perform this work; it is the
purpose of his living, the business of his life. And as he received a
commandment to die, and it was the purpose of his life on earth, so he has
received a command to intercede, and to be a common high priest for all
that approach God through him. God has appointed him to this work by an
oath, "He swore, and would not repent, You are a priest forever, after the
order of Melchizedek," and this is the purpose of his life in heaven. That as
in the old law the high priest (Christ's type in this) "ought to offer up the
sacrifice" of everyone that approached God through him (as in Hebrews
5:5), in the same way Christ; for it is his calling, as you have it in Hebrews
5:6. Otherwise, as that woman said to Philip, when she approached him for
justice, and he put her off, Then cease (says she) to be a king. So if Christ
should deny any such soul to take its cause in hand, he must then cease to
be a priest. He lives to intercede; he is a priest called by God, as was Aaron,
Hebrews 5:6. Therefore he ought to do it, in that it is his office.

(3.) And if your soul yet fears the difficulty of its own particular case, in
respect of the greatness of your sins, and the circumstances thereof, or any
consideration whatsoever, which to your view makes your salvation a hard
case to obtain; the apostle therefore further adds, "He is able to save
completely," whatever your cause may be, and this through his intercession.
That same word, "completely," is a good word, and well placed for our
comfort. Consider it therefore, for it is a far-reaching word, and extends so
far, that you cannot look beyond it.Let your soul be set upon the highest
mount that any creature has yet been set upon, and that is enlarged to take in
and view the most expansive prospect of sin and misery, and difficulties of
being saved that any humble soul has yet considered within itself. Yes, add



to these all the objections and hindrances to your salvation that the heart of
man can suppose or invent against itself. Lift up your eyes and look as far
as you can see, and Christ by his intercession is able to save you beyond the
horizon and furthest reach of your thoughts, even "completely" and in the
worst case the heart of man can suppose. It is not your having been long in
sin, long under terrors and despairs, or having sinned often after many
enlightenings, that can prevent you from being saved by Christ. Do but
remember this same word, "completely," and then put in what exceptions
you will or can, lay all the obstacles in your way that are imaginable; yet
know that "the gates of hell shall not prevail against you."

(4.) Again, consider what it is that Christ, who has by his death done
enough to save you, does yet further for you in heaven. If you thought you
had all the saints in heaven and earth jointly promoting your salvation, and
pleading to God in constant and unceasing requests and prayers to save you,
how would you be encouraged? Shall I tell you? One word out of Christ's
mouth (who is the King of saints) will do more than all in heaven and earth
can do; and what is there then which we may not hope to obtain through his
intercession?

And would you know whether he has undertaken your cause, and begun
to intercede for you? In a word, has he put his Spirit into your heart, and set
your own heart to work to make unceasing intercessions for yourself "with
groans unutterable" (as the apostle has it in Romans 8)? This is the echo of
Christ's intercession for you in heaven.

(5.) And finally, if such a soul shall further object, but will he not stop
pleading for me? May I not be cast out of his prayers through my unbelief?
Let it here be considered that he lives "forever" to intercede; and therefore,
if he once undertakes your cause, and includes you in his prayers, he will



never leave you out, night or day. He intercedes forever, until he has
accomplished and finished your salvation. People have been cast out of
good and holy men's prayers, as Saul out of Samuel's, and the people of
Israel out of Jeremiah's, but never out of Christ's prayers; the "smoke of his
incense ascends forever," and he will intercede completely, until he has
saved you completely. He will never stop, but will humble himself for you,
or he will perfect and procure your salvation.

Only while I am thus raising up your faith to him upon the work of his
intercession for us, let me speak a word to you for him, so to stir up your
love to him, upon the consideration of this his intercession also. You see
you have the whole life of Christ, first and last, both here and in heaven,
dedicated to you. He would not have come to earth but for you, he had no
other business here. "Unto us a Son is born." And to be sure, he would not
have died but for you. "For us a Son was given;" and when he rose, it was
"for your justification." And now he is gone to heaven, he lives but to
intercede for you. He makes your salvation his constant calling. O
therefore, let us live wholly unto him, for he has and does live wholly unto
us. You have his whole time among you; and if he were your servant, you
could desire no more. There was much of your time lost before you began
to live to him; but there has been no moment of his time which he has not
lived to, and improved for you. Nor are you able ever to live for him but
only in this life, for hereafter you shall live with him, and be glorified by
him. I conclude all with that of the apostle, "The love of Christ should
compel us," because we cannot but "judge" this to be the most equal, that
"those who live should no longer live for themselves, but for him who died
for them, and rose again," and (from the text I also add) "sits at God's right
hand;" yes, and there "lives forever to make intercession for us."
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